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This written work, titled Mihr-e Shahryar (Love of the King),
is a selected and condensed version of a comprehensive
article that provides a complete and well-documented

commentary on chosen passages from the luminous
sermons of Amir al-Mu minin (peace be upon him) —
namely the blessed Sermon of al-Tutunjiyah, the blessed

Sermon of al-Iftikhar, the blessed Sermon of al-Mufakhirah,
the blessed Sermon of al-Nuraniyyah, and the blessed

Sermon of al-Wasilah — together with precise references
and sources.

In that original work, the opening passages of the sermons
of Amir al-Mu minin (peace be upon him) beginning with
the detached pronoun Ana (“I”) are explained and
elaborated upon in a detailed and comprehensive manner.
The work also introduces the sermons themselves and
presents commentary on selected passages in a fluent and
eloquent style, supported by verses from the Noble Qur’an,
narrations and traditions from the purified Imams (peace be
upon them), and the valuable statements and writings of
scholars, jurists, and sages.
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The lominovs Sermon of
al-Totunjiyah

The late Hafiz Rajab Bursi, in his book Mashariq al-
Anwar, transmitted a sermon attributed to Amir al-
Mu’'minin (p) which became known as the “Khutbat al-
Tutunjiyah.” The name of this sermon comes from the
word tatanj, meaning “gulf.”
This sermon later received attention from some
scholars and was mentioned in works such as al-
| Majmu‘ al-Ra’iq, al-Dhari‘ah, and al-Shafi fi al-‘Aga’id
wa al-Akhlaq wa al-Ahkam.
In this sermon, the Imam (p) speaks about some of His
virtues and the vastness of His knowledge. He unveils
realities concerning Himself that leave the listener
| astonished, which their comprehension are difficult
. for minds. Among the passages of the sermon, the
statement that has drawn the greatest attention and
become the subject of inquiry is this passage:
«:,]gl:j\j 3,91343\3 jp;\“j 3;%“ Gi»

At first glance, these four names are among the divine
names which the Qur’an attributes to Allah. For this
reason, attributing them to Amir al-Mu’minin (p)
| requires explanation.
In explaining the phrase «Jo¥! Ui» the discussion first
points to the divine covenant.
In verse 172 of Surah al-A‘raf, it is stated that Allah
took a covenant from the Prophet and the twelve
Imams after Him. Likewise, when the call of &.iJi
éﬁ,‘,sﬁ »“Am I not your Lord?” was proclaimed, the first
ones who replied 4., I/} “Yes indeed,” were the

Messenger of Allah (p), Imam ‘Ali (p), and the
'\ infallible Imams (p).
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.~ al-Naml:

Thus, Ali is “the First” — the first one who took the
covenant and who took precedence in accepting the
divine lordship.

. Elsewhere, as the Imam Himself says:

His being “the First” has been understood to mean that
He was the first believer in Allah and in Islam.

. As for the phrase «,53! Uiy in its first meaning it

. relates to the subject of raj‘ah and the final stage of

. the outward course of the Imams. In this context, the
| Imam is described as: “the last one whose soul will be

| taken,” and this has been discussed in some

interpretations in connection with verse 83 of Surah
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It is the day that the slain believers will return until
they die, and none shall return except a pure believer
| or a complete polytheist.
During the raj‘ah, they will distinguish truth from
falsehood through the cane and mace that they carry
with them: .

<<.;J;\3}j Y ;.:.5' ;..Z...»\.g é)&é}»
. “And with You is a mace by which You mark Your
enemies.”
Likewise, in a second meaning, His being “the Last”
is understood from the perspective that He was the

last person to meet the Noble Prophet (p), and the one |

who prepared and buried His blessed body.
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As for the explanation of «bWI Ui g @l Gi», the central Jf
subject is knowledge. Amir al-Mu’'minin (p) repeatedly
pointed to the reality that whatever knowledge and
divine teachings were taught to the Noble Prophet (p)
were placed within His own chest through the
Prophet’s instruction. Thus, He says:

555 Vi ) gy ol i dal) s Vi ¢ igokiss o S8 gk

oy sV e ois 9 gluls ¢ 5 1 g,
He invites the people to benefit from the knowledge
which was poured into His throat from the blessed —

mouth of the Noble Prophet (p), while the opportunity g4
still remains and while this pure jewel is still present | & z

among them — for the knowledge of the first and the | x
last is with His Holiness.

Thus, He is “the Manifest, ,»” because the
knowledge of revelation are manifest and apparent
upon Him;

Prophet (p) are placed within His being.

Each of these four names, when attributed to Amir al- |
Mu 'minin (p), carries a meaning different from the
meaning by which they are attributed to Allah.
Whoever thirsts to understand even a small portion
of these meanings, and reflects and contemplates
upon them, draws nearer to his Master. But whoever
only looks at the outward wording of these names and
immediately labels them as exaggeration will remain
deprived of the vastness of such teachings.




" The lominous Sermon of
al-Iftikhar

' Among the distinguished and luminous sermons
attributed to our Master Amir al-Mu 'minin Ali (p) is the
blessed sermon known as “Khutbat al-Iftikhar,” which
holds a special place within the Shi‘i and Sunni hadith

. and theological heritage. It has been transmitted in
numerous sources such as Mashariq Anwar al-Yaqin, al-
. Lawami" al-Nuraniyyah, ‘Abagat al-Anwar, Nafahat al-
Azhar, I1zam al-Nasib, al-Durr al-Munazzam, and l
. Yanabi‘ al-Mawaddah.

“Iftikhar” comes from the root fakhr, meaning the
. open declaration of virtues and merits. Since this

. sermon openly and honorably presents the luminous |
| stations of Amir al-Mu’'minin (p) and the Ahl al-Bayt |
' (p), it became known by this title. In addition to
mentioning the luminous ranks of the Ahl al-Bayt (p)
and the dignities of the Imamah, this sermon also
discusses the knowledge and teachings of tawhid and
wilayah, and contains reports concerning future
events of the ummah.

Among the selected passages of this blessed sermon— |
. passages which carry some of the deepest luminous
. teachings and point to the heavenly station of Amir
al-Mu’'minin Ali (p)—is the statement:

«) gl ol Gf 4@3};.” 2ail Gl ¢y gorad! Eodl Gi»
“I am that majestic heavenly House (Al-Bayt al-
Ma‘miir), the exalted divine canopy (Al-Saqf al-
Marfi‘), and the overflowing and blazing sea & |

. (Al-Bahr al-Masjur).” o
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| Al-Bayt al-Ma‘mur is a sacred and secure place in the
| heavens around which the angels constantly
circumambulate while engaged in the remembrance of
Allah. For this reason it is called ma‘'mir (inhabited)
and it is regarded as a place of worship and a
manifestation of divine mercy.

Al-Sagf al-Marfu° is described as a dome raised above
the world, encompassing and overlooking it. It is the
place where divine commands descend and where the
angels are stationed. This canopy witnesses the

' recording of the deeds of the servants and serves as the
channel through which divine decrees are carried out
according to divine justice.

beneath the Throne—a sea through which the decree
and governance of many affairs of the universe are

realized, and which has been described as the source of |
life and the origin of the other seas.

I

| -

| Al-Bahr al-Masjur refers to the boundless divine sea
|

I

' Based on this, our Master Amir al-Mu minin Ali (p), as |
the reality of al-Bayt al-Ma ‘mir, is the center of
guidance for the inhabitants of the heavens, their axis
| and focal point of gathering, and the manifestation of
| divine mercy, and the servitude of the servants of

| Allah reaches perfection under His wilayah.

For this reason, in the narrations, His likeness has
been regarded as the Ka‘bah of guidance, toward
whom people must hasten.

His remembrance is considered divine worship, and His |
wilayah is described as the firm divine fortress which
spreads the shade of divine security over the world.
Because of this, according to some narrations, al-Saqf
' ’n al-Marfi‘ has been connected to the luminous
2 /{ dome of Najaf al-Ashraf.




| As stated in the sources, His sacred existence has been

This connection shows that the same reality which in
the heavenly realm is al-Saqf al-Marfu‘ has
manifested in the earthly world in the form of the

- luminous dome of Amir al-Mu’ miniin Ali (p).

Another manifestation of this manifest Imam is al-

~ Bahr al-Masjur — the boundless ocean of divine grace,
the source of knowledge and life, and the channel
through which the decree and will of the Lord flow

- throughout creation. It is a sea overflowing with grace
- and blazing with light, whose waves have

. encompassed all existence, and through connection to
it the spiritual life of the servants continues to flow. |

| described as the one encompassing the whole
. knowledge «o Gl ple zolyz lh.=JI», and as the origin
| of guidance «3gll L& IR 5 Lkl e G301 G Ay

' And all of this is but a single drop drawn from the

boundless ocean of the Imam’s knowledge — an ocean

from which we possess only the capacity to taste a
small portion, while its true depth has no end.

Though words cannot contain His description,
I speak, with difficulty, only to the extent of
possibility.

| Both worlds are but a radiance from His face;
I told you: He is both manifest and hidden.
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| the inclination of two sides toward one another.

The luminovs Sermon of 77
al-Mofakhirah

“Mufakhirah” in the tradition of the Ahl al-Bayt (p) ‘
serves to introduce and explain the existential station of |
the infallible ones (p). Its most complete and exalted
form is seen in the mutual declaration of virtues
between Amir al-Mu 'minin (p) and His only equal,
Hadrat al-Siddigah al-Tahirah (p), through the repeated
use of the pronoun “bi/ I” as a direct reference to their
own sacred realities. For this reason, this sermon 1
became known as the blessed “Khutbat al-Mufakhirah.” |
It is a luminous sermon that bears witness to an eternal
love — a love through which every sacred love finds
meaning upon the axis of Their luminosity.

Among the many sources in which this sermon has
been transmitted are some of the most important
works, including al-Fada’il of Shadhan ibn Jibrall and
‘Awalim al- ‘Ulim wa al-Ma ‘arif of al-Bahrani al-
Isfahani.

() 4de) gl el JB |
«’v&j\ :;T}ﬁ\j ‘5’\5.23\ Gl

In explaining the following passage, various tafasir
have used such meanings for the word mathani:
repeated, paired in twos, praise and glorification, and

In explaining the luminous phrase «_;liJ! Gi», we may
point to three meanings of mathani and its
manifestations:




1. The outward and inward reality of the Qur an:
The word mathani indicates the multiple
dimensions of the Qur’'an — its outward and inward
. meanings existing together. Amir al-Mu 'minin (p) is
. both the outward manifestation of the revelation
(tanzil) and the inward reality of its interpretation
(ta’wil), just as He said: “I am the First and the Last,
the Manifest and the Hidden.”

- 2. The counterpart of the Qur’'an: Another meaning
of mathani is equality, companionship, and being
joined together. According to the statement of Imam
. al-Baqir (p), in the interpretation of Surah al-Zumar,
~verse 23, the reality of mathani points to the sacred
existence of the Imam being paired with the Qur’'an
— such that they shall never separate until the Day

of Resurrection: . L
(523 &L& 132 E 7S o

. And Amir al-Mu’'minin (p) is the foundation and

essence of the Imamah, and He is the counterpart

(thiql) of the Qur’an. This is another meaning of
«L“,.’:UAJI Giv.

3. Umm al-Kitab: In the transmitted texts, Sab“ al-
Mathani refers to Surah al-Hamd. Thus, through
common usage in many narrations, mathani is
applied to Sab“ al-Mathani, namely Surah al-
Fatihah. Since Amir al-Mu 'minin (p), according to
the transmitted sources, has been introduced as the
reality of Umm al-Kitab and “the dot beneath the
letter “<=”, He is therefore the reality of this surah
and, as a result, the foundation of the entire Qur’an,
and this is another meaning of «_twll Gix. A
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«‘,.._55;3 | J}ﬁ\ N (f
The Qur’an is described as hakim because it possesses
firmness, perfection, and is the source of wisdom. Since
Allah named the clear and decisive verses of the Qur’an
Umm al-Kitab, and Imam al-Sadiq (p) interpreted the
muhkamat as referring to the sacred existence of Amir
al-Mu 'minin and the Imams (p), then Amir al-

Mu minin (p) is that firm and unshakable reality of the
Qur’an through whose light the other verses are
interpreted and strengthened.

Thus, the blessed existence of Amir al-Mu 'minin (p) is
both the counterpart and companion of the Qur’an, and |
also its foundation and totality — and this is the
meaning of « el bi», and He is the very reality of the
Qur’an itself and the possessor of its decisive verses,

meaning: « .Sl Tall Lin

And today, we greet the living Imam of our time — the
fruit of that ‘Alaw1 and Fatimi love — with these words:

«33\.;.4-}3 ‘/SJ\ 'y CA\:? G jaur i// %)X.E'J\»

We hope that through His reappearance, the silent
Qur’an will once again come to life by means of His
sacred existence — He who is the delight of the eyes of
that very reality of the Qur’an — and that we may
behold, through the transmitted supplication, the
“eternal light” of this speaking Qur an.

As the poet beautifully said:

How delightful it is to hear the sound of the Qur’an
from You, O heart-enchanter; :
To gaze upon Your face, and to hear the speech of Allah. |




The luminovs Sermon of
Nuraniyyah

' The sermon of “Nlraniyyah” attributed to Amir al-
Mu’'minin (p) is among the most important and exalted
sermons known as Ma rifat al-Imam bi al-Niraniyyah
(“Knowing the Imam through His Luminous Reality”)
and Khutbat al-Niraniyyah. It holds a distinguished

. place within the ShiT and Sunni hadith and theological
heritage, and has been mentioned in numerous works,

| including Mashariq Anwar al-Yaqin, Bihar al-Anwar, al-
| Managib, I1zam al-Nasib, Wilayat Kulliyyah of ‘Allimah
| Mir Jahani, as well as in the writings of Mulla Hadi

| Sabzawarl.

. In this sermon, Salman and Abu Dharr — two of the
special companions of the Imam — come into His
presence and ask Him concerning the knowledge of His
| luminous reality.

. The Imam (p) says:
«553;; I ):Jb
. “That is: knowing me through luminosity is knowing
| Allah, and knowing Allah is knowing me through
| luminosity.” This statement shows that ma ‘rifat al-
‘.‘ Imam is itself ma‘rifat Allah.
| In another passage of this noble sermon, Amir al-
Mu 'minin (p) says:

“Z

«Z.;..ju\ﬂ\ lj cr@\ﬁ\ Gl cZ%L;J\ Gin

. All three words are names of blessed surahs of the ;
Noble Qur’an. A\

|




al-Haggah comes from the root hagq, meaning that
which is fixed, true, and certain. It is one of the names
of the Day of Resurrection, because the Resurrection is
an inevitable and absolute reality. In Surah al-Haqqah, |
Allah says: «&5(5J1 s &=d1» and «&61 6 &1330 g» showing |
that the reality of the Resurrection cannot be fully
known except through revelation.

In the precious narrations of the Shi‘ah,

in the noble verses of the Qur’an,

and in the traditions of the Ahl al-Bayt (p), the meaning
of haqq is identified with Amir al-Mu 'minin (p):

|
|
| “Ali is with the truth, and the truth is with Ali.”
|

' On the Day of al-Haggah, the reckoning shall take place
according to His wilayah, and the Truth shall become
manifest to all. Amir al-Mu 'minin (p) is the absolute
meaning of Truth.

On that promised Day, when all ranks stand prepared
for the reckoning, Hadrat al-Siddigah al-Kubra (p) will
step into the plain of gathering, and the creation will be
commanded: «.S;Lasl lac» Lower your gazes.”
At that moment, the right that was usurped shall be
brought to account. The Master of the worlds, the
possessor of that immense right, will be the first to
plead before Allah: for His own right, for the oppression
inflicted upon His martyred wife by the usurpers of
Fadak, for the miscarriage of Hadrat Muhsin ibn Ali al-
Mazlim (p), and for all the rights that were lost through
,» that manifest oppression and greatest tragedy...For
/4, those who denied this truth, al-Hagqah shall be a
W o X ‘//' . painful and terrible punishment.
4 X .: A
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«K.%Léj\ lﬁ»

Amir al-Mu’'minin (p), in the Sermon of Nuraniyyah,
says: «dc,lall Lix»

- Verse 4 of Surah al-Haqqah states: | .
| «5"\.3)&‘\2 ’3\_&3 3}:\3 E3
“Thamud and ‘Ad denied the Striking Calamity,” and
they witnessed its dreadful consequence.

Qari‘ah comes from the root qar’, meaning to strike

- or pound against something. One of the names of the
Day of Resurrection is al-Qari ‘ah. In Surah al- l
' Qari‘ah, Allah says: A T
@&, G 313 Gy cas) Wl G cds)lalhy
| The verses that follow explain the meaning of al-

' Qari‘ah: on that Day, from its terror, people will be

| scattered like moths, and the mountains will become |
| like carded wool torn apart. Then the reckoning shall |

| take place: ) o o
ol Liee $ 545 axjlye B 14 Ly
And ,

3357 28

| «3.:,_9\.; aald s 5i5e Gai o Lﬁj»

| Imam Bagir and Sadiq (p), in their intefpretation,

| state that: «d;lse CUE &s Lb» refers to Amir al-

Mu ' minin (p), while: «&&;lss &b &s Big» refers to the

. one who denied the wilayah of Hadrat Ali (p), and ,

| thus: «ils 456» his abode shall be the Fire.

| In the Sermon of Nuraniyyah, the Imam (p) says:
«1’;9\3; Sk abl &.g;::ﬁ dégﬁ ) éj.elja 58 o

This noble statement explains the station and gravity

of the ‘Alawi wilayah, and the consequences awaiting

those who turn away from it or deny it.

One of the inner meanings of Thamud in the deeper

' layer of the verses refers to a group among the Shi‘ah,

| who preferred blindness over guidance and denied 3\

e their Imam. The Qari‘ah and crushing punishmen:c’f‘qi‘\tlﬁ/‘l{*

| that descends upon them is the sword of ‘NQQ‘ 12 )

\‘/)

y Hadrat al-Qa’im (A]). a5~
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In another passage of the sermon, our Master Amir al-
Mu’'minin (p) says: “I am al-Ghashiyah.” al-Ghashiyah,
which is also one of the names of the Day of
Resurrection, linguistically means a covering or an
overwhelming veil that encompasses all things. Allah
says: «dzsEl Egas &G Jay» Imam al-Sadiq (p), in
explaining this verse, states that it refers to those who
veil the Imam and choose someone other than the
rightful Imam. He also said that it refers to Imam al-
Qa’im (AJ), who shall encompass them with the sword.
Those who accept the wilayah shall have a blessed end,
while those who turn away from it shall face the sword
of al-Qa’im at the time of reappearance and the Fire on
the Day of Resurrection.

The reality of the Resurrection and the Return is
entirely summarized in the wilayah of Amir al-
Mu’'minin (p). According to the noble expressions of the
Sermon of Nuraniyyah,

the secret of the knowledge of Allah, prophethood, the
sirat, the scale, and the Resurrection all find their
meaning exclusively through the wilayah of Mawla al-
Mawali.

All servants and Shi‘ah of that noble Imam must,
through reflection and contemplation upon the
luminous words of the silent Qur’'an and the speaking
Qur’'ans, become carriers of these pure teachings so that
they may attain the reality of servitude and the purpose
of their creation.




PE———

The lominovs Sermon o—f—
al-Wasilah

' The sermon of al-Wasilah is among the important
sermons of Amir al-Mu’ ’minin Ali ibn Abi Talib (p). It
has been transmitted and referenced in authoritative

- Shi1 sources such as al-Kafi of al-Shaykh al-Kulayni, al-
Wafl, Bihar al-Anwar, Mustadrak al-Wasa’il, al-

. Dhari‘ah, and other hadith and tafsir works.

Jabir ibn Yazid al-Ju‘fi — who is regarded among the |
. trustworthy narrators of the Ahl al-Bayt (p) — narrated
. this sermon from Imam Muhammad al-Bagqir (p).

after the martyrdom of the Noble Prophet (p), at a

| time when the Islamic community had fallen into

| deviation and division, and the caliphate — which,

| according to the explicit designation of the Prophet,
belonged to Amir al-Mu 'minin (p) — had been
usurped, causing the ummabh to turn away from the
divine wilayah. |

. . . . l
This sermon was delivered in Madinah seven days '
|

|

| In such an atmosphere, the Imam (p), in order to
establish the proof and clarify the reality of the .
station of Imamabh, introduces Himself through the
repeated declaration of Li/I — a declaration which, in
| truth, unveils the reality of guidance in the face of the

| Imam (p) refers to the usurpation of the caliphate —
the oppression committed by Abii Bakr and ‘Umar 4, |

(may the curse of Allah be upon them both) — ~<\>\/~\‘-\;
. whose end was mutual curse and disavowal " ,,.;,';\"‘ » ‘;f‘¢
| from one another in thisworld andthe A" 14 °
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“He certainly led me astray from the Reminder after it
had come to me...”

Then the Imam (p) says

Jb &z 6.\5» JW.J

o

. P

«3."; e ‘;;\j'\jofiﬂ GU»
“So I am the Remembrance from which they strayed.”
Dhikr is the wilayah of Amir al-Mu 'minin (p) — that
| very reality to which the Prophet (p) constantly called
and warned the people toward. Only those who follow
this dhikr truly benefit from the warning of the
Messenger of Allah (p). But the first and the second
caliphs (may the curse of Allah be upon them both) led
the people away from this divine remembrance and
replaced it with disbelief and misguidance.

«Jads gj! 3,,.‘.'«.!\ \EB»
“Meaning I am the path from which they turned /away.”
The Noble Prophet (p) repeatedly introduced Imam Ali
(p) as the only path of guidance. Yet in the events of
Saqifah, and the hadith al-qirtas, and other such
matters, they stood against this truth and diverted the
| people away from the path of Allah which is the
wilayah of Amir al-Mu'minin (p).
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“And I am the faith through which disbelief occurred.”

True faith is the love and wilayah of Imam Ali (p), just

' as the Prophet said: «545 &Lass Glayl CU5» Those who
abandoned the wilayah denied the reality of faith, and
their deeds became nullified. .

Lo 2 @ 'ﬁ ‘.,_"o ’i/
Cop le gs.,ﬂl 315 Glgm
' That is, “I am that Qur’an which was forsaken.” After |
the martyrdom of the Prophet (p), they refused the

. mushaf compiled by Amir al-Mu’'minin (p), because the
= truths of the wilayah were manifest within it.

By distancing themselves from this source of
explanation and abandoning the reality of the wilayah,
| the bond expressed in the saying «dxs &5l ol &s Glen
| was effectively ignored. This became a manifestation

. of abandoning the Qur’an and separating from its true
understanding.

«Q.’l‘f 4 s &gfﬂ\ \.ﬁj» |
| That is: “I am the very reality of the divine religion
. which was rejected.”

From the very beginning, the movement of Saqifah
was founded upon the denial of the wilayah. The first
and the second, in reality, through their background of

not accept this religion. They stood in opposition to it
and rejected it. After the martyrdom of the Prophet (p),
| this rejection continued in practice through the
usurpation of the caliphate and the deviation imposed
upon the course of the ummah causing the religion to
become separated from its true reality. -
And the denial of the religion is nothing other .‘;Q D
| than the denial of the wilayah and departure ¥ o W) {
from the reality of divine guidance. _4';&&] 16 © _
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| wilayah of Amir al-Mu’'minin (p). It is that very wilayah

f
. ,ﬂ\{(; 5 -
17 9

«g,.’ﬁ a8 %sj\ :H};Jl Lﬁj»
“And I am the path from which they deviated.”
Imam Ali (p) introduces Himself as the Sirat al-
Mustaqim — the very path which the Qur'an commands |
mankind to follow, namely the path of the wilayah.
This sirat is the continuation of divine guidance and the
axis of the unity of the ummabh.
But after the martyrdom of the Prophet (p) and the
event of Ghadir, the people turned away from this path
— the only divine path — and thus became deviated and
misguided.

!

All divine realities, including:
the dhikr, the sabil, the Noble Qur’an, faith, religion, the |
sirat, and guidance itself, all find their meaning in the

which manifested itself in Karbala’ and which shall be
fully realized through the reappearance of Hadrat
Bagiyyatallah (may our souls be sacrificed for Him).
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