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Had they (jinn and mankind) remained steadfast in their religion
(Islam), We would certainly have given them abundant water to
drink as a trial for them. God will make those who disregard the

guidance from their Lord suffer increasing torment.
(Surah Mubaraka Jin, vv. 16-17)
Introduction
The Noble Qur’an, which is the caller and guide to the “truth of
Tawheed,” presents the trial and test of creation with the “Karbala
of Aba Abdillah al-Hussain (p):
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“If they had remained steadfast upon the path...” (Surah al-Jinn, v.
16), the path here refers to the Wilayah of Ali (p).
“...so that We might test them” (Surah al-Jinn, v. 17), meaning, by
the killing of Hussain (p) they would be examined and tested [to
determine their steadfastness upon the path of Wilayah].
In other words, the measure of creation’s steadfastness in the great
matter of the Wilayah of the Supreme Wali (Guardian) of God,
which is itself the reality of Tawheed, is determined through the
Karbala of Aba Abdillah al-Hussain (p). And since it has been said:
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“Our matter (command) is difficult and extremely hard, and none
recognizes it nor acknowledges it... except a believer whose heart
God has tested with faith”. Success and salvation in this divine trial
is attained only through absolute orientation toward the Wali of
God, that is, by dissolving oneself in his (Wali of God) sacred
existence.

The most eminent examples of the fortunate and successful in this
great trial are the companions of Hussain, “the souls who were
dissolved in your sanctuary” (p). They are the very ones whom Aba

Abdillah al-Hussain (p) described with his blessed word as “the
most loyal, the most virtuous, and the best of companions”. (3)

Among them, the leader and guide of all the companions of Hussain
(p), whose lofty rank was the envy of them all, is our master, the
Moon of the Hashemites, Abal-Fadl al-Abbas (p). He gave the most
complete and perfect expression to steadfastness upon the path of
Wilayah through sacrificing himself for his master, as is mentioned
in Ziyarat al-Nahiya al-Muqaddasa:
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The blessed being of the Moon of the Hashemites, Abbas son of
Amir al-Mu'minin (p), was raised in the sanctuary and care of a
mother who taught him, from the very first steps he took in this
world, the path of self-sacrifice for the Master. This spirit of
devotion and sacrifice was the fruit of a school whose foundation
was laid by the Lady of Baqi, Lady Umm al-Banin (p), when she
declared:
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“My sons, and everyone beneath the sky, are all sacrifices for Aba
Abdillah al-Hussain (p)”.

An unparalleled foundation, one that history had never before
witnessed.

Therefore, those who seek success and salvation in the great divine
trial must become students of this school, whose teachings
presented to the world a moon like Abbas, son of Amir al-Mu’minin

().

With this introduction, we turn to the luminous school of the Lady
of Baqi, so that we may learn from her blessed presence the true
meaning of self-sacrifice for Aba Abdillah (p).
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(1). Tafsir Furat al-Kufi, p. 511; Tafsir al-Qummi, vol. 2, p. 389

(2). Tafsir Furat al-Kufi, p. 428; Bihar al-Anwar, vol. 2, p. 185

(3). al-Irshad fi Ma‘rifat Hujaj Allah ‘ala al-‘Ibad, vol. 2, p. 91
[“Indeed, I know not of companions more loyal or better than my
companions, nor of a household more righteous and closer in
kinship than my household”.]

(4). A passage from Ziyarat al-Nahiya al-Muqaddasa

(5). Tangih al-Magqal fi ‘Tlm al-Rijal, vol. 3, p. 70
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Do not kill the soul whom Allah has forbidden except by right. If he
is slain unjustly, We have given his heir authority. But let him not
exceed the limit in slaying, for he will be helped.
(Surah Mubaraka al-Isra v. 33)
Part One

Lady Umm al-Banin (p) is a noblewoman who, through her way of
life and conduct, manifested the reality that all the people of the
earth are a ransom for Imam Aba Abdillah al-Hussain (p).
According to the statement of Imam al-Sadiq (p), in his
interpretation of verse 33 of Surah al-Isra, even if every person on
earth were to be killed in retaliation and vengeance for the blood of
Tharallah (the Blood of God), Aba Abdillah al-Hussain (p), it would
not be considered excessive in killing. In other words, true
retaliation has not yet been fully realized for it to be considered
excessive:
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Lady Umm al-Banin (p), the mother of the four martyred sons, gave
life to the meaning of this blessed verse of the Holy Qur’an through
her luminous words upon hearing the news of the martyrdom of
her sons, our master Abal-Fadl al-Abbas and his brothers (PBUT).
With her response, she revealed to all of creation, for eternity, the
true implication and interpretation of this noble verse that:
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If all the people of the earth were to be killed, sacrificed, and give
their lives for Tharallah, it would not be considered excessive!

And that statement was, when she said:
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“My children and all the people of the earth are sacrifices for Imam
Aba Abdillah al-Hussain (p)”. (2)

A subtle point seen in this statement is that the noble lady, Umm al-
‘Abbas (p), when expressing the idea of the entire people of the
earth being sacrifices for Imam Aba Abdillah al-Hussain (p), first
refers to “her own children”, and only afterward mentions the rest
of creation and the inhabitants of the earth, “and all who are under
the sky”.

This subtle point indicates that in the matter of sacrifice for Imam
Aba Abdillah al-Hussain (p), the children of Lady Umm al-Banin
(p), who are the noblest, most virtuous, and most honorable among
the people of the earth [after the sacred members of Ahlul Bayt (p)],
are the ones she first offers as a sacrifice for Imam Hussain (p).
Given that, it naturally follows that the rest of the people of the
earth and all who are under the sky are, expected to be sacrifices for
Imam Aba Abdillah al-Hussain (p).

QS NS D



P
;‘9’ ; &y
2 ~— | | * AT A%
‘@:f{gf ))’ 7 /‘0/
Q@ 0

In other words, Lady of Bagi’, Umm al-Banin (p), by offering as
sacrifice the most noble and virtuous of the people of the earth and
heavens for Imam Aba Abdillah al-Hussain (p), gave meaning to the
noble verse: “But let him not exceed the limit in slaying” (Surah al-
Isra, v. 33), and through her own action, she manifested this
sacrifice in reality. Therefore, she affirmed and actualized, in this
world, that all of creation is a ransom and sacrifice for Imam Aba
Abdillah al-Hussain (p).
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(1). Al-Kafi, v. 8, p. 255; Al-Burhan fi Tafsir al-Qur’an, v. 3, p. 528
(2). Tanqih al-Magqal fi ‘Tlm al-Rijal, v. 3, p. 70
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But there are among people he who would give away his life
desiring the Pleasure of Allah. Allah is Gentle to His worshipers.
(Surah Mubaraka al-Bagarah, v. 207)

Part Two

The noble verse above describes the status of self-sacrifice and
giving one’s life in the path of God. It is a praise of the believer(s)
who, in their mission to call the servants towards obedience to God,
willingly endures all manner of trials and hardships. Such a person
has no desire or will of their own against the command and will of
their Master, and remains in full submission to the Lord, as Imam
Hassan al-Askari (p) said:
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“And the one who sacrifices his soul’, that is, sells it ‘in the path of
God’s pleasure’ (Surah al-Bagarah, v. 207), fulfills obedience to God
and calls others to it, bearing every harm and hardship along the
way. Such a person is like one who has traded away his life and
surrendered it in exchange for attaining God’s satisfaction; and so,

'”

it no longer matters to him what trials may befall him thereafter!
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According to the commentaries, the word "yashri" in this noble
verse signifies the offering of one's life, a profound act of self-
sacrifice and great devotion (fida’ ‘azim).

(3) pedasll s34l § HEuY1 (2) Y (ol dannis (g iy

The great sacrifice (fida’ ‘azim) has been manifested only in the
Karbala of Aba Abdillah al-Hussain (p) (4).

(Surah al-Saffat, v. 107)

Thus, the phrase “yashri nafsah” finds its most complete meaning in
the land of Karbala. It is in this sacred battlefield that those who
gave their lives, wealth, and very selves in sacrifice for their Master,
and were fully dissolved in His will [that is, they had no desire or
will of their own against the will of their Master and were in total
submission to the Lord], were none other than the companions of
Hussain (p). They were the ones who offered their lives in support
of the establishment of the Wilayah of Hussain (p).

A Wilayah whose establishment is none other than the
establishment of enjoining good and forbidding evil:
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And Amir al-Mu'minin Ali (p) regarded the noble verse under
discussion, “And among the people is he who sells his soul..”.
(Surah al-Bagarah, v. 207), as referring to the one who is killed in
the path of enjoining good and forbidding evil:
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Therefore, the noble verse, “And among the people is he who sells
his soul seeking the pleasure of God” (al-Baqarah, v. 207), in its
most perfect and complete meaning, refers to the flag-bearer and
leader of the companions of Hussain (p), namely our master Abal-
Fadl al-Abbas (p) (7). It was he who embodied the reality of self-
sacrifice, offering his life and enduring trials and tribulations in the
path of God. And this spirit of devotion and willingness to sacrifice
was something he had learned at the sanctuary and sanctuary and
care of his mother, Lady Umm al-Banin (p).

A noble lady who, through the light of Ma'rifa and knowledge she
possessed about the rank and status of the exalted Ahlul Bayt (p),
sent her sons to the battlefield of Taff in Naynawa to sacrifice
themselves in the service of their Imam, Aba Abdillah al-Hussain
(p)- And even after receiving the news of the martyrdom of each of
her sons, she would ask only about Aba Abdillah al-Hussain (p) and
would say:

Ouiadell 5 it (oald bl Easlad allls 8]
“O Bashir! By God, with the news of the martyrdom of my son Abal-
Fadl al-Abbas and my other sons, you have torn my heart apart and
killed me. Tell me about my Hussain (p)! If my Hussain is alive,
then the martyrdom of my four sons holds no weight”.

And upon hearing of Imam’s martyrdom, she began to weep and
said:
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“If only all my sons had been killed, and my Hussain (p) had
returned safely!”
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(1). Al-Tafsir al-Mansub ila al-Imam al-Hasan al-‘Askar1 (p), p. 621
(2). Tafsir al-Qummi, Vol. 1, p. 71

(3). Tafsir al-Qummi, Vol. 1, p. 275 [Parwiqi]

(4). ‘Uyun Akhbar al-Rida (p), Vol. 1, p. 209

(5). Bihar al-Anwar, Vol. 44, p. 329

(6). Tafsir Kanz al-Daqa’iq wa Bahr al-Ghara’ib, Vol. 2, p. 307

(7) The most complete manifestation of this noble verse refers to
Amir al-Mu'minin Ali (p), Al-Burhan fi Tafsir al-Qur’an, Vol. 1, p.
442

(8). Umm al-Banin(p), al-Najm al-Sati‘ fi Madinat al-Nabi1 al-Amin,
v. 1, pp. 146-147
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O satisfied soul, return to your Lord wellpleased, wellpleasing. Join

My worshipers and enter My Paradise!
(Surah Mubaraka Fajr v. 27-30)
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Part Three

The "tranquil soul" (nafs al-mutma’inna), which has been
interpreted by Imam al-Sadiq (p) as "the soul that is tranquil in [its
faith in] Muhammad, his successor, and the Imams after him (p)"
(1), in its most complete and perfect meaning, refers to the
"absolute believer". As it is also said: "The tranquil soul, it is the one
whose entire being is absolute and pure goodness". (2)

The one whose entire being is pure and absolute goodness, the most
exalted, and the chosen among the believers. In other words, the
very essence of the “nafs al-mutma’inna” is the most complete
manifestation of the soul in the realm of existence, and that is none
other than the noble being of Hazrat Qamar al-Hashemites, Abal-
Fadl al-‘Abbas (p); the one who has the highest rank and
demonstrated the most complete and perfect obedience in the
Wilayat of Hussain (p). (3)
He is the possessor of the greatest and most noble Nafs (soul) in
existence, the one who sacrificed his very soul in the battlefield of
Karbala, the land of servitude to God, for the sake of Hazrat Aba
Abdillah al-Hussain (p). Through this, he attained the highest rank
of liga’ Allah (meeting with God). As explicitly stated in the words of
Ziyarat al-Nahiya al-Mugaddasa:
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“The one who, with perfect selflessness, sacrificed himself for his
brother Hussain (p)”.

Thus, the leader of the companions of Hussain (p), our master Abal-
Fadl al-‘Abbas (p), is the exemplar, guide, and spiritual leader for all
of creation in the path of self-sacrifice for Hazrat Aba Abdillah al-
Hussain (p).

This act of self-sacrifice becomes the cause for the return of creation
and their turning back to the Divine Lord.

b5 22l

In other words, the true meaning of raj‘ah, which is the return to
one's original essence (5), takes place in the world through
following and being guided by the tranquil soul (nafs al-
mutma’inna), our master Abal-Fadl al-‘Abbas (p). By sacrificing
himself and entering among the servants [of God] for the sake of
creation’s guidance and leadership, he prepared the ground for the
return (raj‘ah) and turning back [to God] for all of creation.

This act of self-sacrifice is the fruit of the school of the mother of al-
‘Abbas, the Lady of Baqi‘, noble lady Umm al-Banin (p), who,
through her radiant words, made all those endowed with intellect
and granted life (all those under the sky) into sacrifices for Hazrat
Aba Abdillah al-Hussain (p), by her divine command of “Be, and it
is” (kun fa-yakin). (6)

In other words, the noble exemplar for righteous women, Lady

Umm al-Banin (p), through her statement, “My sons and all those
under the sky are sacrifices for Aba Abdillah al-Hussain (p)”
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Not only defined the true criterion of honor, which is self-sacrifice,
but also first introduced those who are the noblest, the guides, and
the role models of creation in self-sacrifice, namely, “my sons”, and
then mentioned “those under the sky”.

Thus, all those endowed with intellect and granted life, through
being nurtured in the school of Umm al-Banin (p) and by following
the example of her noble sons, attain the status of self-sacrifice,
reach true honor and perfection, and ultimately return to their
original essence.
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(1). Tafsir Furat al-Kafi, p. 554

(2). Al-Sirat al-Mustaqim ila Mustahiqq al-Taqdim, vol. 1, p. 122
(3). Because the fullest and absolute meaning of “the tranquil soul”
(al-nafs al-mutma’inna) is embodied in Hazrat Aba Abdillah al-
Hussain (p): “Al-Hussain ibn Ali, he is the one with the tranquil
soul”.: Ta'wil al-Ayat al-Zahira fi Fada’il al-‘Itra al-Tahira, p. 769

(4). Igbal al-A‘mal, vol. 3, p. 74

(5). Bihar al-Anwar, vol. 64, p. 106, [From Imam al-Baqir (p):
“...everything returns to its origin, its essence, and its element”.]

(6). The radiant statement of Lady Umm al-Banin (p) regarding the
sacrifice of her sons and all under the sky (man tahta al-khadra’) is
constructed as a nominal sentence (jumlah ismiyyah), which
indicates certainty and permanence.

(7). Tangih al-Maqal fi ‘llm al-Rijal, vol. 3, p. 70, [My sons and all
the people of the heavens and the earth are sacrifices for Hazrat Aba
Abdillah al-Hussain (p).]
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Those who repent, those who worship Allah and praise (Him);
those who journey, those who bow, those who prostrate themselves;
those who order righteousness and forbid evil, and those who

observe the limits of Allah give glad tidings to the believers.
(Surah Mubaraka al-Tawbah, v. 112)

Part Four

In continuation of this series of discussions, we will examine the
theme of the blessed verse 112 of Surah al-Tawbah, which
elaborates on the qualities and etiquettes of becoming a true
devotee (one who sacrifices oneself).

Imam al-Sadiq (p), stated that the truth of the verse “Indeed, God
has purchased from the believers their lives and their wealth” is
conditional upon being characterized by the attributes mentioned
in the verse: “Those who repent, those who worship..”. He referred
to the occasion of revelation of these blessed verses in this context.
God revealed the following verse in response, indicating that unless
they are adorned with these attributes and qualities, their efforts
hold no value. (2)
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Therefore, being adorned with the attributes, etiquettes, virtues,
and qualities mentioned is a prerequisite for becoming a true
devotee. As we will exland, these traits and virtues are taught in the
school of the Lady of Baqi, Lady Umm al-Banin (p).

In the explanation of the attributes, qualities, and virtues
mentioned in the noble verse 112 of Surah al-Tawbabh, it has been
reported:

] osladiioll g all dello | o=zl (ol Gl
“Those who repent (al—Ta ibin) refers to those who return to the
obedience of God, sever their ties with creation, and turn
wholeheartedly toward the Guardian of God (Waliyullah)”.
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“Those who worship (al-‘Abidin) refers to those who are sincere in
their monotheism (Tawhid)”.
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“Those who praise (al-Hamidun) refers to those who offer praise
and gratitude for the blessings of God, with sincerity”.
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“Those who fast and those who work righteousness on earth are
those who establish the true essence of prayer, that is Wilayah with
all its conditions and components”.
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“Those who guard the limits set by God are those who uphold His
commands and refrain from that which is forbidden”.
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“And give glad tidings to the believers, those who have gathered all
these virtues within themselves”. (3)

Therefore, the above blessed verses, in their most complete
meaning, refer to the companions of Hussain (p), and in their most
perfect manifestation, to the leader of those companions and the
flag-bearer of Karbala, our master Abal-Fadl al-Abbas (p). As the
Seal of the Prophets, Muhammad al-Mustafa (pbuh&hf), said in
describing the companions of Hussain (p):
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“In the battlefield of Karbala, a group of our devoted followers will
come to aid Imam Hussain (p), such that there is no one on the
earth with greater ma rifah (recognition) of God than them, nor
anyone more steadfast in recognizing our right, the right of the

Ahlul Bayt (Alullah), than they are...”
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Therefore, the school of the Lady of Baqi, the noble lady Umm al-
Banin (p), in which the leader of the companions of Hussain and
the commander of Karbala, our master Abal-Fadl al-Abbas (p), was
nurtured, is a school in which servants of God must study and seek
guidance, so that they may, to the extent of their capacity, be
adorned with those attributes, qualities, etiquettes, and virtues
which are the prerequisites for becoming a true devotee. Only then
can they attain the noble station of selfless devotion.

As our master, Baqir al- Ulum (p), stated, these believers were the
chosen ones in the realm of “Alast”, and in their hearts, Raj‘ah (the
return) has already taken place: a return to their innate nature
(fitrah) and a turning back to their master, Imam Aba ‘Abdillah al-
Hussain (p).

. oilloal § M' Hasoball o ()il al &) el Jgb e il
sUgm U3 sied Vi ) 13 1 JB 9 (Glinall L,.'-) =N dls (WV/aug5)
(5) 4.9.'>)J| GO S ((,o.nggol 9 W».Qﬂ g0 (5 bl

------ —< & REFERENCES & ="~

(1). Safinat al-Bihar, vol. 2, p. 195.

(2). Bihar al-Anwar, vol. 97, p. 48, [from Imam al-Sadiq (p):“...With
this verse, God has described the believers from whom He has
purchased their wealth and lives. So, whoever seeks Paradise must
strive in the way of God under these conditions; otherwise, he is
among those of whom the Messenger of God (pbuh&hf) said: ‘God
supports this religion with people who have no share in the
Hereafter.”’]
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NN NCm® AN/~
g Casaem



.
T

(ﬂ

> o = 9,’.\9 S % s G;E&/ s 0232 L,:‘/,.g S ol
192533 G a8 axly ] o] Wil (] o>90 S 5 Bl Los] I8
451 435 83Lay & 23 ¥ § Ldlo Wad Jals a0 2
Say: 'T am a human like you, revealed to me is that your God is One
God. Let him who hopes for the encounter with his Lord do good

work and not associate anyone with the worship of his Lord.
(Surah Mubaraka al-Kahf, v. 110)

Part Five

As mentioned earlier, according to verses 111 and 112 of the
blessed Surah al-Tawbah, sacrificing one’s life and wealth has
prerequisites; it requires attaining certain attributes, virtues, and
excellences which, until they are fulfilled, the offering of life and
wealth in the path of the Wali of God and the Imam of time cannot
be realized.

The truth mentioned in the noble verse 110 of the blessed Surah al-
Kahf is that self-sacrifice means attaining the meeting with God
(Liga’ Allah), and it outlines the requirements for this: righteous
deeds and avoiding association with God (Tawheed). These two
matters are prerequisites for reaching Liga’ Allah, and in this

section, we will examine them. . ) 5
w’bllf— ﬂlfQ:IO

The reality of righteous deeds, according to the interpretation of this
noble verse, is the recognition of the Wilayah of the Ahlul Bayt (p),
which, at its highest level, leads to complete and sincere obedience
to the Wali of God:
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This reality reached its fullest manifestation on the land of Karbala
and in the blessed existence of Abal-Fadl al-Abbas (p). As Imam al-
Sadiq (p) addressed and greeted his noble uncle with the title “al-
‘Abd al-Salih” (the Righteous Servant).

5 nioball ol 5 sy 5 Al el AN Sl G Gile pULI
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That is, the absolute believer who has encompassed within himself
all levels of righteous deeds through complete and sincere
obedience to God, His Messenger, and the Imams (p).

This absolute obedience and total submission flowed throughout
the entire life of the luminous moon of Hashemites (p), as it has
been narrated:

(4) Jodzdl &3l g3z G S 2268 G

And in the land of Karbala, it reached its most perfect manifestation
in his carrying water for the children of Hussain (p) and in
refraining from entering the battlefield and engaging in combat
with the enemies.
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In other words, our master, the Righteous Servant (al-Abd al-Salih),
Abal-Fadl al-Abbas (p), by being in absolute obedience to the
command of the Imam and having no will other than the will of his
Master, demonstrated to all what it means to be truly self-
sacrificing. He taught the servants of God that “righteous deeds” are
those acts issued from the Imam of each age and time, and that
those who wish to prepare their souls for self-sacrifice must learn
that the reality of righteous deeds is fulfilled only through carrying
out the Imam’s command. Thus, the Water-Bearer to the Thirsty
forever showed creation the meaning of God’s words: “Whoever
desires to meet God, let him do righteous deeds” (Surah al-Kahf,
verse 110).

st a35 83Les 81,45V o
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Another condition for attaining Liga’ Allah, which is the self-
sacrifice of those drawn near, is Tawheed and the avoidance of
shirk. This reality, too, reached its most complete manifestation
only in the Karbala of Aba Abdillah al-Hussain (p) and in the
blessed figure of the luminous moon of Hashemites (p).

In the land of Karbala, there were companions who were “hallat
bifina’ika”, meaning that within their beings there was no trace of
the enemies or of shirk; they were pure and absolute believers. All of
these companions became self-sacrificing for their master,
following that blessed figure who was their leader and commander,
the luminous moon of Hashemites (p), who, in the sanctuary of
servitude to God, gave true meaning to the reality of having no
association with the Lord.
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When Shimr (may God’s curse be upon him) brought a letter of
safe-conduct for Abal-Fadl al-Abbas (p) and his brothers, along
with his wicked request:

(8) 3233 Hiodall juol dello lgajll

The absolute believer, Abal-Fadl al-Abbas (p), gave a crushing reply,
saying:

GET &35 & G35 T1 alll §32 U 1L Go 0 i b el § JIS5 B
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(9) sl
“May your hands be cut off! And cursed be the letter of safe-conduct
you have brought! O enemy of God! Do you expect us to abandon
our brother and master, Hussain son of Fatimah (p), and submit to

the accursed ones and the sons of the accursed?!”

Thus, “righteous deeds” and “avoidance of shirk, that is, Tawheed”
are prerequisites for attaining Liqa’ Allah. And Liga’ Allah, which is
the self-sacrifice of those drawn near, found its complete and
perfect example in the Karbala of Aba Abdullah al-Hussain (p) and
in the blessed existence of the absolute believer, Abal-Fadl al-Abbas
(p)- As Imam Hussain (p) said when departing from Mecca and
heading toward the sanctuary of servitude in Karbala:

\E

’ (10) 4l 5L ¢ txuiad =1
“Whoever is ready to shed his blood in our cause and is prepared for
our meeting [of God, Liga’ Allah], then let him depart, for by the
will of God, I shall depart in the morning”.

-
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Since the blessed being of the commander of the companions of
Hussain, the luminous moon of Hashemites, Abal-Fadl al-Abbas
(p), was nurtured and raised in the sanctuary and care of his
mother, Lady Umm al-Banin (p), it follows that believers, in order
to attain Liga’ Allah, must attain the school of Lady Umm al-Banin
(p) so that they may learn the prerequisites of becoming self-
sacrificing for their Master.

As it is narrated, Lady of Baqi, Umm al-Banin (p), when sending
her sons with the caravan of Hussain (p), said to them:

plol o) ol lg2ly 9 &l JI sl oS (8 lgdllail...slieUl (gaVgl
SMST Caalas 9 3080l iy g gl sy 38 eyl pl ol 4 Igho g il

(1) ol ol o LAl il Jgd il 9 GlaaVl B el (193 ST
“My dear sons! By accompanying the caravan of Imam Hussain (p),
set out toward Paradise, and convey my greetings to the Imam of
the pious ones (al-Muttaqin), Ali (p), and tell him: ‘Indeed, Umm
al-Banin has fulfilled her pledge and accepted the Divine decree,
and she has offered her beloved ones with complete faith and
certainty! So, are you pleased with Umm al-Banin?””
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By the sun and its midmorning, by the moon, which follows it.
(Surah Mubaraka Shams, v. 1, 2)
Part Six

God, the Almighty and Majestic, has considered the verses of the
Holy Qur’an “the sun, the moon, and the stars” as the guidance of
creation. These divine signs, in addition to their apparent meaning
and their role as guides in the outer world, also indicate inner and
spiritual meanings.

3l g 3l wledls 6 gy 193553 podill 65T a5 (53150 5
“And He is the One who has placed the stars for you so that by them
you may find your way through the darkness of the land and the
sea” (Najm/97).

bod 588015 Elus Jubiddl Jaz sill 5o
“He is the One who made the sun radiant and the moon luminous”
(Yunos/5).

09354 o el 5 LLME §
“And waymarks; and by the star they are guided” (Nahl/16).

The reality of the “sun” is the sacred being of the “Imam,” as has
been narrated:

bl g g3Vl LG U8 lgill Shusll e dllall Guaddl 9o ployl
“The Imam is a sun that shines upon creation with the light of his
guidance, yet the hands and eyes of the servants cannot reach him
[they are unable to perceive his true reality]” (1).
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Thus, the sun of Karbala refers to the sacred being of Aba Abdillah
al-Hussain (p).

However, the “moon,” which rises after the sun and follows in its
path (2), and after the sun has been divinely appointed as one to
whom people are commanded to hold fast and follow for guidance
(3), and which gets all its light from the sun (4), in the sanctuary of
servitude at Karbala refers to the blessed being of the luminous
moon of Hashemites, Abal-Fadl al-Abbas (p).

The “stars,” which are a source of safety for the people of the earth
and the heavens and are described as “the close ones to the
sanctuary of the Ahlul Bayt (p),” in the land of Karbala, refer to the
companions of al-Hussain (p). Just as Imam Sadiq (p) described
the role of the “stars” as “guiding toward the qibla”, and turning
toward the qibla [the reality of which points to the sacred being of
the Imam (5)] is not possible except by turning toward the stars and
following their path.

L,ubmsqwaw|¢md|9qmqsguulm“ usﬁigm
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“O God, just as You have guided us to turn toward You and toward
the gibla that You have appointed for creation, then guide us also to
Your stars, who are the safety of the people of the earth and the
heavens, so that through them we may turn to You; for indeed, no
one has turned toward You except through the stars, and whoever
takes a path other than theirs will never be guided to You”.
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Just as the Holy Prophet (pbuh&hf) described the companions of
al-Hussain (p) as “the stars of the sky,” and attributed this rank of
theirs to their “self-sacrifice”.

S 5935 sadl poid s3T5 dudt (8 33887 pMul adle Gl 50
] (7) Jaall

The true dream of Lady Umm al-Banin (p), the mother of the four
martyred sons, before her blessed marriage to the Commander of
the World, Ali (p), is also a testimony and proof of her sons’ rank as
the moon and the stars, in which a heavenly voice gave her glad
tidings:

G 8 3o pgyl yadll ol g il BUS 6520 B3l dabold Sl

i (8) il (sl 35 15 Jguuyll 3 ol
“Fatimah! Glad tidings to you for the light of leadership and
nobility, for three radiant stars and one shining moon, whose
father, after the Prophet, is the leader of all people, as has been
stated in the report”.

ook J] G216
“O God, guide us toward Your stars”.

Thus, the status of the stars is to be guides of creation toward the
Imam, and these stars, in the land of Karbala, under the leadership
and following of the luminous moon of Karbala, Abal-Fadl al-Abbas
(p), sacrificed themselves for their Master and attained the status of
guiding creation toward Imam Hussain (p).
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It is narrated that on the night of Ashura, when a group separated
from the companions of al-Hussain (p) and left, and only those
dissolved in the cause of their Master remained, the first to express
loyalty, after whom the rest of the companions, each in turn,
declared their love, loyalty, and sincerity (10), was the commander
of the companions of al-Hussain, the flag-bearer of Karbala, Abal-
Fadl al-Abbas (p).

And when two of the brothers of the Master of the Army had been
martyred and it was the turn of the younger brother (the three
stars), it was al-Qamar al-Zahir, Abal-Fadl al-Abbas (p), who sent
him forth to the battlefield to sacrifice himself, and himself bore
witness to the truthfulness of his brothers in fulfilling their pledge:

(11) LoglindsT WS Swists 33T Wb Ui s 53l J) p355
“Hasten toward the battle, so that I may see you martyred like your
two brothers, and then entrust it to God, just as I entrusted them to
God”.

Thus, the “stars of Karbala,” by following the “luminous moon of
Karbala,” sacrificed themselves for the “sun of Karbala” and
attained the status of being “guides of creation”. These stars were
nurtured in the school of Lady Umm al-Abbas (p).

Stars that, like the celestial bodies in the solar system, are in
constant orbit around the sun of all worlds, Aba Abdillah al-Hussain
().

As has been reported in various statements, the resting places of the
companions of al-Hussain (p) are positioned around the sacred
resting place of Aba Abdillah al-Hussain (p), and the Ha'ir of
Hussain encompasses these resting places.
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“Indeed, the companions of al-Hussain (p) who were martyred
alongside him are buried around him, and there is no doubt that the

Ha’ir encompasses them”.

In other words, the burial place of the companions is arranged
around the radiant resting place of their Master, and they are like a
constellation orbiting around Aba Abdillah al-Hussain (p). What is
now designated as the site for visiting the companions in the shrine
of Imam Hussain (p) is but a symbolic enclosure (Zarih)
representing all their blessed graves.

Thus, our Master, al-Bagiyyatullah al-A‘zam (may our souls be his
ransom), describes the companions of his noble grandfather as “the
forerunners in sacrificing themselves,” whom the rest of creation
must follow and emulate in order to be joined with them:

(13) 5Ll § 235 68T &35 § ..o. B! o0 2lalS (3T &30 § Tojd W S
“You are our forerunners, and we are your followers and supporters,
and in the life of the Hereafter, we will join you”.




(1). Bihar al-Anwar, vol. 25, p. 170; Ilzam al-Nasib fi Ithbat al-
Hujjah al-Gha’ib (may God hasten his reappearance), vol. 1, p. 32
(2). “By the moon when it follows it” (Surat al-Shams, v. 2)

(3). Bihar al-Anwar, vol. 24, p. 368; Ma‘ani al-Akhbar, p. 114, [from
the Messenger of God (pbuh&hf): “When the sun sets, follow the
moon; whoever does not find the sun should hold fast to the
moon”.]

(4). Tafsir al-Safi, vol. 5, p. 333, [“By the moon when it follows it”: it
rises at its [sun’s] setting, taking from its light]

(5). Bihar al-Anwar, vol. 38, p. 78, [Amir al-Mu’minin Ali (p) said:
“I am the qibla”, I am the [reality of the] gibla toward which you
face in prayer]

(6). Bihar al-Anwar, vol. 84, p. 186; al-Usul al-Sittata Ashar, p. 208
(7). Kamil al-Ziyarat, text, p. 69

(8). Khasa’is al-‘Abbasiya, p. 30

(9). al-Luhuf ‘ala Qatla al-Tufuf, p. 92

(10). Absar al-‘Ayn fi Ansar al-Hussain (p), p. 70

(11). al-Irshad, vol. 2, pp. 125-126

(12). Igbal al-A‘mal, vol. 2, p. 577




(2« -0.‘-\4’0
<) 2 iy
ﬁfc/c ¢ L

¢ L2
B

) )
0% (- -8 o i GUO%. '3;,:.9| » °b,, ojc,'c,’ o of- ,3|
oy Lol (po 58 BL3S 133 3] g2l pol Gl o el JFilg

<
-
-~

-

Eriiadl e A IR 5] OB CLEEEY 6 5T G0 5
(Muhammad) tell them the true story of the two sons of Adam (Abel
and Cain). Each one of them offered a sacrifice. God accepted the
sacrifice of one of them (Abel) but not that of the other (Cain) who
then said to his brother, "I shall certainly kill you". (Abel) replied,

"God only accepts the offerings of the pious ones.
(Surah Mubaraka al-Ma’idah, v. 27)

Part Seven

God, the Almighty and Glorious, in verse 27 of Surah al-Ma’idah,
speaks about the “offering” and its acceptance, which is accepted
only from those who are “Muttaqin” (the pious). An offering means
something that brings a person closer to God, and from this same
perspective, a ransom (fidya) is also called an offering. (1)

Amir al-Mu'minin Ali (p) described prayer as “the sacrifice of the
pious” and said:

~ w3

(2) &5 5 by BWAI

In other words, “al-salah”, that is, the prayer performed with all its
pillars and components (3), is the place of sacrifice for the pious; it
is the means and vessel for offering one’s soul as a ransom in
obedience to God and in drawing near to Him.
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Thus, “establishing the prayer”, which according to the
interpretation of Imam Hassan al-‘Askari (p) means performing the
prayer with all its pillars and prescribed limits:

5 BesS) 5 BIEhS 5 Golld 5 -iludS § Giods pladh SWAN Iohdi
(4) B93> § B9

“Establish the prayer by completing its ablution, its opening takbirs,
its standing, its recitation, its bowing, its prostration, and its
prescribed boundaries”.
And whose inner meaning (batin) is “establishing the wilay

(5) B\LA BT 385 V5 BT (a8 "M (gaui” 438 §
“they establish the prayer’, whoever establishes my wilayah has
indeed established the prayer”,
In its most complete form is the servant’s act of offering himself as a
ransom for his Master.
The most perfect manifestation of self-sacrifice and was made
manifest in the tranquil soul (al-nafs al-mutma’innah), the absolute
believer, Abal-Fadl al-Abbas (p), in the Karbala of Aba Abdillah al-
Hussain (p).
That blessed figure who embodied within himself all the qualities of
the pious, and thus, his prayer was indeed his sacrifice, just as Amir
al-Mu’minin Ali (p) described prayer as the place of sacrifice for the
pious. The qualities of the pious, as mentioned in Khutbah
Hummam narrated from him (6), were all manifested in their most
perfect form in the absolute believer, Abal-Fadl al-Abbas (p).

Thus, the luminous moon of Hashemites, in the place of sacrifice at
Karbala, established the prayer in its most complete form, with all
its pillars and components, in a manner that brings one near to
God; and that was, by Master’s permission, the offering of himself
as a ransom for his Master.
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From another perspective, the reality of prayer is the ascension of
the believer: “Prayer is the ascension of the believer” (7). Thus, the
most perfect form of establishing the prayer was the one performed
by the Gate of Hussain, Abal-Fadl al-Abbas (p), beside the river of
the Euphrates, when he offered himself as a sacrifice and thereby
attained nearness to God and ascension.

At that moment, when he placed his blessed hands into the waters
of the Euphrates and filled the water-skin, yet did not drink himself,
he said:

(8) 1955 Yl S V 63 g (J90 (Pl ale) (sl 32 (po i b
“O soul, life after Imam Hussain (p) has no value, and after him you
must not remain”.
Then he set out toward the tents, while both his right and left hands
were severed on the path of bringing water for the children of
Hussain (p), and thus he recited his battle verses:

(9) > 0 Ta3T olod (Sl «sined @helad ] alll g
“By God, even if my hands are severed, I will never let go of Hussain
(p); thus, he performed the prayer’s full ablution (Wudu)”.

At the moment when he bent down to remove the three-pronged
arrow from his blessed eye, he embodied the meaning of bowing
(ruka); and when he fell from his horse, his blessed face upon the
ground, he embodied the meaning of prostration (sujud).

The martyrdom of the Moon of the Hashemites, Abal-Fadl al-Abbas
(p), was itself the establishment of that nearness-bringing prayer
which his blessed being performed in the Karbala of Aba Abdillah
al-Hussain (p), the greatest sanctuary of servitude in existence, with
all its pillars.
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He had learned to establish this prayer, which is the sacrifice of the
one drawn near (self-sacrifice, while with having the recognition of
the Master, by His permission, and in the way of God), from his
noble mother, Lady Umm al-Banin (p), and in Karbala he brought
it to its most excellent manifestation. She was the lady who, with
her declaration “My sons and all under the skies are sacrifices for
Aba Abdillah al-Hussain (p)”, opened the door of self-sacrifice for
the lovers and devotees of Hussain in this world, and laid down the
model for offering oneself as a sacrifice.

The school of Lady Umm al-Banin (p) is a school of raising souls for
self-sacrifice in the way of the Master and the Imam; it is that very
prayer which, in order to establish it with all its parts, conditions,
and pillars, one must go to the place of sacrifice and be offered, so
that the prayer may be one that brings nearness to God.
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One who abandons his home for the cause of God will find many
places of refuge in the vast land and one who dies, after having
abandoned his home to get near to God and His Messenger, will

receive his reward from God. God is All-forgiving and All-merciful.
(Surah Mubaraka al-Nisa’, v. 100)

G 65, 41 455550 15500 51 1gl5 25l i 3 19356 0
O3l 53 5ed Al s
Those who abandoned their homes for the cause of God and who
then died or were murdered will receive honorable sustenance from
God; He is the Most Generous and Munificent.
(Surah Mubaraka al-Hajj, v. 58)
Part Eight
God Almighty has spoken of hijrah (migration) in several verses of
the Holy Qur’an, including verse 100 of Surah al-Nisa’, where
migration is defined as “leaving one’s home” (detachment from
worldly attachments) and “moving towards God and His
Messenger”. [Notably, the word hijrah, used in the mufa‘alah form,
implies continuity, a continual state of migration.] Hijrah signifies
movement and rising up, but this movement does not necessarily
mean relocating from one place to another. As the Leader of the
World, Amir al-Mu’'minin Ali (p), emphasized, there may be people
who outwardly migrate (change location), yet in the sight of God it
is not considered hijrah. It is only through migration from sins
(attachments and branches of the enemies [of Ahlul Bait]) that this
reality is truly fulfilled: &
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The very reality which, in the words of the Seal of the Prophets
(pbuh&hf), has been described as a “return to the Greater Jihad”.

(2).);?\“ sl I )mi\JI Sl o @i

Return means detachment from all else and turning back to one’s
origin and innate nature, the God-centered and Wilayah-oriented
nature with which everyone has been created.

lgale Lol 5lnd it alll E5ins
(Surah Mubaraka Roum, v. 30)

(3). Gruioball 3ol &2 § alll ooy 3855 § 3mgl Sl&: JB

It is for this reason that, in another illuminating statement,
“returning to one’s innate nature” has been described as “returning
to the Imam”.

() playl: J6 S50 53 85ladll 2

Thus, the true reality of return is a return towards the Imam, and
hijrah, which is detachment from selfish attachments and
movement towards God and His Messenger, in its inner meaning
signifies a “return towards the Imam”.

“Migration to God and His Messenger” and “return towards the
Imam” found their most complete realization in the Karbala of Aba
Abdillah al-Hussain (p) and in the blessed being of the tranquil soul
(al-nafs al-mutma’inna), the radiant moon of Hashemites (p).
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(Surah Fajr, v. 27, 28)

By sacrificing his own soul in the way of God, that is, with complete
recognition of Aba Abdillah al-Hussain (p) and by his permission
[just as verse 58 of Surah al-Hajj describes migration, when
qualified by in the way of God, as being rewarded], he brought this
hijrah and return to their most perfect realization.

The fruit, reward, and recompense of this hijrah, as stated in “then
his reward is with God” (Surah al-Ma’idah, verse 100), was granted
to the radiant moon of Hashemites (p) in its most complete form. It
was embodied in the address of Sayyid al-Shuhada’ (p) to him,
when he said: p )

(5) i oambly 551

The reward which verse 58 of Surah al-Hajj refers to as “a good
provision” (rizq hasana) is Paradise.

Just as in the verses of the Holy Qur’an, Paradise is described as
provision (rizq). . e . )

S5 o A Lo U5,] Lia &) .olgVl pgl dadas oie wis

(Surah Sad, v. 50- 54)

This “good provision” in the Karbala of Aba Abdillah al-Hussain (p)
was that very highest Paradise (Firdaws al-Ala) which Imam
Hussain (p), on the night of Ashura, after his companions declared
their loyalty with the words “Praise be to God who has honored us
with being killed alongside you” (6), showed to them, saying:
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“Raise your heads and see your place [in the Highest Paradise]”!

It is evident that this good provision, in its highest rank and degree,
was reserved for the Flag-Bearer (p). As Imam Zayn al-‘Abidin (p)
states, the rank and status of his uncle, Abal-Fadl al-Abbas (p), will
be the object of envy for all the martyrs on the Day of Resurrection.

olag cuslad is dundi o1 (539 g bl g 5T 3dld (bl [ac] dll o,
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“May God have mercy on my uncle Abbas, who, with selflessness
and sacrifice, devoted himself in the way of his brother until his
hands were cut off... Abbas (p) has a status before God that, on the
Day of Resurrection, all the martyrs will envy”.
Today, the migration to God and His Messenger, which is the same
as returning towards the Imam, has taken on its complete form for
the people in the Arbaeen pilgrimage walk (Mashayah al-Arbaeen).
Just as in a passage from the Ziyarah of Aba Abdillah al-Hussain
(p), going to visit him is described as “migration towards him”.

(9) Sl 852g)1 (B 38 SUS Line T 135 S
In other words, when a pilgrim leaves his home with the intention
of visiting (Ziarat), it is the tangible embodiment of “And whoever
leaves his house...”, and the steps he takes on this path towards the
Karbala of Aba Abdillah al-Hussain (p) are the tangible
embodiment of “migrating to God and His Messenger”. With every
step taken on this journey, a stage and degree of migration is
realized for him [as noted earlier, migration implies continuity in
movement and rising up], until, upon reaching the Karbala of Aba
Abdillah al-Hussain and the Ha’ir al-Hussaini (p), the ultimate goal
of this journey and movement, namely, dissolving into the
annihilation in the Master, is attained.
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This reality has been described and expanded in a narration from
Imam al-Sadiq (p) as follows:
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(10)..J&5 &l
“A person who goes on a pilgrimage to the grave of Hussain ibn Ali
(p), the moment he separates from his family, with the very first
step he takes, all his sins are forgiven. Then, with every step he
takes, he is continually sanctified and purified until he reaches the
blessed grave. When he arrives there, the Exalted God calls him and
engages supplication (munajat) with him”.

The supplication (munajat) and conversation of the Lord with the
pilgrim is that very status of “meeting with God”, a return by which
the servant turns towards his Lord, and the journey of “Indeed, to
Him we shall return” is thus completed for him.

Today, the believers whose hearts are filled with the warmth and
love for Aba Abdillah al-Hussain (p), by following the example of
the companions of Hussain (p), who were dissolved in the
annihilation of their Master, migrate towards him and return to
their Imam. This gathering in Arbaeen, which is the gathering of
hearts around the sacred presence of the Imam, is the realization of
Zuhur (the appearance), just as our Master, al-Mahdi (may our
souls be sacrificed for him), described the gathering of hearts in
loyalty to the covenant (the covenant of Wilayah taken upon them)
as the realization of the Zuhur.
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The leader in the matter of migration and return towards the Imam
is the Flag-Bearer of Karbala, the leader of the companions of
Hussain, Abal-Fadl al-Abbas (p), whom the companions of Hussain
followed in sacrificing themselves for their Master, thereby
attaining the status of “I am dissolved in Your annihilation”.

And the blessed being of the radiant moon of Hashemites (p) was
nurtured in the sanctuary and care of his mother, the Lady of Baqi,
Umm al-Banin (p), who, with her word “My sons and all who are
under the sky be sacrificed for Aba Abdillah al-Hussain (p),” raised
and trained in her school the migrants in the way of God and those
standing for God’s command, presenting to creation the true reality
of migration and return towards the Imam.

Thus, the teachings of the school of the Lady of Baqi, Lady Umm al-
Banin (p), just as they prepare the ground for the Zuhur
(reappearance), also prepare the ground for the raj‘ah (return).
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To those who have said, "God is our Lord, " and who have remained
steadfast to their belief, the angels will descend saying, "Do not be
afraid or grieved. Receive the glad news of the Paradise which was
promised to you. (Surah Mubaraka Fussilat v. 30)

Part Nine

Verse 30 of Surah Fussilat is in the position of describing and
praising “those who remain steadfast upon the path of truth”, those
who do not allow weakness to overcome them in the way of truth
and reality, and who remain firm and unwavering upon the straight
path.

As Imam al-Sadiq (p) said in the interpretation of this noble verse:
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They are the Imams, and applies to our Shia who have remained
steadfast, submitted to our command, and concealed our secrets
from the enemies.

The most perfect example of those who remain steadfast upon the
path of truth are the companions of Hussain (p), who, on the night
of Ashura, despite Aba Abdillah al-Hussain (p) releasing them from
their pledge, each, in his own way, expressed loyalty and declared
his perseverance upon the path of God.
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“May we never, ever see a day after you, O Hussain (p)”. (2)

Among them, the first person to speak, after whom the
companions, following his lead, declared their steadfastness upon
the path of Hussaini salvation and success, was the leader of the
companions, the Flag-Bearer of Karbala, Abal-Fadl al-Abbas (p). As
is narrated:
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The phrases of the Ziyarah of our master Abal-Fadl al-Abbas (p) are
yet another confirmation of this reality, that the words of the Holy
Qur’an, “Indeed, those who say, ‘Our Lord is God,” then remain
steadfast...” found their complete embodiment in his blessed being.
It is there that Imam al-Sadiq (p) addresses and greets his noble
uncle with these words:

(4)d)a| W@Mcﬁigd&upgwywiiwl
“ bear witness that you never showed weakness nor fell short, while
you moved with insight in your cause”.

Since in the words of the speaking voice of God (Imam Sadiq),
“tahin and tankul” are used with the negation particle “lam”, this
indicates an absolute negation of weakness and laziness without any
qualification (meaning that every form of weakness and laziness is
utterly absent from him). Therefore, “lam tahin wa lam tankul” is
another expression for constant, continuous, and complete
steadfastness and perseverance.
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Another quality by which his blessed being is described in this
Ziyarah is “insight in the command”, an insight that becomes the
cause of steadfastness upon the path. Basirah (insight) is the faith
and certainty that is realized and firmly established in the heart
through understanding, comprehension, and deep knowledge
(tafaqquh) in religion.

Just as Imam Zayn al-‘Abidin (p) also described his noble uncle
with the qualities of “deep insight” (nafidh al-basirah) and “firm
faith” (sulb al-iman).

(5) oVl b Bymadl 386 Lulisll Gae oS

The status of possessing deep insight (nafidh al-basirah) of the
radiant moon of Hashemites (p) can be clearly seen in his rejection
of the letter of amnesty that Shimr (may God’s curse be upon him)
brought for the sons of Umm al-Banin (p). In this event, he gave
that accursed one a most crushing reply:
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And steadfastness upon the path of Hussain (p), and “you never
weakened nor faltered”, [was manifest] in the battle verse he recited
in the sanctuary of servitude at Karbala:
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Thus, in the sanctuary of servitude at Karbala, it was the Moon of
the Hashemites (p) who inspired and encouraged the companions
to sacrifice themselves and to remain steadfast upon the path of
Imam Hussain (p).

At the moment when Zuhayr sought to encourage the Moon of the
Hashemites (p), by saying: “The reason Amir al-Mu'minin married
your mother, Umm al-Banin, was for brave sons who would be
supporters and helpers of Imam Hussain (p) in Karbala; so, do not
fall short in protecting your brother’s sanctuary!”, he replied to
Zuhayr with Haidari firmness:
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“On a day like this, do you seek to encourage me? By God, I shall
show you something you have never seen before?”

The meaning of these words is that the Moon of Umm al-Banin (p)
has no need of encouragement from others; he himself, in
sacrificing for his Master, Imam Hussain (p) possesses deep insight,
firm faith, and is the role model and inspirer for the companions.

Aba Abdillah al-Hussain (p), too, when the Flag-Bearer of Karbala,
Abal-Fadl al-Abbas (p), sought his permission to enter the
battlefield, affirmed his role as the inspirer of the companions in
their sacrifice and steadfastness upon the path by saying: “If you are
martyred, my army will fall apart”.
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The symbol of steadfastness of the Flag-Bearer, the Flag Holder of
Karbala, the radiant moon of Hashemites (p), can be most perfectly
seen and understood in his ‘alam (Flag). When the plundered
belongings were taken to the accursed Yazid, among them was a
Flag whose only intact part was the handle (the place where it was
held). When he asked about its owner, they replied:
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“Look at this flag, for nothing has remained unscathed from the
strikes of spears and blows of swords except the handle where its
bearer held it”!

When Lady Zaynab al-Kubra (p) returned to Medina, she delivered
to the Lady Umm al-Banin (p) a memento from the protector of the
caravan, Abal-Fadl al-Abbas (p), the blood-stained shield of the
Flah-Bearer (p), so that his mother might witness her son’s loyalty
to his pledge of sacrificing himself for his Master, and as a
testimony to the steadfastness and perseverance of her radiant
moon upon the path of Hussain (p). It was also a clear sign that the
sons she had raised as “a sacrifice for Aba Abdillah al-Hussain (p)”
had brought forth, in Karbala, the fruits of their mother’s
upbringing in the most excellent way.

The Lady of Baqi, Umm al-Banin (p), had herself learned this spirit
of self-sacrifice from her Lady, Zaynab al-Kubra (p), the sister who
gave her entire being for her brother. When the noble Aqilah of
Hashemites (p) beheld her brother’s body in the killing ground, she
recited the Maqtal al-Hussain (p) in this way, declaring herself his
sacrifice:
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“May I be sacrifice for the one who departed this world burdened
with grief and sorrow; May I be sacrifice for the thirsty one who was
martyred in thirst; May I be sacrifice for the one from whose blessed
beard blood was dripping”.

Thus, Lady “Mother of the Greatest Calamity and the Supreme
Tragedy, Bibi Umm al-Banin (p)” (13), in sacrificing herself for her
Master, Aba Abdillah al-Hussain (p), followed the example of the
Mother of Calamities, Zaynab al-Kubra (p), in the most complete
and perfect manner, so that she might raise her sons as sacrifices for
Hussain (p) and establish, for all creation, the school of self-
sacrifice.
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Believers are each other's brothers. Restore peace among your
brothers. Have fear of God so that perhaps you will receive mercy.
(Surah Mubarka al-Hujurat, v. 10)
Part Ten

God, the Almighty and Majestic, in verse 10 of Surah al-Hujurat,
speaks of the covenant of brotherhood, and according to the words
of Amir al-Mu'minin Ali (p), what preserves this covenant is
“muwasat”.

%33
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In other words, the greatest virtue by which a believer, when
embodying and being adorned with it, becomes brought near to
God, is muwasat in brotherhood. As Imam Musa al-Kadhim (p)
said:

(2) ool Blwlgs (20 Jiddisi oy Jgie alll ] ogall 55 Lo
“A believer has not drawn nearer to God, the Almighty and
Majestic, with anything greater than muwasat”.

Therefore, muwasat that is for the sake of God and in the way of
God brings about the greatest nearness to God for a believer. This
muwasat, in its most complete form, was manifested in the blessed
being of our master Abal-Fadl al-Abbas (p) towards Imam Aba
Abdillah al-Hussain (p) in Karbala. As our master, Baqiyatullah al-
A‘zam (may our souls be sacrificed for him), explicitly states in
Ziyarat al-Nahiyah al—Muqaddasah:
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“Peace be upon Abal-Fadl al-Abbas, son of Amir al-Mu’'minin (p),
he who showed muwasat with his brother by giving his own life;
who prepared provision yesterday for the sake of tomorrow,
sacrificed his life for his brother, protected him, and went to bring
him water, but his two hands were severed”.

“Al-muwasi akhahu bi-nafsih” means the muwasat that he fulfilled
with his very self; he sacrificed his own life for his master, and
through this sacrifice for Imam Aba Abdillah al-Hussain (p) he
attained the perfection of nearness to God.

Muwasat is a virtue higher than devotion and forbearance, for in the
rank of devotion and forbearance, a person prefers the will and
desire of his master over his own will and desire, but in the rank of
muwasat, a person has no will or desire other than that of his
master, being absorbed entirely in the will of his master. This
absorption, in its highest degree and form, is exclusive to the leader
of the companions of al-Hussain, our master Abal-Fadl al-Abbas
(p), he who was at all times in the company of, and the supporter of,
his master.

This muwasat was decreed, by the command of Amir al-Mu'minin
Ali (p), even before the Moon of Umm al-Banin (p) set foot in this
world, at the time when Amir al-Mu'minin Ali (p) said to Aqil:
Choose for me a wife from whom a son will be born to me who will
be brave and strong, who will support my son Hussain (p) in
Karbala, and who will sacrifice himself for him.
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“...who would show muwasat with his very self for Hussain (p) in
Karbala”.

In other words, this support, companionship, and self-sacrifice was
born from the school of Lady Umm al-Banin (p); for from the very
moment her son entered this world, Umm al-Banin (p) would circle
the swaddled Abbas (p) around the head of Imam Hussain (p) to
teach her son this path of self-sacrifice and to make it a provision for
his future, meaning that in Karbala, her son would manifest this
shielding and self-sacrifice in its most complete form. As it is
mentioned in Ziyarat al-Nahiyah al-Muqgaddasah:

usnel (s 03] 35
“He prepared provision yesterday for the sake of his tomorrow”.

The muwasat of the Moon of Hashemites (p) with his masters,
which he had learned from his mother, Umm al-Banin (p), flowed
and continued throughout his entire life:

At the time when Amir al-Mu’'minin Ali (p) was on the pulpit of the
mosque of Kufa and Imam Hussain (p) asked for water, although
Amir al-Mu'minin (p) instructed Qanbar to bring the water, it was
Abal-Fadl al-Abbas (p) who swiftly brought water for his brother.

And also, in the Battle of Siffin, the Moon of Umm al-Banin (p), by
the command of Amir al-Mu'minin Ali (p), went with Imam
Hussain (p) toward the Euphrates and freed it from the siege of the
accursed Mu‘awiyah.
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At the time of the martyrdom of Imam Hassan (p) and the tragedy
of the raining of arrows upon his pure body, he stood side by side
and in full companionship with Imam Hussain (p).

And in Taff of Ninawa, on the night of Ashura, when Imam Hussain
(p) lifted his pledge from them, the first person to say “Yes” in
support of his master was the Moon of Hashemites (p). (5)

Lady Umm al-Banin (p), the exemplar for righteous believing
women, having herself first showed this muwasat in the world,
[meaning that throughout her entire life she showed muwasat with
the children of Lady Zahra (p)] thus taught this to her own children
in the finest manner.

As it is narrated that when Imam Hussain (p) intended to depart
from Medina to Karbala and told the Hashemites to bid farewell to
the women among them who would remain in Medina, Lady Umm
al-Banin (p) did not allow her son Abbas (p) to embrace his mother
in the presence of Imam Hussain (p). At the time of farewell, she
also advised her son not to return to Medina without Imam Hussain

().

The muwasat of the Moon of Hashemites (p) with his masters,
which flowed throughout his entire life, was manifested in its most
complete form in Karbala, and in the final moments before his
martyrdom it was also manifested in his not drinking water, despite
his own thirst, while striving to deliver water to the tents of Hussain
(p); as is explicitly stated in Ziyarat al-Nahiyah al-Muqaddasah:
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Since he (p) fulfilled “muwasat al-akh fi-llah” [that very act which,
in the words of the Seal of the Prophets (pbuh&hf), is described as
the master of deeds (6)] throughout his entire life, at the river of the
‘Algami he addressed his master, Imam Hussain (p), as “Brother,”
saying: “Ya akha adrik akhak” (“O brother, help your brother”). It
was there that Aba Abdillah al-Hussain (p) said:

(7) iz b g 55000 pauSil Y

Now my back is broken, and my means have diminished

Therefore, one of the educational hallmarks of the school of Lady
Umm al-Banin (p) is muwasat, which is another attribute and
essential quality of becoming a devoted, one brought near [to God].
As stated in the phrases of the special ziyarat for the noble Lady of
Baqi, Umm al-Awlad al-Arba‘ah (the mother of four sons):
O Jou; s:l.ul <Lbo ] w.cJ’ ‘U.wLqu| ol é.">_'s> uu.c‘! 9 u).:l 5 el §
rféif; 5 pblad 85356 ugale dBaiis eduny diods pebsy 48)E (palla
elagdl Savgl e

------ —¢ & REFERENCES % $=--

(1). Tasnif Ghurar al-Hikam wa Durar al-Kalim, p. 417
(2). Jami* al-Ahadith al-Qummi, p. 192

(3). Igbal al-A‘mal, vol. 2, p. 574

(4). Asrar al-Shahadat, vol. 2, p. 395

(5). Al-Luhif ‘ala Qatla al-Tufuf, pp. 90-91

(6). Al-Kafi (Dar al-Hadith edition), vol. 3, p. 373

(7). Tasliyyah al-Majalis wa Zinat al-Majalis, vol. 2, p. 310

QS e 0



S

G, \fj A /\f/ ¥ \J%\ [ (i3
‘@,ﬁ .l//\ . _9 w 4&"@%

St St
-r""‘fﬁ“’ ‘2"9:
pripeiihs
$_o % W30 . 089 % O’,ﬁj s - |5,‘,,,\9 .. 239 .
A2 (588 (o pgeed dule alll lganle Lo I8 o Jlo) Guiodad! (e
on g 7%- . 8genS- 0 . 020 _
Wi lgdas Lo g s (o peie 9

Among the believers there are men who have been true to their
covenant with Allah. Some have fulfilled their vow dying, and others
await, unyielding to change.

(Surah Mubaraka al-Ahzab v. 23)

Part Eleven

Verse 23 of Surah al-Ahzab praises and praises the believers who
are true to their covenant. As Imam al-Sadiq (p) explained in his
commentary on this noble verse:
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The most perfect embodiment of fulfilling the covenant was
manifested in the Karbala of Aba Abdillah al-Hussain (p). On the
night of Ashura, Imam Hussain (p) ) lifted his pledge from his
companions. Yet those who had dissolved themselves in the
devotion to their Master remained, making a new covenant with
Aba Abdillah al-Hussain (p), a covenant they fulfilled, in its most
complete form by sacrificing themselves, at noon on Ashura.
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The radiant words of Aba Abdillah al-Hussain (p) affirm this, as he
said regarding his companions and “the souls who have been
dissolved in your sanctuary”:
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[In this statement, the term “awfa” signifies superiority in loyalty
and the most complete form of fulfilling a covenant.]

Among them, the one who took the lead in renewing the covenant
with Aba Abdillah al-Hussain (p) was the commander of his
companions, Abal-Fadl al-Abbas (p), who said:

(3) 155 Tag GU3 & Gl v
“Never may God bring such a day when, after you, O Aba Abdillah
al-Hussain, we remain alive”!

Imam al-Sadiq (p) describes the utmost loyalty of his uncle, Abal-
Fadl al-Abbas (p), in his covenant with his brother and Imam in
these words:

95 e 351 £33 (951 Tzl 39515 Tzl 5isTy sTiadl Juadl i 158
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“May God grant you the highest, greatest, most abundant, and most
complete reward, the reward of one who was perfectly faithful to his
covenant, answered the call of God Almighty, and obeyed His
saints”.

The battlefield of Karbala is the greatest sanctuary of servitude in all

existence, where the above noble verse found its most complete,
perfect, and full embodiment.
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Just as Aba Abdillah al-Hussain (p) would recite this blessed verse
when bidding farewell to each of the companions and martyrs of
Karbala as they set out to the field, or when he stood by their side
upon the battlefield.

The commentaries on this noble verse all affirm this truth:
(Ml aule) sl £ 29,51 Sl s US 16385 Wiy, cpmmmnd] lowaal
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Since only a small number of believers perfectly fulfilled their
covenant with their masters, it is mentioned in a passage of Du‘a al-
Nudba:

(7) g G531 diley) (35 (o JalBI VI
“Except for a small number of them who were faithful in upholding

the right of the Ahlul Bayt (p)”.

Therefore, in another passage of the Ziyarat of the Commander of
the Companions of Hussain, Abal-Fadl al-Abbas (p), we bear
witness and testify to his “fulfilling of the covenant”:
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The descriptions of the “flag” carried by the Flag-Bearer himself
stand as proof of this, for the only part of that flag left intact was its
handle, in such a way that it astonished and amazed the accursed
enemy, who, pointing to the flag, remarked:
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“This is the meaning of a brother’s loyalty to his brother”.

In the land of Karbala, the radiant moon of Hashemites not only
fulfilled his brother’s covenant in its most complete and perfect
form, but also honored the covenant and will of his father, Amir al-
Mu’'minin Ali (p). This was the covenant that Amir al-Mu’minin Ali
(p) made with his son, Abal-Fadl al-Abbas, on the night of the 21st
of the blessed month of Ramadan, moments before his martyrdom,

saying:
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“O my son! When the day of Ashura comes, and you enter the river
of Euphrates, beware of drinking water while your brother Hussain

(p) is thirsty”!

The radiant moon of Hashemites (p), upon entering the Euphrates,
“remembered the thirst of Hussain” (11), recalling his father’s
covenant. He poured the water back upon the water, so that he
might fulfill his pledge to his father, Amir al-Mu'minin Ali (p).

Therefore, verse 23 of Surah al-Ahzab found its complete
embodiment in the noble existence of the radiant moon of
Hashemites (p). He learned this loyalty to the covenant in the
sanctuary of a mother who herself was a model and exemplar for all
believing men and women in fulfilling her covenant to her masters,
Lady Umm al-Banin (p), the role model for righteous believing
women.
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Just as it is mentioned in a passage of the Ziyarat of this noble and
honored lady, the Lady of al-Baqi:

(12) sté5) § dellall 423 (6 s
“You were always in the utmost obedience and loyalty toward this
Household”.

As, when sending her sons with the caravan of Aba Abdillah al-
Hussain (p), she advised them:

"Be the eyes and heart of my master, Imam Hussain (p), and be
obedient to him.“

Therefore, another hallmark of the school of Lady Umm al-Banin
(p) is loyalty, a quality that is also among the essential requirements
for becoming a true devotee.
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A good land produces plants, by the permission of its Lord, but a
wicked land produces only miserable, bitter plants. Thus, do We

show a variety of evidence for those who give thanks.
(Surah Mubaraka al-A‘raf, v. 58)

Part Twelve

Verse 58 of Surah al-A'raf refers to the pure land that is abundant in
goodness (Khair) and benefit, and by God’s permission, grants its
produce. In its deeper, inner meaning, this universal verse points to
a pure and virtuous existential land that is a source of great good,
namely, “chaste women of noble origin and dignity,” as has also
been mentioned in the commentary on this verse:
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“It is appropriate for one, in seeking a wife, to choose from among
chaste women of noble origin, as the Holy Qur’an states: “The good
land yields its produce by the permission of God, whereas from the

29

bad land nothing grows except little and worthless vegetation™.

One of the perfect manifestations of the noble verse “And the good
land yields its vegetation by the permission of its Lord” is the
blessed being of Lady Umm al-Banin (p), the mother of the four
martyred sons, in whose nurturing care, our master Abal-Fadl al-
Abbas (p), the commander of Hussain’s companions and the flag-
bearer of Karbala, was raised.
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All the qualities and characteristics found in chaste women of noble
origin and high dignity were manifested in the fullest sense in Lady
Umm al-Banin (p). This very fact made her blessed being a
“qudwah lil-mu'minat as-salihat”, a model and exemplar for all
righteous believing women.

The conduct of the Speaking Qur’an, Amir al-Mu'minin Ali (p), in
choosing Lady Umm al-Banin (p) itself indicates that the path of
self-sacrifice for Imam Aba Abdillah al-Hussain (p) requires a
teacher, a mother who raises children ready to give their lives. And
such a mother can only be one who has herself been nurtured in a
noble, honorable family, possessing virtues and perfections, just as
the Holy Qur’an’s guidance in choosing a spouse is based on this
very principle.

It is narrated that when Amir al-Mu'minin Ali (p) asked Aqil to
choose a wife for him, he first mentioned the qualities he considered
essential as a prerequisite for raising sons who would sacrifice
themselves for Imam Hussain (p). Thus, he said:
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“O Aqil, I ask you to seek for me a woman of noble lineage,
honorable family background, and courage, so that a brave and
strong son will be born from her, one who will support my son
Hussain (p) and, in the land of Karbala, stand beside him with his
very life in loyalty and selflessness”.
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Aqil, after hearing this request, and being a genealogist, introduced
Lady Umm al-Banin, Fatimah al-Kilabiyyah:

(3) LA eyl Bl 8535
As stated in the reports, the forefathers of Lady Umm al-Banin (p)
belonged to one of the most noble and honorable Arab families, a
lineage so esteemed that other clans took pride in their nobility and
pedigree (4).
The Qur’an’s description of the “good land” (balad tayyib) and the
conduct of Amir al-Mu’'minin (p) both indicate that becoming a
devoted and close servant requires certain essential preliminaries,
among them are the criteria that must be considered when choosing
a spouse, so as to raise children who will be wholly devoted to their
master. These criteria, all of which center on noble lineage and
honorable family background, were manifested in the fullest form
in Lady Umm al-Banin (p). Thus, she stands as a qudwah lil-
mu'minat as-salihat [a model for all righteous believing women]
and the nurturer of the school of self-sacrifice for Imam Hussain
().
As mentioned earlier, nobility of lineage possesses various
dimensions, effects, and manifestations, which we wil now
examine in the following sections.

Noble legacies and virtuous qualities

One aspect of noble lineage and family honor is being raised in a
household of virtue and distinction. As has been reported regarding
Lady Umm al-Banin (p), she was brought up in a family renowned
for possessing many noble morals and praiseworthy traits, excelling
in generosity, courage, eloquence, chastity, purity, honor, dignity,
devotion, and pride, among other virtues (5).

B
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It was due to this very nobility of lineage that, upon entering the
household of Amir al-Mu’'minin Ali (p), she introduced herself as a
servant of the Master and said: .

(6) ...pNioas) iz pSaue dodls Lo Ul ¢ sislw
“My master! I am here as your servant, and I have come to serve

»

you”.
Well-versed in manners and knowledge

Another aspect of having decency is being taught the manners and
the knowledge and in this aspect also Her Holiness was raised in a
family with this qualities. As it is stated that:

Umm al-Binin's parents had raised her with Arab manners and
good manners and the character of the great and the freedom (7).

Umm al-Binin's virtue was due to the fact that she had grown up in
the house of grace, perfection, courage and bravery (8)

Therefore, Amir al-Mu'minin (p), as soon as Hazrat Um al-Banin
entered his house, found Her Holiness the owner of perfections,
intellect, faith and politeness; Because she was a scholar that was
aware of the right of the House of the family of the Messenger of
God and had exemplary piety (9)

Truthfulness

Lady Umm al-Banin (p) was raised in a family renowned for their
eloquent and articulate speech, as well as their truthfulness in
words, as is narrated regarding her uncle, Labid:
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Lady Umm al-Banin (p) both inherited this truthfulness and was
herself endowed with a lisan sidq, meaning her speech was never
anything but right and true, and she was always truthful in her
words.

This truthfulness can be clearly seen in the words she spoke upon
entering the household of Amir al-Mu'minin Ali (p), when she
referred to herself as a “servant” (khadimah) (11).

Also, her gentle and affectionate conduct toward the children of
Lady Zahra (p), especially during their times of illness, was like that
of an umm al-hanun (a deeply caring and compassionate mother)
toward them (12).

Likewise, she would address the children of Lady Zahra (p) with the
words, “My master, light of my eyes, and my Imam” (13).

And she instilled this lisan sidq in her son, Abal-Fadl al-Abbas (p),
who, in turn, advised his brothers to prove their truthfulness by
going forth before him in battle and sacrificing themselves for their
master and Imam:
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Bravery

Lady Fatimah al-Kilabiyyah was raised in a family renowned for
their bravery, and one of the qualities Amir al-Mu'minin Ali (p)
emphasized when choosing a wife wag precisely this courage in her.

(15) delonddl 5 il § Cauell g gl 93




To which Aqil replied:
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“Marry Umm al-Banin al- Kllablyyah (p), for among the Arabs there
are none more courageous than her forefathers”. Her ancestors and
maternal uncles were famed as “Mala‘ib al-Asinnah”, those who
play with spears.

Thus, sons were raised in her care who were “the most courageous
of people” when facing the enemy. When sending them off with
Imam Hussain’s (p) caravan and preparing them for self-sacrifice,
Lady Umm al-Banin (p) addressed her radiant moon, Abal-Fadl al-
Abbas (p), by his quality of bravery, saying: “Ayyuha al-batal al-
shamikh”, O noble and high-spirited hero (17).

The phrases of the Ziyarat of Lady Qudwah lil-Mu’'minat al-Salihat

(p) are yet another testimony to the virtues and honors rooted in

her noble lineage, all of which were gathered within her blessed

being, and it is for this reason that she became the nurturer of the
school of raising devoted self-sacrificing souls:
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The Prophet has more authority over the believers than themselves.
His wives are their mothers. The relatives are closer to each other,
according to the Book of God, than the believers and the emigrants.
However, you may show kindness to your guardians. This also is
written in the Book.

(Surah Mubaraka al-Ahzab v. 6)

Part Thirteen

The noble verse 6 of Surah al-Ahzab is in the position of stating that
the Holy Prophet (pbuh&hf) and the sacred existence of the Ahlul
Bayt (p) have greater authority and are more deserving with respect
to the believers (1). According to the command of the Almighty in
this verse, the believers must regard the will and life of their masters
as superior to their own will, life, and wealth, and consider
themselves as their devoted sacrifices.

The noble and blessed lady who manifested adherence to this noble
verse through her life and death, and taught it to all creation, was
Lady Umm al-Banin (p). Lady Umm al-Awlad al-Arba‘a, Fatimah
al-Kalabiyyah (p), not only embodied throughout her entire life the
principle of “the Prophet and the Ahlul Bayt (p) being superior to
one’s own self, life, wealth, will, and desire,” but also raised sons
who were devoted sacrifices for their master and Imam. They
manifested this Qur’anic verse in the most complete form on the
day of Karbala with Imam al-Hussain (p).
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Following the noble verse, “The Prophet has a greater claim over the
believers than they have over themselves”, has various dimensions.
Lady of al-Baqi‘ (p), through her conduct and way of life, taught all
of creation the most complete form of this principle in all its
aspects. In this section, we will examine this matter.

ESGioasd i eSAie dosls ias Ul

The words of Lady Umm al-Banin (p), who referred to herself as a
“servant” upon entering the household of Amir al-Mu’minin Ali (p),
despite being Imam’s wife, are themselves a manifestation of this
noble Qur’anic verse. They demonstrate that all creation must be in
service to the Masters of the Command (p) and dedicated to
fulfilling their orders and bringing their will into effect. Thus, upon
her arrival, she said to the children of Lady Zahra (p):
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“O my masters, I am here before you as a servant who has come to

serve you. Will you accept me on this condition? For if you do not
accept, I shall return to my home”.

Imam al-Hassan and Imam al-Hussain (p), along with Lady Zaynab
al-Kubra (p), in response to these words, said:

(3) S 13 g doy,S 850 5¢ il
“You are dear and noble, and this house belongs to you as well”.

Qe e D



';M/./’

Okl pL SEEA dolold

Her blessed name was Fatimah, a name greatly esteemed and honored
among the Arabs, to the point that they took pride in bearing it. Yet, this
noble lady, knowing that this name would remind the children of Lady
Sayyidah Fatimah al-Zahra (p) of their mother, willingly gave up even her
own meaningful name. She requested Amir al-Mu’'minin Ali (p) to address
her by another name. Thus, she became known by the title “Umm al-
Banin,” as mentioned in her Ziyarat: “Peace be upon you, O mother of the
radiant moons, O Fatimah, daughter of Hizam al-Kilabiyyah, known as
Umm al-Banin. May the mercy and blessings of God be upon you”.
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This phrase from the Ziyarat of Lady Umm al-Awlad al-Arba‘a, Fatimah
al-Kalabiyyah (p), indicates her rank of muwasat (selfless support and
solidarity) with her master, Amir al-Mu'minin Ali (p). The word “azarta”
comes from the root “azara” and “mu’azarah” means support and mutual
aid. This muwasat is itself among the greatest manifestations and
expressions of this noble Qur’anic verse:
NMU' o Giobally S &l
(Surah Ahzab v. 6)

Since Lady Umm al-Banin (p) herself fulfilled this muwasat with Amir al-
Mu’minin Ali (p) through all hardships, adversities, and trials:
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Her radiant moon, Hazrat Abal-Fadl al-Abbas (p), also manifested this
muwasat in its most complete form, both during the Battle of Siffin
alongside Amir al-Mu'minin Ali (p) and in Karbala alongside Imam Aba
Abdillah al-Hussain (p).
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Another aspect of regarding the Masters and Holders of Authority (p) as
having greater right and priority is complete obedience to their
commands, a quality that was also fully embodied in Lady Umm al-Banin
(p)- This is indicated by the phrase in her Ziyarat, “You were at the
pinnacle of obedience and loyalty,” which attests to this very truth:
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Safeguarding the Divine Trust is another aspect of following verse 6 of
Surah al-Ahzab. The “Trust of God” refers to the sacred existence of the
Ahlul Bayt (p), who are the divine trusts placed among creation. This
means that the measure of a believer’s devotion and faith toward their
masters is determined by how they protect their lives and regard them as
having priority over themselves.
(5) daloYl o &iLol
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“You are that safeguarded trust”.

Just as the verses of Surah al-Mu’'minun describe the true believers with
the quality of safeguarding trusts and fulfilling their covenants:

(sl p224E § pgIllbY b Huill 9
(Surah al-Mu’minun, verse 8)

Lady Umm al-Banin (p) perfectly upheld the safeguarding of the Divine
Trust, namely, the protection of the sacred existence of al-Hassan and al-
Hussain (p), as well as loyalty to the covenant. She also taught this very
principle to her sons: “You fulfilled the greatest trust by protecting the
trust of al-Zahra al-Batul (p), the two grandsons al-Hassan and al-
Hussain”. (7) Thus, she attained immense esteem and an exalted rank in
the sight of Lady Sayyidah al-Nisa’ al-‘Alamin (p), to the extent that she
became known by the title “Azizat al-Zahra” (The Beloved of al-Zahra) (8).
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You sacrificed your sons in place of Hussain (p)

The perfection of following the noble verse “The Prophet has a greater
claim over the believers than they have over themselves” (Surah al-Ahzab,
verse 6) is manifested in dissolving oneself and becoming a self-sacrifice
[for Master]. Lady Umm al-Banin (p) was dissolved in and sacrificed for
Lady al-Siddiqga al-Kubra, Fatimah al-Zahra (p). For all eternity, Umm al-
Banin, the Beloved of al-Zahra (p), remains the role model and leader for
the people of faith in dissolving themselves and sacrificing for the sacred
existence of the Mother.

Just as Hazrat Abal-Fadl al-Abbas (p) is the exemplar for creation in
sacrificing himself for Imam Aba Abdillah al-Hussain (p).

It is precisely because of Lady Umm al-Banin’s (p) sacrifice for the sacred
existence of Lady al-Siddiga al-Kubra (p) that she was granted a lofty rank,
dignity, and a praiseworthy station: “Indeed, you have with God a rank
and a praiseworthy standing”. (9) That is to say, her blessed being is the
“Gate of Fatimah” (p), just as her radiant moon, Abal-Fadl al-Abbas (p), is
the “Gate of Hussain” (p).
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All righteously believing male or female will be granted a blessed
happy life and will receive their due reward and more.
(Surah Mubaraka Nahl v. 97)
Part Fourteen

The noble verse 97 of Surah al-Nahl describes the believing men
and women who have been granted a pure life (hayat tayyibah); that
is, through embodying certain qualities and standards, and by
making them flow throughout their lives, their existence is
transformed into a pure life. This embodiment, however, is only
attainable through role-modeling, by taking as an exemplar, a
sacred being who is the guide, teacher, and instructor of the
believers in this matter.

This model and nurturer is the maternal sanctuary and embrace in
which the leader of the companions of Hussain (p) was raised. All of
the companions of Hussain (p), who attained the pure life (hayat
tayyibah) in its most complete sense, reached the rank and status of
dissolving themselves in the annihilation of their Master through
the leadership, encouragement, and guidance of Hazrat Abal-Fadl
al-Abbas (p).

In other words, the school of Lady Umm al-‘Abbas, Umm al-Banin
(p), which is the very school of nurturing self-sacrifices, is the true
essence of the pure life (hayat tayyibah). By journeying within it, the
believing men and women, each according to their capacity, share,
and portion, attain a pure life.
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Those qualities and attributes that lead to the pure life (hayat
tayyibah) and are taught in the school of the Lady of al-Baqi‘, Umm
al-Banin (p), can be derived from the phrases of her Ziyarat, and
they are as follows:

Obedience and submission to Amir al-Mu’minin Ali (p)

Love and devotion to Lady Sayyidah al-Nisa’ al-‘Alamin,
Fatimah al-Zahra (p)

Sacrificing her four sons for Imam Sayyid al-Shuhada’, al-
Hussain (p)

Lady of al-Baqi’, Umm al-Banin (p), through her complete and
perfect embodiment of these qualities, attained immense dignity
and a praiseworthy rank in the presence of the Almighty. As is
explicitly stated in the passages of her Ziyarat:
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The “brilliant miracles (karamat bahirat)” are the very status of
“Bab al-Hawa’ij” of Lady Umm al-Banin (p), a rank granted to her
by the Almighty because she made those three aforementioned
qualities flow fully throughout her entire life and pure existence.

In continuation of these passages, reference is made to the
“praiseworthy rank and status” of Lady Umm al-Banin (p), which is
the very special connection between her and Lady Sayyidah al-Nisa’
al-‘Alamin, Fatimah al-Zahra (p).
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Here, we will elaborate on the above passages from the Ziyarat of
this noble and honored lady.

(pMasdl dale) sliaogUl S guna) Sy

Complete obedience and submission to Amir al-Mu’'minin Ali (p)
was evident throughout the entire life of Lady Umm al-Banin (p).
One instance is at the birth of her son, Abal-Fadl al-Abbas (p), when
regarding the matter of naming him, she responded with utmost
respect and humility to Amir al-Mu’minin Ali (p):

(2) (pMusdl ale) (priogollyaol b £ pids (8 Elbaaasid US Lo
“We would never precede you in any matter, O Amir al-Mu’minin

(P)".

Amir al-Mu'minin Ali (p), in turn, expressed his appreciation for the
beautiful loyalty of Lady Umm al-Banin (p). (3)

The fruit of this humility, obedience, and submission was a son who
was given the title “Zahr al-Wilayah”, the Support of Wilayah, the
shield and refuge of his Imam and Master. Thus, when he was
martyred by the river of the ‘Algamah, Imam Aba Abdillah al-

Hussain (p) said: ) 3

(4) oyl 3253
“Now, with the martyrdom of Zahr al-Wilayah, Abal-Fadl al-Abbas
(p), my back has been broken”.
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The love and devotion of Lady Umm al-Banin (p) for Sayyidah al-
Nisa’ al-‘Alamin, Fatimah al-Zahra (p), was such that upon entering
the household of Amir al-Mu’'minin Ali (p), she even gave up her
own name, for before her Lady, she regarded no identity for herself.
By dissolving herself into the blessed existence of Lady Fatimah al-
Zahra (p), she attained the lofty rank of “Azizat al-Zahra” (The
Beloved of al-Zahra) [which will be further exlanded later].

(Ml aude) sl3 gl aid 455,01 CSavgf o139

The devotion and self-sacrifice of the sons of Umm al-Banin (p) for
Imam Aba Abdillah al-Hussain (p) flowed through every moment of
their lives, from birth and childhood to joining the caravan of
Hussain (p) on the way to Karbala and their martyrdom. It is
narrated that Abal-Fadl al-Abbas (p), even in his early childhood
when he had just begun to speak, under the guidance of his mother,
would place his hand upon his chest in reference to Imam Hussain
(p) and say: “My master and my lord”. (5)

Thus, Lady of al-Baqi‘, Umm al-Banin (p), through these qualities,
attained the rank of “Bab al-Hawa'ij” (the Gateway to Needs),
whereby her intercession is always accepted in the Divine Presence.

(6)
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In continuation of her Ziyarat another virtue of her is mentioned,
namely, the “praiseworthy rank and station” (shan wa jah mahmud)
of Lady Umm al-Banin (p), which points to her special connection
with Lady Sayyidah al-Nisa’ al-‘Alamin, Fatimah al-Zahra (p):

Lady Umm al-Banin (p), in her knowledge of and obedience to the
blessed existence of Lady Fatimah al-Zahra (p), and in her self-
sacrifice for her, had attained the highest degrees. This very reality
made her a model and guide for the people of faith in sacrificing
themselves for Lady Umm al-A'immah wa al-Abrar, Fatimah al-
Zahra (p). By dissolving and annihilating herself in Lady Sayyidah
al-Nisa’ al-‘Alamin (p), she became for all eternity the “Gate of
Fatimah (p),” through whom every supplication and approach to
Lady al-Siddiga al-Kubra (p) takes place. Indeed, her visible grave
in al-Baqi‘ is a sign pointing to the hidden grave of the Mother in al-
Bagqi'.

Lady al-Siddiqa al-Kubra (p) placed two signs of her blessed grave
for her Shi‘a:

One is the grave of Lady Fatimah al-Ma‘sumah (p) in Qom (7), and
the other is the visible grave of Lady Umm al-Banin (p) in Jannat
al-Baqi’, a blessed grave that serves as a sign of the hidden grave of
the Mother (p).

For according to the transmitted narrations and reports, the hidden
grave of Lady al-Siddiqa (p) is located either in al-Baqi‘ or within
her own house (8). At this very time, from the hidden grave of Lady
Fatimah al-Zahra (p) in al-Bagi‘ we have a sign, an evident sign, and
that manifest sign is the blessed grave of Lady Umm al-Banin (p).
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Thus, the Lady of al-Baqi" (p) is the role model for believing women
in entering the sanctuary of Fatimah, as is explicitly stated in a
passage from her Ziyarat:

wilsdball lisgall 8538 s yuad

She, who through dissolving herself and sacrificing for Lady
Fatimah (p) became the “Gate of Fatimah” and the Beloved of al-
Zahra, nurtured in her sanctuary the radiant moon of Hashemites,
Abal-Fadl al-Abbas (p). He, in turn, dissolved and annihilated
himself in Imam Aba Abdillah al-Hussain (p), becoming the “Gate
of Hussain”, that is, the Imam and exemplar for the believers in
sacrificing themselves for Imam Hussain (p).

Thus, the school of nurturing devotees, taught by the Lady of al-
Baqi‘ (p) is itself the pure life (hayat tayyibah) in which believing
men and women may journey.
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Do not think of those slain for the cause of God as dead. They are
alive with their Lord and receive sustenance from Him. They are
pleased with the favor from their Lord and have received the glad
news that those who follow them will have no fear nor will they be

grieved.
(Surah Mubaraka Al Imran v. 169, 170)
Part Fifteen

The revelation of these blessed verses is in praise of the believing
martyrs who offered their lives in the way of God, attained the
station of witnessing and martyrdom, and call upon the “later ones”
to join them. These verses, in their most complete and perfect
meaning, point to the companions of Hussain (p) and the martyrs
of Karbala, who offered the very essence of their hearts (muhajjat
al-qulub) with full recognition of Abu Abdillah al-Hussain (p), and
attained the lofty rank of annihilation in him: “Those who gave their
very lifeblood for Hussain (p)”. (1) They surpassed all martyrs, both
the earlier and the later ones. Thus, the Master of Martyrs (p) said
regarding them: “Indeed, I do not know of any companions more
loyal and better than my companions”.
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The leader and guide of the companions of Hussain (p) in this
matter was Abal-Fadhl al-Abbas (p), the commander of the
companions of Hussain, whose rank and status is envied by all
martyrs, from the first to the last. Concerning him, Imam Zayn al-
Abidin (p) said:
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Thus, the Karbala of Imam Sayyid al-Shuhada (p) is the stage upon
which all of creation, and anyone who seeks to pursue the degrees of
nearness and perfection toward God, must join. This joining is the
very return to one’s own origin and innate nature:
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It is that very migration and return toward the Imam which is the
true reality of raj‘ah. This takes place in the world by following the
companions of Hussain (p) and under the leadership and guidance
of the Flag-Bearer of Karbala and it is taught in the school of the
Lady of Baqi, Lady Umm al-Banin (p). This rising from a state of
stillness, this movement and standing toward the Imam, which is in
essence the progressing through the stages of nearness to God,
ultimately manifests in the form of becoming a devotee: the offering
of one’s life and the very essence of one’s heart.

Just as Imam Aba ‘Abdillah al-Hussain (p) said when he set out
toward the sanctuary of servitude in Karbala:

i (5) i
“Whoever wishes to offer his life in our cause and has prepared
himself for the meeting with God, let him depart with us”.
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The command “fal-yarhal” (to migrate toward the Imam), in the
greatest sanctuary of servitude in the world, was given by Imam Aba
‘Abdillah al-Hussain (p) in its most perfect form, addressed to the
companions of Hussain (p), who:

093841 Elilgl oLl oaylidI §
(Surah al-Wagqi‘ah, verses 10-11)

So that by offering the very essence of their hearts, they might open
the path of devotion and sacrifice for the rest of creation and for all
who join them, whether from the first or the last, making it
accessible and attainable for them.

In this situation, the Flag-Bearer of Karbala, Abal-Fadl al-Abbas (p),
through the sermon he delivered atop the Kabah, at the beginning
of the Hussaini caravan’s departure from Mecca and its movement
toward the sanctuary of servitude in Karbala, became the guide and

leader of the companions in the matter of devotion and sacrifice, as
he declared:
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“How could it be possible to kill Aba ‘Abdillah al-Hussain (p) as
long as I am alive? ... Come, and I will show you the way [the way to
kill Imam Hussain (p)]; so hasten to kill me, and strike my neck,
that you may attain your aim”.

In other words, upon the place where Imam Aba ‘Abdillah al-
Hussain (p) offered the very essence of his heart to the Divine
Presence, for the guidance and deliverance of creation from the
darkness of misguidance and ignorance:
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The Radiant Moon of Hashemites, by hastening to answer the call
of the Imam, declared in the most complete way his being a

ransom, with all of his limbs, his innermost being, and the lifeblood
of his heart (mahja).

But the command “fal-yarhal” (to migrate toward the Imam) in its
subsequent degrees was addressed to all the servants of God:
whoever wills to attain the sanctuary of servitude, there is but a
single scene in all existence, the scene of Hussain’s sacrifice (p) and
the field of devotion in Karbala. And the only way to it is by joining
those who went before, the forerunners in migration toward the
Imam and the return to one’s own origin, that is, by joining oneself
to the companions of Hussain (p), who manifested the highest
degrees of servitude through becoming devotees and offering the
lifeblood of their hearts for Aba ‘Abdillah al-Hussain (p). As is
explicitly stated in their Ziyarat, wherein the pilgrim, at the end,
prays and longs that:

(8) Loslac ljgh 59918 pSza uiS (ki
“Would that I had been with you and attained the great triumph
and the mighty salvation”.

This joining cannot be achieved except through the blessed hands of
the Water-bearer of Karbala, the leader of the companions of
Hussain, the Flag-Bearer of Karbala, Abal-Fadl al-Abbas (p), and by
being nurtured in the school of the Lady of Baqi, Lady Umm al-
Abbas (p), the noble woman who, by offering her four beloved sons,
who were the children of the Commander of the World (p) and the
most excellent of creation after the children of Fatima (p), drew and
taught to all mankind the path and practice of being devoted in
sacrifice.
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Thus, it is by following the school of Lady Umm al-Banin (p) that
the servants of God can attain the degrees of nearness, perfection,
and servitude, whose ultimate manifestation appears in becoming
devoted and sacrificed.

Indeed, the sacrifice of God’s servants is “one reality”, which
appears in two ways and two dimensions:

When it is in the company of the Imam, it takes the form of offering
one’s life and the lifeblood of the heart. In this aspect, it appeared in
its fullest expression through the martyrdom of the Moon and stars
of Umm al-Banin (p), and of the other companions of Hussain
(PBUT).

But after the martyrdom of Imam Aba ‘Abdillah al-Hussain (p) and
his Karbala, it is through the command of weeping; by weeping for
Imam Aba ‘Abdillah al-Hussain (p) that those who come later and
join afterward may attain triumph and salvation.

This too is taught in the school of the Lady of Baqi, Lady Umm al-
Banin (p), who, after the martyrdom of Imam Aba ‘Abdillah al-
Hussain (p), maintained continuous weeping for him and for her
radiant moon and shining stars, until as a result of this weeping she
lost the sight of her eyes:

(9) W3 83 38 § S5 § mainl L1335 LIS ,225 A1 ES6 5
“And Umm Ja far al-Kilabiyyah used to lament for Hussain (p) and
weep over him, until her sight was taken away”.
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This conduct of Lady Umm al-Banin (p) is derived from that very
reality which, in its most perfect form, is the hallmark of the Master
of our age, Baqgiyyatullah al-A‘zam (may our souls be his ransom):

PRS- /’,:/Sofz.
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The command to weep every morning and evening for Imam Aba
‘Abdillah al-Hussain (p) must be made present and flowing in the
life of those who were absent from Karbala, the later generations,
and all who wish to be joined with the triumphant and the
foremost, taking their Imam of the Time as the model.

Just as Imam (p) says:
Ul sl 3 55T o 5 5okiall Elipudd 8 BIE § 50b U1 i3s3 56
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“O my grandfather, O Hussain! Though the course of time delayed
me, and the Divine decree prevented me from aiding you, so that I
was not present to fight alongside those who fought with you, nor to
oppose those who showed enmity toward you, yet (instead)
morning and evening I lament for you, and in place of tears I weep
blood for you, out of longing, grief, and sorrow for the calamities
that befell you, until, from the intensity of this sorrow and the
weight of anguish, I should surrender my soul”.
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In other words, our Master, Bagiyyatullah al-A‘zam (may our souls
be his ransom), the Avenger of the blood of the one slain at Karbala,
makes clear this reality: that it is through weeping over the
calamities of Imam Aba ‘Abdillah al-Hussain (p), the One Slain of
Tears, that his Shia, after his martyrdom, are able to make
themselves devotees and offerings.

For weeping and tears are nothing but the very lifeblood of the heart
(mabhja al-qalb) transformed, flowing forth from the eyes. (11) [This
point will be exlanded further in the next section.]

Thus, the self-sacrifice of the servants for Imam Aba ‘Abdillah al-
Hussain (p) must be manifested in all states and at every moment,
and this is what is taught in the school of the Lady of Baqi, Lady
Umm al-Banin (p).
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Kaf Ha Ya ‘Ayn Sad
(Surah Mubaraka Maryam v. 1)

Part Sixteen

This blessed verse, which is among the disjointed letters and
mysteries of the Holy Qur’an, refers to the matter of Karbala of
Imam Aba Abdillah al-Hussain (p) and the weeping over him (1). It
is narrated from our Master, the Remaining Proof of God, al-Mahdi
(may our souls be sacrificed for him), that he said:
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“’Kaf Ha Ya ‘Ayn Sad’: Kaf is the name of Karbala; Ha refers to the
destruction of the Prophet’s holy progeny (p); Ya signifies Yazid, the
accursed, who oppressed Imam Hussain (p); ‘Ayn points to the
thirst of Imam Aba Abdillah al-Hussain (p); and Sad denotes his
patience”.

As mentioned in the previous section, sacrificing oneself for Imam
Aba Abdillah al-Hussain (p), at the time of being in his company,
takes the form of offering one’s life and the core of one’s heart. But
for those who, after Karbala, are left in sorrow and regret for not
being in his company, it takes the form of weeping over his
tribulations. In this sense, the offering of one’s lifeblood (badhlu al-
muhjah) and weeping (buka’) are two manifestations of a single
reality, and that unified reality is sacrificing oneself for Imam
Hussain (p).
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The reason for this is that weeping (buka’) is itself the “lifeblood of
the heart” (muhjat al-qalb) which, through the burning of the heart
caused by grief and sorrow, undergoes a transformation and flows
from the eyes in the form of tears (3). In other words, true tears are
the very blood of the heart that has been transformed into. A
confirmation of this meaning is found in a passage from Ziyarat al-
Nahiya al-Muqaddasa, where our Master, Baqgiyyatullah al-A‘zam
(may our souls be sacrificed for him), says:

lo3 £95 301 J35 Sl E80V § 2lins § Il SHANG
“O my grandfather! My continual weeping for you, every morning

and evening, is to such an extent that instead of tears, I weep
blood”.

In other words, the continuous weeping of that noble Imam over
the tribulations of his honored grandfather, and the weight of grief
and sorrow upon his blessed heart, is so immense that the very
blood of the heart comes forth from his blessed eyes in that form.
Therefore, for those who came later and were not present, what
realizes this sacrifice is weeping (buka’), which itself counts as
giving victory to Imam Hussain (p) (4). It is a weeping that even the
companions of Imam Hussain (p), those who offered their lifeblood
and were in his company, longed for. For in a dream, Habib ibn
Muzahir expressed that his only wish for returning to this world
would be to take part in the gatherings of Imam Aba Abdillah al-
Hussain (p) and to shed tears.

This form of sacrifice, namely tears and weeping, is also taught in
the school of the Lady of Baqi, Lady Umm al-Banin (p). For after
the tragedy of Ashura, she continually mourned over the martyrs of
Karbala and the Master of Martyrs, Imam Aba Abdillah al-Hussain
(p), thereby embodying this aspect of sacrifice:
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But Lady Umm al-Banin (p) had learned this path from her own
Lady, Umm al-Masa’ib, Zaynab al-Kubra (p). From the very desert
of Karbala and the land of the battlefield, she demonstrated her own
sacrifice by establishing mourning, with tears, lamentations, and
weeping.

For the true interpreter and exlander of Kaf Ha Ya ‘Ayn Sad in this
world is the sister of Hussain, Zaynab al-Kubra (p). It was on an
occasion when Amir al-Mu'minin Ali (p), in a gathering of his
daughter, the one who possessed knowledge without being taught,
Zaynab al-Kubra (p), said:

ol gSale 35 Bgus I Cdbaall I 5055 day,SI &V 030 ¢! i g3 U

(6) andl
“O light of my eyes! Kaf Ha Ya ‘Ayn Sad is a secret that refers to the
tribulations which will soon befall you, the family of the Prophet
(pbuh&hf)”.

Kaf Ha Ya ‘Ayn Sad, which began with the Kaf of Karbala of Imam
Aba Abdillah al-Hussain (p), was interpreted for creation through
the forty stations of Zaynab’s journey. The hidden truth within the
Kaf of Karbala was exlanded by the interpreter of Kaf Ha Ya ‘Ayn
Sad, the sister of Hussain, Zaynab al-Kubra (p), with all her being,
her words, and her weeping, throughout the stages of captivity. At
each station, from the blessed head, the verses of the Holy Qur’an
were recited, and Lady Zaynab, the one endowed with knowledge
without being taught (p), would interpret and clarify them.
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That sacred being who, in the land of the battlefield, introduced her
own state of being a sacrifice for Hussain (p) in this way:

o) sl Ul (a8 (i plidasl) sladll Ul (pae is pgagell sladll Ui

(7) Loalb jladli diguls
“May I be the sacrifice for the one who was martyred in sorrow and
grief; May I be the sacrifice for the one who was martyred in a state
of thirst; May I be the sacrifice for the one from whose blessed

beard blood dripped”.

In other words, the model and leader of the school of sacrificing for
Imam Aba Abdillah al-Hussain (p) in the form of tears and weeping
is the foundation (Mishkat) of servitude, Zaynab al-Kubra (p). She
passed on this tradition to the Avenger of her brother’s blood,
Bagqiyyatullah al-A‘zam (may Allah hasten his reappearance), the
very one who weeps blood every morning and evening over the
tribulation of his noble grandfather.

Lady of Baqi, Umm al-Banin (p), had learned this teaching in the
best manner from her Lady, Zaynab al-Kubra (p), and she brought
it forth into manifestation. It is narrated that when the caravan of
the Ahlul Bayt (p) returned from the stations of captivity to al-
Madina al-Munawwara, Lady Umm al-Masa’ib, Zaynab al-Kubra
(p), arrived at her mother’s house and engaged in lamentation,
tears, weeping, and the establishment of mourning. She would not
allow into her presence any except those who were sorrowful in
Karbala, meaning those who had lost a loved one in Karbala. At that
time, Lady Umm al-Banin (p) came forward, sought permission to
enter, and with words of...
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[“T am the one afflicted, the mother of the greatest tragedy, the
sorrowful, and the bearer of the supreme calamity”], with these
words she introduced herself. Lady Zaynab al-Kubra (p) then
embraced her warmly, and the two of them wept intensely together

(8.

Lady Umm al-Banin (p), following her Lady, Umm al-Masa’ib,
Zaynab al-Kubra (p), who gave her entire being as a sacrifice for her
brother, Imam Hussain (p), offered her own sons, who were the
sons of Amir al-Mu'minin Ali (p) and the foremost of the believers,
as a sacrifice for Imam Hussain (p). And, in following of Lady
Sharikatu’l-Hussain, Zaynab al-Kubra (p), through lamentation and
weeping of tears, which is itself the lifeblood of the heart, she
manifested her own state of being a sacrifice.

------ —¢ # REFERENCES  $=--

(1). Refer to the commentary under this noble verse: Ta wil al-Ayat al-
Zahira fi Fada'il al- ‘Itrati al-Tahira, p. 293; al-Burhan fi Tafsir al-Qur’an,
vol. 3, p. 698.

(2). al-Burhan fi Tafsir al-Qur’an, vol. 3, p. 698; Kamal al-Din wa Tamam
al-Ni‘ma, vol. 2, p. 461.

(3). al-Buka’ li'l-Husayn (p), p. 36.

(4). This point is inferred from the wording of Ziyarat al-Nahiya al-
Mugaddasa, where our Master, Sahib al-‘Asr wa’l-Zaman (p) says: “So if the
times have delayed me, and fate has hindered me from supporting you...
then surely I shall lament you morning and evening...”

(5). al-Amali al-Khamisiyya (by Yahya ibn al-Husayn al-Shajari), vol. 1, p.
230.

(6). Awalim al- ‘Ulum, vol. 11, p. 957.

(7). Managqib Al Abi Talib (p), vol. 4, p. 113.

(8). Umm al-Banin (p), al-Najm al-Sati ‘ fi Madinat al-Nabiyy al-Amin, vol.
1, pp. 148-149.

> N~

87 °



23-T © o”%,?,’o,oﬂ)’%oe" ,9‘:' I o&f‘%zgo ,&,
4)'.)) pkln u,g.: |.>!9 p.eagls ul.?’g i )Sé |.>! UJ.)J' ug-\.gg-oJl Lo-’!
-~ ’&/f‘,o ¥ l’/,’,, 09?,’:

OS5 92 me25 (e blao] meddl;

When God is mentioned, the true believers begin to feel fear of Him
in their hearts and when His revelations are recited to them their

faith strengthens. In God alone do they trust.
(Surah Mubaraka al-Anfal, v. 2)

Part Seventeen

The second verse of Surah al-Anfal is one of the noble verses of the
Holy Qur’an that, in its inner meaning, points to the matter of
weeping over Aba Abdillah al-Hussain (p). It praises the believers
who, when the “remembrance of God” is mentioned, that is, the
remembrance of the Greatest Name of God, Aba Abdillah al-
Hussain (p) (1), their hearts become humbled (2). And when the
verses of the Holy Qur’an, that is, the maqtal of the martyrdom of
Hussain (p), are recited to them (3), their faith increases, and they
reach the degree of tranquility of the soul (4).

As mentioned in the previous section, self-sacrificing for Aba
Abdillah al-Hussain (p) after his Karbala is manifested in the form
of tears, lamentation, and weeping for him. The reality of these tears
is the very essence of the heart, transformed and poured out (5).
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The role model and exemplar of this aspect of sacrifice is Lady
Umm al-Banin (p), who, in following her Master, Lady of Sorrows,
Zaynab al-Kubra (p), whose entire being was sacrificed for her
brother, Imam Hussain (p), manifested her devotion through
lamentation, tears, and weeping after the tragedy of Ashura. In
other words, the true model and leader of the school of self-sacrifice
for Aba Abdillah al-Hussain (p) is Lady Zaynab al-Kubra (p), the
sister of Hussain, and in this section, we shall examine her Zaynabi
stance in this regard.

The mourning, tears, and lamentation of Lady of Sorrows, Zaynab
al-Kubra (p), began right there at the very site of the battlefield and
continued throughout the entire journey of the captives. These
tears, lamentations, and mourning also carried the aspect of
exposing the enemies and unveiling the accursed lineage. What
truly brought about the disgrace of that accursed lineage and has
caused their shame to endure throughout history until today, were
the eloquent and powerful sermons of Lady Zaynab al-Kubra (p),
the daughter of Haydar, which she delivered during the forty stages
of that journey.

Right there at the very site of martyrdom, Lady Zaynab al-Kubra (p)
referred to the killers of Aba Abdillah al-Hussain (p) as “awlad al-
baghaya” (the children of fornication and illegitimacy), and with
tears and weeping she declared:

(6) Llsdl SVl (18 slulll aule anny shll Gaiud 130 Bladb g
“O Muhammad (pbuh&hf)! This is your Hussain, who has been
slain by the children of fornication and wickedness”.
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“O Mother! This is your Hussain (p), whose body lies beneath the
hooves of the horses of the people of tyranny and transgression, and
the children of the Tulaqga (those freed by the Prophet [pbuh&hf] at
the conquest of Mecca, who later turned against him)”.

And in the accursed Yazid’s court, with the words “Ya ibn al-Tulaga”
(O son of the freed ones) (8), she exposed before all the people the
baselessness and rootlessness of that accursed one’s grandfather,
Abu Sufyan (May God curse him).

The mourning, tears, and lamentation of Lady Zaynab al-Kubra (p),
the sister of Hussain, over Aba Abdillah al-Hussain (p) were such
that they made both friend and enemy weep:

(9) G358 9 53¢ JJS alll g wSuld

This weeping, which was accompanied by her illuminative
speeches, was at once a call for the blood of Thar Allah (p) and an
unveiling of the true face of the tyrants and rebels before the people.
So much so, that after these sermons, their sons and descendants
have had no legitimacy in the eyes of the people and have remained
disadorned before the world up to this very day.

As in another instance, that noble lady (p) said to the accursed
Yazid: “O Yazid! ... Were it not for your command, Ibn Ziyad (May
God curse him) was too lowly and too dishonored to undertake such
a deed [the killing of the Master of Martyrs, Imam al-Hussain (p)]”
(10).
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Throughout this entire journey, it was Lady Rugayyah (p), the
beloved daughter of Hussain, who, in the company of her aunt,
embodied the path of sacrifice for Aba Abdillah al-Hussain (p)
through tears, lamentation, and weeping for him. The tears and
lamentation of Lady Ruqgayyah (p) continued until, when she
embraced the blessed head, she attained martyrdom. With the tears
and cries she poured upon that sacred, blood-stained head of Imam
Hussain, she sacrificed herself. It was then that she said:

(1) slagdl <l S il bl b
“My dear father, if only I had been sacrificed for you”,

This sacrifice and martyrdom of Lady Ruqayyah (p), the beloved of
Hussain, together with her tears and lamentations, brought
disgrace upon the tyrants and rebels. So much so that even the
associates of the accursed Yazid (May God curse him) rose against
him, and the women of the family of Abu Sufyan and the daughters
of Yazid (May God curse him) themselves wept, cried, and
lamented, until the court of that accursed one was turned into a
mourning gathering for Imam Hussain (p). After the martyrdom of
Lady Rugayyah (p), Yazid (May God curse him) had no choice but
to return the Ahlul Bayt (Al Allah) (p) to Medina al-Munawwarah
with honor and respect.

The people of Sham came to offer their condolences and mourning
to Lady Ageelat Bani Hashim (p), and Lady Zaynab (p) said:

shajll Vol Jid) glié § diwab 8 Bl bl plsy 5 cbods loglaol
(12) (‘o\h.uJ| p.e.d.c)

“Cover the litters in black, so that the people may know we are in
grief and mourning for the children of Fatimah al-Zahra (p)”.
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And at the time of departure from Sham, she said:
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“O people of Sham! In these ruins we have left with you a trust. For
God’s sake, take care of her! Visit her grave, for she is lonely in this
city. Do not forget to sprinkle water upon her resting place and to
light a lamp beside her grave”.
And also, upon returning to Medina al-Munawwarah, she pointed
to the enormity of the tragedy of this beloved one’s martyrdom and
said:

(14) L,wb Caling (55910 OV .)..QSleJI b5 9 48, dunas G
Indeed, the tragedy of Rugayyah (p) in the ruins of Sham has
broken my back and made me grow old.

After returning to Medina al-Munawwarah, Lady Ageelat Bani
Hashim (p) herself held mourning gatherings for Aba Abdillah al-
Hussain (p), and she also instructed and urged the people to weep,
lament, and shed tears for him. It is reported that for fifteen days,
the entire city of Medina was immersed in mourning and grief.

It is also narrated from her blessed tongue that she uttered a
supplication on behalf of the mourners of Aba Abdillah al-Hussain
(p), in which she said:

(13) pMuadl ale amell apan (6 32l Jolay UgSylis 38 Lisash alll o)
O God, envelop our Shia in Your mercy, for they have shared with
us in prolonged grief over the tragedy of Hussain (p).
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This prayer of Lady Zaynab al-Kubra (p) flows through all ages, and
whoever laments, weeps, and sheds tears for Aba Abdillah al-
Hussain (p) is always included in the answered prayer of Lady
Zaynab (p).

Thus, it was by following Lady Umm al-Banin (p), in the footsteps
of Lady Umm al-Masa’ib, Zaynab al-Kubra, and the fragrant flower
of Hussain, Lady Rugayyah (PBUT), that the school of self-sacrifice
for Aba Abdillah al-Hussain (p), in the form of tears, weeping, and
mourning that results in the disgrace of the tyrants and rebels, was
established. And she herself carried it out in its most complete and
perfect manner.

------ —¢ # REFERENCES % $=--

(1). Imam al-Bagqir (p) in the commentary of the noble verse “...and the
remembrance of God is greater...” (Surah al-‘Ankabut, 45) said: “We are
the remembrance of God, and we are the greatest remembrance of God”.
al-Kafi, vol. 2, p. 598

(2). In a hadith, it is stated that the state of wajal in the heart is the same
as inner humility.

Jami‘ al-Akhbar (al-Shu‘ayri), p. 96

(3). According to the texts and sayings, the Holy Qur’an originates from
the Preserved Tablet (Lawh Mahfuz), and the beginning point of the
Preserved Tablet is the Karbala of Aba Abdillah al-Hussain (p):

“These four well-known books in this world, the Torah, the Gospel, the
Psalms, and the Qur’an, God sent them down from the Preserved Tablet”
[Tlal al-Shara’i, vol. 1, p. 19];

“The first thing written by the Pen on the Tablet was the killing of
Hussain (p)” [al-Buka’ lil-Hussain, p. 2271].
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(4). “Indeed, the believers”, it is said this refers to those perfect
in faith. “Their hearts tremble”, meaning they are moved with
amazement at His remembrance and filled with reverence for
His majesty. “Their faith increases”, meaning their certainty and
tranquility of soul increases thereby.

Bihar al-Anwar, vol. 64, p. 263

(5). al-Buka’ lil-Hussain (p), p. 36

(6). Bihar al-Anwar, vol. 45, p. 59

(7). Nasikh al-Tawarikh, section on Lady Zaynab (p), vol. 1, p.
249

(8). al-Thtijaj ‘ala Ahl al-Lijaj, vol. 2, p. 308

(9). al-Luhuf ‘ala Qatla al-Tufuf, p. 134

(10). al-Muntakhab, vol. 2, p. 479

(11). al-Muntakhab, pp. 136—-137

(12). Riyahin al-Shari‘a, vol. 3, p. 197

(13). Khasa'’is al-Zaynabiyyah, p. 296

(14). Ikseer al-‘Ibadat fi Asrar al-Shahadat, Session 20

(15). Ikseer al-‘Tbadat fi Asrar al-Shahadat, vol. 1, p. 100
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(Surah Mubaraka al-Isra’, v. 107)
legdid pbdy3i § HeSal ubéw 93 §
(Surah Mubaraka al-Isra’, v. 109)
For when it is read to those who had received the knowledge
(heavenly Books) that were sent before, they bow down and

prostrate themselves before the Lord. They say, "Our Lord is too
Glorious to disregard His promise".

Part Eighteen

The above verses from Surah al-Isra’ are among the verses of the

Noble Qur’an which, in their inner meaning, point to the weeping

over the Master of Tears (p). They praise the believers who carry

knowledge on account of their continuous weeping and grief, and

they present the tear of the believer as a sign of his humility and the

submissiveness of his heart, just as the Seal of the Prophets

(pbuh&hf) said:
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God, the Mighty and Majestic, has not been worshiped with
anything like prolonged grief. The Noble Qur'an has praised the
scholars (referring to verses 107 and 109 of Surah al-Isra’).
Therefore, whoever is able to weep, let him weep; and whoever
cannot weep, let him make his heart sorrowful and practice tabaki
(to appear as if weeping).

B)® e
G\‘f’}%ﬁf a0

95



3 (4

~ wv@}{bﬂc\ﬁs@

As mentioned in the earlier sections, weeping, lamentation, and
tears are another aspect of the reality of “self-sacrifice” for Aba
Abdillah al-Hussain (p). After the Karbala of that noble one, this
reality manifests itself in this form.

As stated explicitly in the passages of Ziyarat al-Nahiyah al-
Mugaddasah from the blessed words of our Master, Baqiyyatullah
al-A‘’zam (may our souls be his ransom), the weeping every
morning and evening is itself the support of his noble grandfather,
Imam Hussain (p). It is regarded as battling against his killers and
as the offering of one’s very soul in his company at Karbala.
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We also read in a passage of the Ziyarat of Aba Abdillah al-Hussain
(p):

ujlse9@»‘9&)*»99&:'999&5%&&‘599\5&9'cs>9f’9u,3)u”vf(523)'
“O my Master, through weeping over you, through loud
lamentation, through sorrow and regret, and through shedding
tears, I seek nearness to God”.

It has been exlanded that the model of this aspect of self-sacrifice
for Aba Abdillah al-Hussain (p) is Lady Umm al-Banin (p). After the
tragedy of Ashura, in following her Master, Lady Umm al-Masa’ib
Zaynab al-Kubra (p), she manifested this aspect of self-sacrifice
with her whole being, through tears, lamentation, and weeping,.
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Therefore, after exlanding the Zaynabi way of life and conduct (p) in
the previous section, in this section we turn to describing the way of
Lady Umm al-Banin (p), who, through her following of her Master,
Zaynab al-Kubra (p), became a model and exemplar for all of
creation.

One of the titles of Lady Umm al-Banin (p) is Bakka’ah, meaning
“the one who weeps abundantly”.

By sacrificing her four sons, who were the sons of Amir al-Mu’minin
Ali (p), and through the elegies and mourning ceremonies that she
continually held in Medina, she demonstrated and gave meaning to
the manners of servitude and mourning for the people. She
established the school of self-sacrifice for Imam Hussain (p); to the
extent that, due to the intensity of her weeping, she lost the sight of
her eyes.

In other words, she upheld the mourning for Hussain (p) in the
highest possible manner and thus became the founder of a school
that teaches creation, for all eternity, that self-sacrifice is expressed
through wailing, lamentation, and weeping over Hussain son of Ali
(PBUT).

As narrated from Imam Sadiq (p):

s 38 gl J) 555 Ll ss5h dsgsVt 0B Bl il 21 L
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“Lady Umm al-Banin (p) had prepared four symbolic graves in

Bagqi, where she would sit and weep and lament over her sons. Her

cries were heart-rending and sorrowful, such that people would

gather around her, listen, and themselves weep”.

E)(®
NN NCm® AN/~
NG~ TSSO

97



¢ ’

- wve}{bﬂc\ﬁs@
It is also narrated that the women who had returned from Karbala
to Medina would gather in the house of Lady Umm al-Banin (p)
and hold mourning ceremonies. (4)

Following the example of the Lady of the Women of the Worlds,
Fatimah al-Zahra (p), who, after the passing of the Noble Prophet
(pbuh&hf) and the usurpation of the caliphate, would take the
hands of Hassan and Hussain (PBUT) each day and go to Bayt al-
Ahzan, Umm al-Banin (p) likewise would take the hand of four-
year-old son of Moon of the Hashimites (p) [by the name of
‘Ubaydullah], and go to Jannat al-Baqi. There she had made a Bayt
al-Ahzan for Imam Hussain (p) and for her own sons who had
sacrificed themselves for Imam Hussain (p). (5)

The cries, tears, and weeping of Lady Umm al-Banin (p) were such
that they would even cause the enemies to weep. It is narrated that
Marwan the accursed would also come there, and upon hearing
these elegies, he too would weep:

(6) S § Bl i 53 Mo GUM B Hawd Buzd Blgss O

Lady Umm al-Banin (p) manifested this aspect of self-sacrifice
(weeping) in its highest form; for losing one’s eyesight is, in reality,
the loftiest degree of weeping, when a person becomes blind due to
the intensity of tears and lamentation. As has been explicitly stated
in the sayings:
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For five hajj (five years), mourning and lamentation were held for
Aba Abdillah al-Hussain (p). During this period, Lady Umm al-
Banin (p) continued her lamentation and weeping for Aba Abdillah

(p) until her eyes lost their sight and she became blind.
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(8)

“Umm Ja'far al-Kalabiyyah (Umm al-Banin) (p) would compose

elegies for Hussain (p) and weep, until her eyes became blind.

Marwan the accursed, the governor of Medina, would come in

disguise and stand behind the door, listening to her weeping and
elegy recitations”.

Since these elegies, eulogies, and mourning gatherings of Lady
Umm al-Banin (p), like those of her Master, Zaynab al-Kubra (p),
also carried the dimension of opposing oppression and exposing the
wretched tree of Banu Umayyah, the enemies could not endure her
weeping. Thus, through plots and conspiracies, they ultimately
poisoned her with poisoned honey. (9)

Therefore, Lady Umm al-Banin (p) is the teacher of self-sacrifice for
Aba Abdillah al-Hussain (p):

By raising sons who, in the company of their Master at Karbala,
sacrificed the very essence of their hearts, especially by raising the
commander and flag-bearer of Karbala, who wept blood over the
loneliness and estrangement of Imam Hussain (p).

She herself also, through establishing tears and weeping after
Karbala, which is another manifestation of that very reality of self-
sacrifice, and by fulfilling it in its loftiest form with her words, heart,
limbs, and innermost being, reached the point that she became
blind, and even gave her very life in the path of exposing the
wretched tree of the Umayyads.
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In reality, the Lady of Bagi’, Umm al-Banin (p), through this

weeping, raised the call:
“Is there any supporter to support us?!”

She answered the call of her Imam, and taught all the students of
her school, until the Day of Zuhur (reappearnce), that weeping is
supporting the Imam of the Time.

Today, our Master Baqiyyatullah al-A‘zam (may our souls be his
ransom) himself weeps blood over his noble grandfather, Aba
Abdillah al-Hussain (p). He is the inheritor of the commander of
Karbala, Abal-Fadl al-Abbas (p), who at Karbala wept blood over
the loneliness of Imam Hussain (p); and when the arrow struck his
eye, he manifested outwardly what was in his heart.

From the blessed eyes of the Imam of the Earth and the Time (may
our souls be his ransom), blood flows today, and this will continue
until the time when all of existence and the universe are addressed
with this sentence:

(10) Uliudag bgli8 (yumdll (535 &) (&l Jol Vi

continuous.

This weeping is the Red Ruby and the Greatest Elixir, which even
the companions of Hussain (p) long for. (11)

It is the very command of Sayyid al-Shuhada’, Aba Abdillah al-
Hussain (p), to his Shia, when he said to his daughter Sukayna (p):
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“O my Shia, whenever the mention of a martyr or a lonely is
brought up, then lament for me and weep for me”.

------ —¢ # REFERENCES % $=--

(1). Bihar al-Anwar, vol. 74, p. 79; al-Amali (by al-Tus1), text, p. 529;
al-Wafi, vol. 26, p. 189.

(2). Kamil al-Ziyarat, pp. 242—-249.

(3). Bihar al-Anwar, vol. 45, p. 40.

(4). Rayahin al-Shari ‘ah, vol. 3, p. 294.

(5). Maqatil al-Talibiyyin, p. 85.

(6). Bihar al-Anwar, vol. 45, p. 40.

(7). al-Amali al-Khamisiyyah, al-Shajri, vol. 1, p. 230.

(8). Mawsti ‘at al-Tmam al-Husain (p), vol. 9, p. 556.

(9). Waga i al-Shi ‘ah, events of 13th Jumada al-Thani, p. 85.

(10). Ilzam al-Nasib, vol. 2, p. 233.

(11). Khasa'is al-Husainiyyah; Biography of Jurists and Mujtahids,
quoted from Ayatullah Mirza Jawad Tabrizi.

(12). al-Misbah by al-Kaf‘ami, p. 741; Asrar al-Shahadah by Fadil
Darbandi, p. 462; Ma ‘ali al-Sibtayn, vol. 2, p. 31.

C}("

6\ ’* \{-ﬂ\/\//[g)

101



2 LN
1 N
C] / T

G
Ll 2o it
MO | 5P <%
) , s /
gl pSie CLglo 1535 19ab55 1952 1bg 333 Sre Igial (rilly
ool £ ISy A G Alll QS 8 pasty gl e p &3V
Those who accepted the faith later, left their homes and strove with
you for the cause of God are also your people. They relatives are
nearer to each other according to the Book of God. God has

knowledge of all things.
(Surah Mubaraka al-Anfal, v. 75)

Part Nineteen

Verse 75 of Surah al-Anfal speaks of migration (hijrah) and striving
(jihad), that is, leaving the state of remaining passive (sitting),
rising, moving, and standing in the path of God, and of the later
ones joining the earlier ones in this matter. The reality of hijrah [as
was mentioned earlier] is migration toward tears, weeping, and
lamentation, which today flows from the blessed eyes of the Wali of
God, al-A‘zam (may our souls be his ransom), and is a return to the
origin of one’s own nature. As we read in a passage of the special
Ziyarat of Aba Abdillah al-Hussain (p):

(1) Sall 85301 (3 381 SIS Liaod L35 S
“O Aba Abdillah (p)! I have come to you as your visitor, and I ask
that you keep my footsteps firm on the path of migration toward

»

you”.

What fulfills this movement, rising, migration, and return toward
the Imam is the weeping over the Master of Tears, Aba Abdillah al-
Hussain (p).
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It has been exlanded that self-sacrifice for al-Hussain (p) takes two
forms: “the offering of the heart’s blood” and “weeping”. When one
was in the company of the Imam at Karbala, it was in the form of
shedding blood and offering the heart’s essence; and after Karbala,
it is in the form of tears, weeping, and lamentation, which today
flow morning and evening from the blessed eyes of the Wali of God,
al-A‘zam and the Master of the Age (may our souls be his ransom),
over his lonely grandfather. From this outpouring it is that the
whole world weeps for Hussain son of Ali (PBUT).

This weeping, which is another form of that very self-sacrifice,
becomes the cause of people’s migration, their rising and striving,
and their return toward Aba Abdillah al-Hussain (p). And in this
way, it joins the later ones to the earlier ones in this matter.

The self-sacrifice that takes the form of offering the heart’s essence
is the fruit of the outpouring of the heart’s blood, which:

(2) 11 355 Y Gaiobdll gl 8 &5 (aaddl Jid) o
And this very blood, after the recounting of the tragedies and the

holding of mourning ceremonies, is transformed and flows forth in
the form of tears.
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It has been indicated that the teacher of the school of self-sacrifice
for al-Hussain (p) is the Lady of Baqi’, Umm al-‘Abbas, Umm al-
Banin (p), both through raising sons who at Karbala offered the
essence of their hearts, and through the mourning ceremonies that
this noble lady, following her Master, the Aqilah of the Hashimites,
Zaynab al-Kubra (p), would hold after the tragedy of Ashura for Aba
Abdillah al-Hussain (p), when she said:
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Therefore, the school of the Lady of Baqi‘, Lady Umm al-Banin (p),
is an unparalleled model for all believing men and women until the
end of history; and her blessed being is a foundation (Mishkat) for
all those who follow and emulate her in self-sacrifice for al-Hussain

(P)-
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