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َّهََأ طَِيعُوأأ مَنوُأألَّذِينََأ يَُّهَايَا» 1«مِنكُمَْألْ مَْرَِوَأ وُليِألرَّسُولََوأوَأ طَِيعَُالل
“O you who believe! Obey Allah, and obey the Messenger, 

and those vested with authority among you.”

From the beginning of creation, the Light of Allah was 

divided into two parts so that, in the end, through a 

blessed union, they would once again become one — 

until there would come a point when the entirety of that 

single light would stand manifested before the eyes of 

the world…

On the 18th of Dhū al-Ḥijjah in the year 10 AH, when the 

blessed hands of Amir al-ʿĀlam were raised by 

the blessed hands of the Noble Prophet…

«مَوْلَهَُعَلِيَ فَهَذَأمَوْلَهَُكُنْتَُمَنَْ»
It was a tremendous declaration uttered from the blessed 

tongue of the Greatest Messenger (p), through which He 

introduced Amir al-Muʾminin as the absolute Wali.

In its true meaning, this declaration established the 

station of wilayah for all twelve Imāms (p), and allegiance 

was taken from creation on behalf of them all. Today, the 

possessor of that station and the inheritor of the title 

“Mawlā” is Ḥaḍrat Wali Allāh al-Aʿẓam (aj).

«لْبَاطِنَُأوَأ نَاَألظَّاهِرَُوَأ نَاَألْ خِرَُوَأ نَاَألْ وََّلَُأ نَاَ»
The only Amir of the universe says أنا/ I, so that the 

heavens and the earth may know that the knowledge of 

Allah cannot be attained except through knowing Ali (p) 

with luminosity.

Amir al-Muʾminin (p) said:

َأ لَِهََللََِ» َّهَُأ لَِّ أ نِِّيشُرُوطاالل 2«شُرُوطِهَامِنَْيَّتيِوَذُرَِّأ نَاَوَ
“Indeed, ‘Lā ilāha illā Allāh’ has conditions, and I 

and my descendants are among its conditions.”

                                That Amir who, on the Day of Ghadir, 

                              became the proof of the Messengerhood of 

                               the Noble Prophet…
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أ نَِْرَبِّكََمِنَْأ لَِيْكََأ نُْزلََِمَابَلِّغَْألرَّسُولَُأ يَُّهَايَا» 3«رسَِالَتَهَُبَلَّغْتََمَافََتَفْعَلَْلَمَْوَ
“O Messenger! Convey what has been sent down to You 

from Your Lord [regarding the wilayah and leadership 

of Ali ibn Abi Ṭālib, Amir al-Muʾminin (p)]; and if You do 

not, then You have not conveyed His message.”

On the night of Miʿrāj, the Lord spoke to His Beloved 

with the blessed voice of Amir al-Muʾminin (p)…

And the Kaʿbah, because of the blessing of His sacred 

arrival, opened its embrace.

“Shahriyār (the King)” was our Master Ali (p), and “His 

Love” was the covenant of alast which was taken from 

His devotees. Then, when they answered the divine call 

with “Yes”, they prepared their hearts to receive His 

fatherly love…

Imām al-Bāqir (p) stated:

َّهََأ نََِّ» وَأ خََذََ( ألسلمعليه)عَلِيَ وَلَيََةَِعَلَىلنَّبِيِّينََأمِيثاَقََأ خََذََوَتَعَالىَتََبَاركَََالل
4«(لمألسعليه)عَلِيَ بوَِلَيََةَِألنَّبِيِّينََعَهْدََ

“Allah, Blessed and Exalted, took the covenant of the 

prophets upon the wilayah of Ali (p), and He took the 

pledge of the prophets through the wilayah of Ali (p).”

The Commander of the worlds is the king of the hearts.

His love shines upon hearts in such a way that it turns 

the nights of doubt into dawn…

In His gaze, justice blossoms…

And in His hand, thesetruth flashes like Dhū al-Faqār.

In the end, it is sacred declarations of “ أنا”  from Mawlā 

Amir al-Muʾminin (p) that become pathways toward 

attaining His maʿrifah, so that the army of Ṣāḥib al-

Zamān (aj) may arise through the ʿ Alawi wilayah and 

revive the ʿAlawi justice.

Thus are the steps toward the reappearance realized.

In shāAllāh.

1. Surah al-Nisā ,ʾ verse 59.
2. Ghurar al-Ḥikam wa Durar al-Kalim, vol. 1, p. 143.
3. Surah al-Mā iʾdah, verse 67.
4. Tafsir Ahl al-Bayt (p), vol. 5, p. 408; Biḥār al-Anwār, vol. 26, p. 281.



The Blessed Sermon 
of al-Tuṭunjiyah



This luminous sermon is among the sermons attributed to Amir al-

Mu’minin (p).

Its name is derived from the word “Tuṭunj,” which appears in one 

passage of the sermon:
«ألتطنجینعلیَألوأقفأ نا»

The literal meaning of this word is “gulf.” Some have interpreted 

“the two tuṭunjs” as this world and the Hereafter. 

Others have understood it as referring to the “regions,” since the 

four regions are mentioned in the closing passages of the sermon.

The earliest person known to have mentioned this sermon is the 

late Ḥāfiẓ Rajab al-Bursi. In his book Mashāriq al-Anwār, before 

quoting portions of the sermon, he refers to the place where it was 

delivered and identifies it as a location between Mecca and Medina.

Some scholars, in defending both the authenticity of the sermon 

and Ḥāfiẓ Rajab al-Bursi, have stated that, in their view, the 

apparent wording of certain hadith passages may initially seem 

inconsistent with the principles and standards held by those who 

reject the sermon, or may appear exaggerated. However, this alone 

is not a reason to deny the sermon. Rather, through careful 

reflection on its text and by comparing it with other words of the 

Ahl al-Bayt (p)—which, like the verses of the Qur’an, explain one 

another—one may come to recognize its authenticity.

Introduction to the Luminous 
Sermon of al-Tuṭunjiyah



Some have also attributed the delivery of this sermon to the time of 

the Battle of Ṣiffin, because it speaks of taking revenge for those who 

were killed at Ṣiffin.

The sermon begins with a discussion of creation, which is close in 

theme to the section on the creation of the world in the first sermon 

of Nahj al-Balāghah. It then refers to the status of the Prophet and 

the succession of Amir al-Mu’minin (p), emphasizing that he is the 

path of salvation.

In the next stage, it addresses the central theme of the sermon: the 

vastness of the knowledge of Amir al-Mu’minin (p) and his 

encompassing knowledge of the sciences of the past and the future, 

the World of Particles (Dhar), and the secrets of creation.

After that, certain unseen realities are discussed, such as Firdaws, 

the spring Ḥammah, the regions, and the levels of Paradise and Hell.

At the end, the blessed Imām (p) rejects exaggeration concerning 

himself, where he states: “Ali is a created light and a servant who is 

provided with sustenance.”

Allamah Hasan-Zadeh Amuli has noted in this regard:
In Usul al-Kafi, there are eleven hadiths concerning complete perfection, each one of which 
must be carefully studied. In the eighth hadith, Amir al-Mu’minin says: «عین اللهأنا»  (I am the 
Eye of God”). The narrations of this chapter apply to all the narrations of the book 
Mashāriq al-Anwār and also confirm many of the difficult and profound sermons and 
hadiths issued from the treasury of divine knowledge.

In some parts of the sermon, Jābir — identified in the sources as Jābir ibn ʿAbdullāh al-
Anṣāri —raises questions, and he is regarded as one of its well-known transmitters.



Sources in Which the Luminous Sermon Has Been Narrated
• Mashariq Anwar al-Yaqin, by the late Rajab al-Bursi
• Al-Majmu’ al-Ra’iq, by Abdullah al-Musawi
• Al-Dhari’ah, Aqa Buzurg Tihrani, vol. 26, p. 310
• Al-Shatati fi al-’Aqa’id wa al-Akhlaq wa al-Ahkam, al-Fayd al-Kashani, vol. 1, p. 928
• ’Alamat al-Mahdi al-Muntazar fi Khutab al-Imām Ali wa Rasa’ilihi wa Ahadithihi, by 

al-Fulani, vol. 1, p. 352
• The book Haqq (p) and the Sermon of Tutunjiya, a complete study by the esteemed 

researcher Dr. Abd al-Ali Girih
Sources in Which Portions of the Luminous Sermon Have Been Narrated
• Rasa’il Al Tuq al-Qatifi, al-Shaykh Ahmad Al Tuq, vol. 1, p. 129
• Al-Barahin al-Qati’ah, al-Astarabadi, vol. 3, p. 289
• Al-Iqaz min al-Haj’ah bi al-Burhan ’ala al-Raj’ah, al-Shaykh al-Hurr al-’Amili, vol. 1, p. 

375
• Ilzam al-Nasib fi Ithbat al-Hujjah al-Gha’ib (may God hasten his noble reappearance), 

al-Yazdi al-Ha’iri, vol. 2, p. 200
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Passages from the Blessed Sermon of Tuṭunjiyah:

*«ألباطنوَألظاهروَأل خروَألولأناَ»
In this passage of the Sermon of Tuṭunjiyah, four names 

and attributes from among the names of God, the 

Mighty and Majestic—al-Awwal, al-Ākhir, al-Ẓāhir, and 

al-Bāṭin—are attributed to Amir al-Mu’minin (p). 

In explaining this passage, we will examine, through 

the words and language of Amir al-Mu’minin (p), the 

reasons these names are applied to him, and compare 

their meanings when attributed to the Master of the 

world and when attributed to the Exalted Lord:

All the passages quoted from the words of God, the 

Exalted, relate to a narration concerning the night of 

the Prophet’s Mi’raj, when God introduced these 

attributes of Amir al-Mu’minin (p) to him1.

And all the passages narrated in the words of Imām Ali 

(p) relate to an incident in the mosque; Where the 

companions asked the Imām to narrate a hadith to 

them. Before speaking, he warned them that these 

words would be difficult for them to bear. Yet, because 

of their insistence, He introduced to them these four 

divine names as they had become manifested in him2.

Sources for the أنا declarations that were mentioned 
explicitly and implicitly:
• Al-Faḍā’il, Ibn Shādhān, vol. 1, p. 69
• Madinat Maʿājiz al-A’immah al-Ithnā ʿAshar wa Dalā’il al-Ḥujaj ʿalā 

al-Bashar, vol. 1, p. 214
• Mukhtaṣar al-Baṣā’ir, vol. 1, p. 137
• Al-Ikhtiṣāṣ, vol. 1, p. 345
• Tafsir Kanz al-Daqā’iq wa Baḥr al-Gharā’ib, vol. 13, p. 77
• Ta’wil al-Āyāt al-Ẓāhirah fi Faḍā’il al-ʿItrah al-Ṭāhirah, vol. 1, p. 631
• Al-Burhān fi Tafsir al-Qur’ān, vol. 5, p. 835
• Kitāb Sulaym ibn Qays al-Hilāli, vol. 2, p. 933
• Baṣā’ir al-Darajāt fi Faḍā’il Āl Muḥammad (p), vol. 1, p. 514
• Biḥār al-Anwār, Mu’assasat al-Wafā edition, vol. 38, p. 349
• Jāmiʿ al-Asrār wa Manbaʿ al-Anwār, vol. 1, p. 411
• Al-Arbaʿūn fi Ḥubb Amir al-Mu’minin ʿAli ibn Abi Ṭālib (p), 
     Abū Muʿāsh, vol. 4, p. 172
• Sharḥ Tawḥid al-Ṣadūq, al-Qummi, vol. 2, p. 303
• Ibn Shahr Āshūb, vol. 2, p. 386
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أل ولأ ناَ
The Lord, the Mighty and Majestic, states concerning 

the reason he is named “al-Awwal”:
«قبلیشیءوَلَأل ولأ نا»

“I am the First, and there was nothing before Me.”

1- Concerning Amir al-Mu’minin (p), God states:

«أل ئمةمنَمیثاقیأ خذ،َأولَمنَأل ولعلیَ»
“Ali is the First: the first among the Imāms from whom 

My covenant was taken.”

According to these words, Imām Ali (p) was the first 

among the infallible Imāms (p) who took the covenant.

َّهَُأ خََذََلَقَدَْوََ» 3«نَقِيبًاعَشَرََأثَْنَيمِنْهُمَُبَعَثَْناَوََأ سِْرَأئيِلََبَنيِمِيثاَقََالل
“Indeed, God took a covenant from the Children of 

Israel, and We appointed from among them twelve 

leaders.”

In explaining this verse and speaking of the covenant that 

God took from the purified Imāms, the Prophet (p) states:

“God, the Exalted, took a covenant from me and from 

the twelve Imāms after me, and they are God’s proofs 

over His creation.”4

Another verse concerning the covenant refers to a time 

when the earth and the heavens, the jinn and 

humankind, the sun and the moon did not yet exist, and 

God willed to create His creatures:

تَهُمَْمَْظُهُورهَِِمِنَْأ دَمََبَنيِمِنَْرَبُّكََأ خََذََأ ذَِْوََ» يََّ أ نَْفُسِهِمَْلَىعََأ شَْهَدَهُمَْوََذُرِّ
لَسْتَُ َ ََََ شَهِدْناَََ بَلَىَ قاَلوُأبِرَبِّكُمَْأ  ذَأعَنَْكُنَّاأ نَِّاألْقِيَامَةَِيَوْمََتَقُولوُأنَْأ  5«غَافلِيِنََهَ 

Then He spread them out and asked them:

“Who is your Lord?” The first ones to answer were the 

Messenger of God, Amir al-Mu’minin, and the Imāms 

(p), who said: “You are our Lord.”

َََنََمَنَْأ وََّلََفَكَانََرَبُّكُمَْمَنَْلَهُمَْفَقَالََ» َّهَِرسَُولَُطَ ةَُوََؤْمِنيِنََألْمَُأ مَِيرَُوََالل ألْ ئَمَِّ
ناَأ نَْتََفَقَالوُأ( ألسلمعلیهَ) 6«رَبَُّ

In this way, He chose them as the bearers of divine 

knowledge and religion, and He commanded the 

            children of Adam to acknowledge the lordship 

             of God and obedience to the infallible Imāms.
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2. Amir al-Mu’minin (p) states concerning his being “the 

First”:
«أ سلمباللهَوَأ منمنَأ ولفا ناأل ولأ نا»

“I am the First, for I am the first one who believed in 

God and submitted.”

In a passage from Nahj al-Balagha, addressing God, the 

Imām describes himself as follows:

He is the first to turn back to God: the first one who 

returned to his Lord, separated himself from others, 

and joined himself to God; and no one prayed before 

him except the Prophet.

7«صلةبالرسولَالل هَأ ليسبقنيولمَأ جابوَسمعَوَأ نابمنَأ ولأ نيأللهم»
“O God, I am the first one who turned to You, heard, and 

responded, and no one preceded me in prayer except 

the Messenger of God.”

In Ziyarat al-Ghadiriyyah, it is also stated:

َّهَِأ مَنََمَنَْأ وََّلَُوََ» قََوََباِلل «نَبِيِّهَِعَلَىلََأ نُْزَِبمَِاصَدَّ
“And the first one who believed in God and affirmed 

what was revealed to His Prophet.”

Similarly, the Messenger of God (p), speaking about 

Imām Ali (p) when the nation was brought before him to 

pledge allegiance to the Prophet of God, said:

قَنيِمَنَْأ وََّلَُهُوََوََ» ََُهُوََوََبُعِثْتَُحِينََصَدَّ ي دِّ بَيْنََيُفَرِّقَُارُوقَُألْفََوََألْ كَْبَرَُألصِّ
ََِّ «ألْبَاطِلَِوََألْحَ

“He was the first one who believed in me and affirmed 

me when I was commissioned as a prophet. He is al-

Ṣiddiqu al-Akbar, the greatest truthful one, and al-

Fārūqu, the one who distinguishes between truth and 

falsehood.”8

أل خرأ نا
God, the Mighty and Majestic, states concerning His 

being “the Last”:

«بعديشيءفلأل خرأ نا»
“I am the Last, and there is nothing after Me.”
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1- According to his own statement, Amir al-Muʾminin 

(p) was given this name because he is the last among the 

Imāms (p) whose soul will be taken:

«أل ئمةمنَروحهألقبضمنَأل خرعلیَ»
One day, Amir al-Mu’minin (p) had gathered some sand, 

placed his head upon it, and fallen asleep. At that time, 

the Noble Prophet (p) entered and nudged him with his 

foot, saying: “Rise, O Dābbat al-Arḍ!”

A man among the companions asked: “O Messenger of 

God, may we call one another by this name?”

The Prophet (p) said: “No, by God. This name belongs 

only to him. He is the very Dābbah whom God 

mentioned in His Book9:

ةًَلَهُمَْأ خَْرجَْناَعَلَيْهِمَْألْقَوْلَُوَقعَََأ ذَِأوََ» كَانوُأألنَّاسََأ نَََّمَْتكَُلِّمُهَُألْ رَضَِْمِنََدَأبََّ
10«يوُقِنوُنََلََبِا يَاتنِاَ

“And when the decree falls upon them, We will bring 

forth for them a creature from the earth that will speak 

to them, for the people did not have certainty in Our 

signs.”

“Dābbat al-Arḍ” means “the mover and stirrer of the 

earth.”

When the end of time arrives, God will bring forth Imām 

Ali (p) in the most beautiful form, and with an 

instrument—a seal or branding iron—he will mark his 

enemies:
11«أ عَْدَأءَكََبِهَِتَبِسُمَُمِيسَمَ مَعَكََوََ»

This is the very reason the Imām (p) describes himself in 

these words:
12«ألْمِيسَمَُوََألْعَصَاصَاحِبَُأ نََاوََ»

“And I am the possessor of the staff and the branding 

instrument.”
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Therefore, the statement that Amir al-Mu’minin (p) is 

the last one whose soul is taken refers to the time of his 

Raj’ah, his return.
ةَ كُلَِّمِنَْنَحْشُرَُيَوْمََوََ» 13 «فَوْجًاأ مَُّ

“And on the day when We shall gather from every 

nation a group.”

In explaining this verse, Imām al-Sadiq (p) describes a 

day when believers who were killed will return so that 

they may die, and no one will return except a pure 

believer or a pure polytheist 14.

Also, in response to a person who mentioned the belief 

of the Sunnis that the “Day of Gathering” in this verse 

refers to the Day of Resurrection, the Imām (p) said:

“Does God gather only one group from every nation on 

the Day of Resurrection and leave the rest behind? No. 

Rather, this verse concerns the Raj’ah.”

But the verse concerning the Day of Resurrection is15:

16«أ حََدًأمِنْهُمَْنغَُادِرَْفَلَمَْحَشَرْناَهُمَْوََ»

“And We shall gather them all, leaving not one of them 

behind.”

2. Amir al-Mu’minin (p) in explaining the reason for his 

being “the Last” states:
«نهدفوَثوبه( وأ لهعليهالل هَصلى)ألنبيسجیأ خرَمنَفا ناأل خرأ نا»

“I am the Last, for I was the last one to cover the 

Prophet (p) with his shroud and bury him.”

ألباطنأ ناوَألظاهرأ نا
I Am the Manifest and I Am the Hidden

God speaks of His being the Manifest and the Hidden in 

these words:
«تحتیشیَفلألباطنوَأناَفوقیشیَفلألظاهرأ نا …»

“I am the Manifest, and there is nothing above Me; 

and I am the Hidden, and there is nothing 

beneath Me.”
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Concerning Amir al-Mu’minin (p), God states:

،َألیکأوحیتهأظهرَعلیهَماَألظاهرعلیَ»
«ألیکأسرتهألذیسریَأبطنتهألباطنعلیَ

“Ali is the Manifest, because I made manifest to him 

everything that I revealed to you. Ali is the Hidden, 

because I placed within him My secret that I entrusted 

to you.”

In a narration, the Imām (p) invites the people to benefit 

from the knowledge that the Noble Prophet (p) had 

poured into him directly, while there was still time and 

while this precious treasure was still standing among 

them. He tells them to ask and to take from the fruits of 

this vessel of knowledge, for the knowledge of the first 

and the last is with him:

زقنیاَمهذألعابَرسولَالل هَهذأألعلمسفطهذأ،َتفقدونیأ نقبلَسلونی»
17«وأل خرینأل ولینعلمَعنديفا نفاسا لونی،َزقارسولَالل هَ

In the continuation of the hadith, he speaks of his 

encompassing knowledge of the heavenly scriptures: the 

Qur’an, the Torah, the Gospel, and the Psalms:

“By God, if a seat were spread out for me and I sat upon 

it, I would give judgment to the people of the Torah 

according to their Torah, to the people of the Gospel 

according to their Gospel, to the people of the Psalms 

according to their Psalms, and to the people of the 

Qur’an according to their Qur’an, in such a way that 

each of these books would speak and say:

“Ali has spoken the truth. Truly, he has judged for you 

according to what God revealed in me.”” 18

God also introduces Amir al-Mu’minin (p) in the Qur’an 

as the one who possesses the knowledge of the Book:

َّهَِكَفَى» 19«ألْكِتَابَِعِلْمَُعِنْدَهَُمَنَْوََبَيْنَكُمَْوََبَيْنيِشَهِيدًأباِلل

“                       God is sufficient as a witness between me 

                          and you, and so is the one who possesses the  

                         knowledge of the Book.”
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And this isa reminder for Prophet (p)’ command when, 

in explaining this verse, he stated that the person 

intended by this verse is Ali (p). 20

Elsewhere, in a conversation with Salmān al-Fārsi, the 

Imām (p) states:

“Ask me, for with me is the knowledge of deaths, trials, 

bequests, lineages, and decisive judgment. I know the 

emergence of Islam and the emergence of disbelief. I am 

the possessor of the mark, and I am the great 

distinguisher between truth and falsehood.”

21«ألْ نَْسَابَِوََايَاألْوَصََوََألْبَلَيَاوََألْمَنَايَاعِلْمَُعِندِي»
He then continues:

“Ask me about what will occur until the Day of 

Resurrection, and about what occurred before me, 

during my time, and until the time that God is 

worshipped.”22

For all the secrets of the Prophet (p) had been concealed 

in the chest of Ali.

ةَِأل رْشِيََأضْطرأبََطَربتملضَْبهَبحُتَُلوَعِلمَ مَکنونَِعلىأ نْدَمَجْتَُ»
23«ألْبَعِيدَةَِألطَّوِيَِّفيِ

The knowledge of secrets which, according to his 

words, would cause creation to become shaken and 

disturbed, like ropes trembling in the depths of deep 

and distant wells, if he were to disclose it to them.

As explained in this commentary, when the meanings of 

these four names and attributes—al-Awwal, al-Ākhir, 

al-Ẓāhir, and al-Bāṭin—are compared in relation to God, 

the Mighty and Majestic, and in relation to Amir al-

Mu’minin (p), it becomes clear that applying these 

descriptions to the Imām is not a form of exaggeration. 

Rather, it is because he is a manifestation and 

reflection of the divine names.
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When these attributes refer to God, they express His 

absolute and essential reality. But when they are used 

for Amir al-Mu’minin (p), they indicate his unique 

spiritual station.

Therefore, understanding these meanings does not 

conflict with belief in divine unity. Rather, it leads a 

person to a deeper understanding of the position of 

God’s chosen ones.

On this basis, it is fitting for everyone who carries love 

and wilayah for Amir al-Mu’minin (p) in their heart to 

strive to understand the reality of these teachings, to 

recognize the mysteries hidden behind these names, 

and to walk upon the path of knowing them.



The Blessed Sermon 
of al-Iftikhār



The blessed "Sermon of Pride" (Khuṭbat al-Iftikhār) is one of the 

discourses attributed to His Eminence our Mawla Amir al-Mu'minin Ali 

(p) and holds a distinctive place within the Hadith and theological 

heritage of the Shia. This sermon belongs to a category of discourses 

whose content—beyond expressing monotheistic (Tawhidi) and Wilāyi 

doctrines—contains profound references to the luminous stations of the 

Ahl al-Bayt (p), the attributes and status of the Imāmate, as well as 

narrations concerning future events and the destiny of the Muslim 

Ummah.

The word "Iftikhār" is a verbal noun derived from the Arabic root fakhr, 

which signifies manifesting, unveiling, or highlighting merits and 

distinctions. In religious texts, it carries the meaning of proclaiming a 

blessing bestowed by God and demonstrating a station that possesses 

divine reality. When this is undertaken to honor the truth or to 

introduce an appropriately qualified status, it is deemed highly 

praiseworthy1.

Consequently, the renown of this sermon by the name " Iftikhār" appears 

to stem from the fact that within its passages, the luminous stations and 

merits of our Mawla Amir al-Mu'minin Ali (p) and the Ahl al-Bayt (p) are 

made manifest and prominent.

Its fame by this title is due to the particular mode of expression found in 

portions of the text, which conveys a sense of spiritual stature, grandeur, 

pride in the sacred attribution of Wilayah, and the profound 

introduction of Amir al-Mu'minin Ali (p) and the Ahl al-Bayt (p).

Introduction to the Luminous 
Sermon of al-Iftikhār



Sources in Which the Luminous Sermon or portion of it Has Been Narrated
The aforementioned sermon has been transmitted in numerous Shia and Sunni sources. Due 
to its sublime and unique content, it has consistently garnered the attention of 
commentators and researchers, most notably in the following works: 
● Mashāriq Anwār al-Yaqin fi Asrār Amir al-Muʾminin (p): Authored by Ḥāfiẓ Rajab al-Bursi (a 
prominent Shiʿa narrationist of the 8th century AH). ʿAllāmah al-Amini regarded Mashāriq as a work 
filled with rigorous research and precision, describing its author as a deeply erudite scholar and jurist 
well-versed in various sciences2. This work is recognized as one of the earliest extant sources of the 
sermon.

● Al-Lawāmiʿ al-Nūrāniyyah fi Asmāʾ ʿAli wa Ahl Baytihi al-Qurʾāniyyah: Authored by Sayyid 
Hāshim al-Ḥusayni al-Baḥrāni, famously known as ʿAllāmah al-Baḥrāni (a prominent Shiʿa jurist and 
exegete of the 12th century AH). Portions of this sermon are recorded on page 680 of this book.

● ʿ Abaqāt al-Anwār fi Imāmat al-Aʾimmat al-Athār: Authored by ʿAllāmah Mir Ḥāmid Ḥusayn 
Mūsawi Lakhnawi (a distinguished Shiʿa theologian and jurist of the 13th and 14th centuries AH). 
ʿAbaqāt al-Anwār stands as one of the monumental theological masterpieces of the Shiʿa and one of 
the most reliable source texts proving the Imāmate. A portion of the sermon appears in the 14th 
volume of this work.

● Al-Nafaḥāt al-Azhariyyah fi Khulāṣat ʿAbaqāt al-Anwār: Authored by Āyatullāh Sayyid Ḥāmid 
Ḥusayn Lakhnawi. The Sermon of Pride is referenced in the 10th volume of this work, which is a 
summary of ʿAbaqāt al-Anwār compiled and organized by his students.

● Ilzām al-Nāṣib fi Ithbāt al-Ḥujjah al-Ghāʾib (may Allāh hasten his reappearance): Authored by 
Shaykh ʿAli Yazdi Ḥāʾiri (a Shiʿa scholar of the 14th century AH). The detailed transmission of the 
Sermon of Pride in the second volume of this book represents one of the most complete versions 
available today.

● Durar al-Munaẓẓam: Authored by Kamāl al-Din Abū Salim Muḥammad ibn Ṭalḥah al-Qurashi al-
Nāṣibi al-Shāfiʿi (a prominent Sunni scholar of the 7th century AH). Certain sources note that the 
narration of this sermon is recorded in Al-Durr al-Munaẓẓam, and that leading masters and scholars 
have validated it through authentic transmission and clear spiritual unveiling.

● Yanābiʿ al-Mawaddah li-Dhi al-Qurbā: Authored by Shaykh Sulaymān ibn Ibrāhim Qandūzi Balkhi 
(a prominent Sunni scholar of the 13th century AH). Yanābiʿ al-Mawaddah is celebrated as one of the 
most famous reference books detailing the virtues of the Ahl al-Bayt (p); segments of this blessed 
sermon are cited in its third volume.
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Passages from the Blessed Sermon of Iftikhār:

ألْمَعْمُورَُألْبَيْتَُأ نََا
قْفَُأ نََا ألْمَرْفوُعَُألسَّ
*ألْمَسْجُورألْبَحْرَُأ نََا

Commentary on the First Passage

«ألْمَعْمُورَُألْبَيْتَُأ نَاَ»
“I am the magnificent House of the heavens, the 

sanctuary of the celestial realm, and the refuge for 

those drawn nigh unto the Divine.”

The holy phrase «َالمَْعمْ ور ُالبْيَتُْ أنَا» refers to one of the 

luminous stations of Amir al-Mu'minin Ali (p). In this 

statement, his Eminence introduces himself as the 

inner reality of the Established House (Al-Bayt al-

Ma'mur)—a reality which, in Quranic and Hadith 

teachings, is the celestial direction of prayer (Qiblah), 

the place of worship for heavenly beings, a sanctuary 

for the spiritual realm, and the ultimate locus of Divine 

Mercy.

Sources for the أنا declarations that were mentioned 
explicitly and implicitly:
• The Blessed Sermon of al-Bayān: Ilzām al-Nāṣib fi Ithbāt al-Ḥujjah al-Ghā iʾb, 

vol. 2, pp. 177 & 193.
• The Blessed Sermon of Mafātiḥ al-Ghayb: Mashāriq Anwār al-Yaqin fi Asrār 

Amir al-Muʾminin, p. 269.
• The Blessed Sermon of al-Mafākharah: Al-Faḍā iʾl by Ibn Shādhān al-Qummi, p. 

82.
• The narration reporting the vision of the likeness of Amir al-Muʾminin ʿAli (p) 

within the Established House in the heavenly realm: The Tafsir Attributed to 
Imām al-Ḥasan al-ʿAskari, p. 375.

• The station of the Ahl al-Bayt under the title “We are the Established House, 
whosoever enters it is secure”: Dalā iʾl al-Imāmah, pp. 270–271.

• The Blessed Sermon of al-Bayān: Ilzām al-Nāṣib, vol. 2, pp. 178 & 194.
• The Blessed Sermon of al-Mafākharah: Al-Faḍā iʾl by Ibn Shādhān al-Qummi, p. 

82.
• The Blessed Sermon of Mafātiḥ al-Ghayb: Mashāriq Anwār al-Yaqin, p. 269.
• The Blessed Sermon of al-Mafākharah: Al-Faḍā iʾl by Ibn Shādhān 
      al-Qummi, p. 82.
• Passages from Ziyāratnāmah of our Mawlā Amir al-Muʾminin ʿAli (p):
     Al-Mazār al-Kabir by Ibn al-Mashhadi, p. 259.
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Based on sacred narrations, the "Bayt al-Ma'mur" serves 

as the Qiblah for the inhabitants of heaven, just as the 

noble Kaaba serves as the Qiblah for the inhabitants of 

the earth. A prophetic narration states:

مَاءَِ يفَِ ألَّذِي ألْمَعْمُورَُ ألْبَيْتََ لَهُمَُ جَعَلََ» أبعَِةَِ ألسَّ   وََ أ مَْناًَ وََ مَثَابََةًَ لَهَُفَجَعََ ألرَّ
3«أ مَْناًَ وََ للِنَّاسَِ ةًَمَثَابََ فَجَعَلَهَُ ألْمَعْمُورَِ ألْبَيْتَِ تَحْتََ ألْحَرَأمََ ألْبَيْتََ وَضَعََ

That is, Allah the Exalted appointed al-Bayt al-Maʿmur 

— which is in the fourth heaven — as the qiblah and 

sanctuary for the inhabitants of the heavens, and He 

likewise placed the Kaʿbah directly beneath Bayt al-

Maʿmur as the qiblah and sanctuary for the people of the 

earth. Viewed through this profound meaning, the 

words of Amir al-Mu'minin Ali (p) introducing himself 

as al-Bayt al-Maʿmur demonstrate that his Wilayah is 

the axis of guidance for celestial beings, let alone for the 

inhabitants of the earth. It is for this reason that the 

Messenger of Allah (p) repeatedly highlighted in his 

luminous sayings the immense fame and renown of 

Amir al-Mu'minin Ali (p) across the heavens4.

Al-Bayt al-Maʿmur is a sanctuary that is never vacant of 

the remembrance of God; every day, a completely new 

host of angels enters it to perform worship. Thus, this 

house remains perpetually vibrant and prosperous 

(ma'mur) through obedience and remembrance, hence 

its name. As recorded in the narration:

لْفََ سَبْعُونََ يَوْمَ  كُلََّ يَدْخُلُهَُ ألَّذِي ألْبَيْتَُ هُوََ» َ َ أ  5«أ بََدأًَ ودُونََيَعَُ لََ مَلَك 
“It is the house into which seventy thousand angels enter 

every day, and [after visiting and circumambulating] they 

never return to it again [as the privilege passes to others].”

Bearing this characteristic in mind, the words of Amir 

al-Mu'minin, " المَْعمْ ور   البْيَتْ   أنَاَ ", signal that his Wilayah is 

the very embodiment of true worship and servitude to 

             God. Consequently, multiple narrations assert that 

                   the acceptance of human deeds is inextricably 

                             bound to the Wilayah of the Ahl al-Bayt:

َتقُْبَلَُلََألْ عَْمَالََأ نََّ» «ةَِباِلْوَلَيَََأ لَِّ
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Furthermore, the mere remembrance of his name 

constitutes an act of devotion:
7« عِبَادَة َعَلِيَ ذِكْرَُ»

al-Bayt al-Maʿmur is the cosmic center of 

circumambulation (Mataf) for heavenly beings; 

narrations indicate that angels constantly orbit it:

مَاءَِفيِأ نَََّ»  8«ئكَِةَُألْمَلََبِهَِيَطُوفَُبَيْتاًَألسَّ

Therefore, if Amir al-Mu'minin Ali (p) is the reality of 

al-Bayt al-Maʿmur, it implies that his Wilayah is the 

orbit and axis around which all celestial beings 

revolve—the center of gravity for the heavenly hosts. If 

al-Bayt al-Maʿmur is a structural form in heaven circled 

by angels, Wilayah is the very reality of light that they 

orbit. Thus, hadiths frequently emphasize that the 

example of the Imām is like that of the Kaaba, toward 

which everyone must hasten for guidance: 

مَامَِمَثَلَُ» 9« تَا تْيِلََوََتؤُْتىَأ ذَِْألْكَعْبََةَِمَثَلَُألْ ِ

Certain narrations also note that al-Bayt al-Maʿmur is 

not merely a place of worship and a Qiblah, but also a 

registry where the "deeds of servants" are maintained. 

As stated in the text:

10« نَّارَِألأ هَْلَِكِتَابَُوََألْجَنََّةَِأ هَْلَِكِتَابَُفيِهَِ» 

In it is the record of the people of Paradise and the 

record of the people of the Fire. This reveals that al-Bayt 

al-Maʿmur is the vantage point where those destined 

for salvation are distinguished from those destined for 

perdition. This is because the reality of al-Bayt al-

Maʿmur —the Wilayah of Amir al-Mu'minin Ali (p)—is 

the ultimate scale for weighing human deeds and the 

absolute criterion for separating truth from falsehood, 

faith from hypocrisy, and Paradise from Hell. The inner 

reality of human souls is laid bare through Wilayah, 

echoing well-known narrations:

ََِّمَعََعَليَِ »                           ََُّوََألْحَ 11« رََدَأحَيْثمَُايَدُورَُلِيَ عََمَعََألْحَ

 «َ 12«اقَ نفََِبُغْضُهَُوََأ يِمَانَ عَلِيَ حُبُّ

13«ألنَّارَِوََألْجَنََّةَِقَسِيمَُعَليَِ »                          
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*(Seven thousand years)

In another narrative, it is recounted that when the 

angels initially questioned the creation of Adam as a 

vicegerent on earth, God temporarily veiled them from 

His Light. When they sought refuge at the Throne and 

repented, He designated the Established House as their 

sanctuary and place of circumambulation:

َّهََأ نَََّ ...» ََفيِجاعِلَ أ نِِّيمَلَئكَِةَِللَِْقاَلََتَعَالىَوََتََبَاركَََالل خَليِفَةًَرضَِْألْ 
َّهَِعَلَىفَردُُّوأ ََقاَلوُأوََتَعَالىَوََتََبَاركَََالل يَسْفِكَُوََفيِهادَُيُفْسَِمَنَْفيِهاتَجْعَلَُأ 

ماءََ َّهَِقاَلََألدِّ ورهَِِنَُعَنَْيَحْجُبُهُمَْلََكَانََوََونََتَعْلَمَُلماأ عَْلَمَُأ نِِّيالل
سَنََةَ لَفَِأ َسَبْعَةََباِلْعَرشَِْلَذُوأفََعَام َأ لَفَِسَبْعَةََنوُرهَِِعنفَحَجَبَهُمَْ
مَاءَِيفَِألَّذِيألْمَعْمُورََألْبَيْتََمَُلَهَُجَعَلََوََعَلَيْهِمَْتاَبََوََفَرحَِمَهُمَْ ألسَّ

¹⁴«أ مَْناًَوََمَثَابََةًَفَجَعَلَهَُألرَّأبعَِةَِ
The Lord, Blessed and Exalted be He, said to the angels: "I 

am placing a vicegerent upon the earth." The angels 

questioned: "Will You place therein one who spreads 

corruption and sheds blood?" The Almighty responded: 

"Verily, I know that which you know not." Previously, 

the Lord had not withheld His Light from them, but 

following this query, He veiled them from His Light for a 

duration.* The angels sought refuge at the Throne and 

circumambulated it for a period,* until God showed 

them mercy, accepted their repentance, and established 

for them the Established House in the fourth heaven as a 

resort and sanctuary.

Therefore, just as the Established House manifests 

divine mercy and stands as a sanctuary for celestial 

beings, the Wilayah of Amir al-Mu'minin Ali (p)—being 

the inner reality of that House—is the supreme 

manifestation of divine mercy and the fortress of 

security for believers whenever they stumble or seek 

repentance. This beautifully aligns with the successively

transmitted (mutawatir) Hadith:

15عَذَأبيِمِنَْأ مَِنََحِصْنيِخَلََدََفَمَنَْحِصْنيِطَالبِ َأ بَيِبْنَِعَلِيَِّوِلَيََةَُ
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On this basis, when our Mawla Amir al-Mu'minin Ali (p) 

declares that he is the reality of that celestial house, he 

signifies that his Wilayah is the axis of cosmic guidance, 

the center of gravity for the heavenly assembly, the 

scale for human deeds, the criterion distinguishing 

truth from falsehood, the embodiment of divine mercy, 

and the safe haven for the faithful, under whose shadow 

Servitude to God reaches perfection.

أ ناَألسقفَألمرفوع
“I am the elevated divine canopy that oversees the 

entirety of existence and preserves it within its shelter.”

The sublime phrase المرفوعالسقفأنا addresses another of 

the lofty stations of Amir al-Mu'minin Ali (p). In this 

expression, the Imām identifies himself as the inner 

reality of the "Saqfu al-Marfūʿ"—a reality which, in 

Quranic and Hadith teachings, symbolizes 

encompassment, preservation, and the absolute 

structural stability of creation founded upon Truth.

Linguistically, a "Saqf" (ceiling/canopy) refers to that 

which is unfurled high above human beings, 

encompassing them, overseeing the space beneath it 16, 

and serving to protect and preserve it 17.Concerning the 

sky, the Holy Quran states: 
مَاءََجَعَلْنَاوََ» 18 «مَحْفُوظاًَسَقْفاًَألسَّ

And We made the sky a protected ceiling. The sky is a 

canopy wrapping around the earth, ensuring security 

and the continuity of life; without it, the order of life 

would disintegrate. Viewed through this profound 

meaning, when Amir al-Mu'minin (p) says, "I am Saqfu 

al-Marfūʿ," it indicates that his Wilayah is the secure 

ceiling of the universe and the fortified stronghold of 

creation 19; as stated: «ََُُِمَنُْأمَن «إلِیَکْ مُْلجَأَ 20
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The ceiling (Saqf) is a "Marfu'" (elevated) sky; it means it 

is hoisted by divine power and stands firm without any 

visible pillars. The Holy Quran declares: 

َّهَُ» مَاوَأتَِرَفَعََألَّذِيالل 21«تَرَوْنهََاعَمَدَ بِغَيْرَِألسَّ

Allah is He who raised the heavens without pillars that 

you can see.” and also states: 
مَاءََوََ» 22« ألْمِيزَأنََوَضَعََوََرَفَعَهَاألسَّ

In the narrations, the "Saqfu al-Marfūʿ" is intimately 

linked with the metaphysical realm from which divine 

decrees descend and where angels reside—the station 

where the deeds of servants are recorded and destinies 

are executed in accordance with perfect equity. 

Recording angels document the actions of the denizens 

of Paradise and Hell, and every divine command from 

that celestial heights 23. This indicates that the Saqfu al-

Marfūʿ is the epicentre of governance and cosmic 

oversight. Given this attribute, the words of Amir al-

Mu'minin demonstrate that the Imām, by divine 

permission and will, encompasses all things and rules as 

a celestial authority governing with justice, precisely as 

the Holy Quran notes:

24« مُبيِنَ أ مَِام َفيِأ حَْصَيْناَهَُشَيْءَ كُلََّ» 

And We have encompassed everything within a clear 

registry/ Imām.”)

Of note is that according to certain narrations, the " 

Saqfu al-Marfūʿ" shares a profound metaphysical 

connection with the luminous dome of Najaf al-Ashraf
25. This connection shows that the very reality which 

exists in the celestial realm as the "Saqfu al-Marfūʿ " 
manifests in the physical world as the radiant dome 

crowning the resting place of Amir al-Mu'minin Ali (p).



24

Consequently, when our Mawla Amir al-Mu'minin Ali 

(p) states “ المرفوعالسقفأنا"  the intended meaning is that 

his Wilayah is the divine shadow of security cast over 

the universe, the scale of equilibrium for creation, and 

the primary channel for executing the command of the 

Truth. أ ناَألبحرَألمسجور
“I am that overflowing and kindled sea; the boundless 

ocean that is the origin of life, the channel of destiny, 

and the fountainhead from which divine grace flows 

throughout all existence.”

The sublime passage « المسجورالبحرأنا» points toward 

another of the radiant virtues of Amir al-Mu'minin Ali 

(p). The Holy Quran references this cosmic reality by 

stating: « َ «المَْسْج ور  البْحَرْ  و And by the swollen sea.

Linguistically, "Sajr" means to fill, to ignite, or to cause 

to boil over26; hence, al-Baḥru al-Masjūr refers to a sea 

that is surging, turbulent, and overflowing with 

movement. According to select narrations, this sea is 

positioned in the heavens directly beneath the Divine 

Throne: 
مَاءَِفيِبَحْرَ ألْمَسْجُورَِألْبَحْرَِ» 27 «ألْعَرْشَِتََتَحَْألسَّ

This position demonstrates that the Baḥru al-Masjūr 

carries an all-encompassing reality within the 

architecture of creation. Thus, when Amir al-Mu'minin 

Ali (p) states that he is the reality of Baḥru al-Masjūr, it 

implies that the sacred existence of the Imām holds 

complete encompassment over the created order:
28«مُبيِنَ أ مَِام َفيِأ حَْصَيْناَهَُشَيْءَ كُلََّ»

Narrations state that Almighty God ordained the orbits 

of the sun, moon, and stars within this swollen sea 

before setting those calculations into motion across 

the firmament; 
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Angels are subsequently charged with managing the 

celestial movements based on those pre-established 

decrees. Thus, this sea serves as the locus of planning 

and administration for many cosmic affairs29. On this 

basis, when Amir al-Mu'minin (p) says, «المسجورالبحرأنا»  he 

reveals that his Wilayah is the effervescent 

fountainhead of grace and the channel through which 

divine providence flows into the universe.

In some narratives, the swollen sea is identified as the 

"Sea of Life" (Bahr al-Hayawān) 30, meaning the 

primordial ocean that generates life. Exegetical reports 

mention that after the first blast of the Trumpet, when 

all living things perish, God will send down drops from 

this sea, reviving the dead earth and causing bodies to 

rise again for eternal life. This meaning indicates that 

the swollen sea is also the origin of life and the renewal 

of existence in the world of the Hereafter. If we examine 

this reality under the light of Wilayah, it becomes clear 

that just as biological life in the natural world relies on 

water, the true spiritual life of humanity relies entirely 

on Wilayah. The Wilayah of the Imām is the life-

spring of human hearts and the force that revives 

souls; as expressed by the Ahl al-Bayt themselves, the 

recognition (Ma'rifah) and love of them is the ultimate 

source of vitality for hearts and the light of guidance 

for all servants 31.

Furthermore, narrations present Baḥru al-Masjūr as the 

origin of all other oceans; the Holy Prophet (p) described 

it as branching into various seas situated across different 

tiers of the heavens 32. Consequently, "Baḥru al-Masjūr" 

can be interpreted as the boundless ocean of divine 

knowledge and wisdom—a sea whose depths are 

unfathomable and which never decreases, no matter 

how much is drawn from it. Just as the Holy Quran is 

compared to an ocean whose depths cannot be reached:

33 «بُحُورُهَُوََألْعِلْمَِيََنَابيِعَُ» 
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the Imām—who is the speaking Quran (al-Quran al-

Nātiq)—is likewise the boundless ocean of divine gnosis 

from which the guidance of all servants springs 34.

Therefore, «المسجورالبحرأنا»  expresses that the Wilayah 

of Amir al-Mu'minin Ali (p) is the infinite ocean of 

divine grace, the source of all knowledge and life, and 

the channel through which the decree and will of the 

Lord operate in the cosmos. It is a sea brimming with 

grace and ignited with light, whose waves envelop the 

entire creation, and through connection to which the 

spiritual life of humanity flows.

Every single passage of the magnificent Sermon of 

Iftikhār lays before the eye of the soul a ray of the sacred 

dimensions and luminous qualities belonging to the 

Commander of the Universes, Ali (p). In this brief 

commentary, after examining the sources that preserve 

the gems of this discourse, we have expanded upon 

three highly exalted phrases through which the very 

breath of the Quran beats, and wherein the Imām 

reveals a reality from among his luminous realities 

through the garments of interpreting those verses.

From the heart of this study, it becomes manifest that 

by the permission and will of the Truth, the Wilayah of 

our Mawla Amir al-Mu'minin Ali (p) is the Qiblah and 

the center of gravity for the celestial realm; a Qiblah 

around which the angels revolve, and for the honor of 

whose mastership the heavens are held firm.

It is also understood that the world is encompassed by 

his governance and justice; the elevated canopy of 

creation remains stable through his balance, and the 

grace of life flows across the expanse of existence like a 

stream of light from the fountainhead of his sacred 

being.
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What has been presented in this discourse was but a 

single drop drawn from the boundless ocean of the 

recognition (Ma'rifah) of the Imām —an ocean of which 

we possess only the capacity to taste a fraction, and 

whose depth knows no end.

Though speech cannot encompass his praise,

I speak with difficulty, yet within the bounds of 

possibility.

Both worlds are but a single radiance of his 

countenance;

I have told you what is manifest, and what is hidden too



The Blessed Sermon 
of Mufākharah



Mufākharah comes from the verbal noun of the form mufā‘ala—which 

denotes an action taking place between two parties—from the root f-kh-

r, meaning to take pride in and to honor excellence: whether an 

excellence inherent in one’s very being, or an excellence rooted in 

lineage and ancestry.

It is also an ancient tradition, and one of the most distinguished 

rhetorical arts of the Arabic language.

Likewise, the history of the prophets is filled with occasions in which the 

prophets, in order to fulfill their missions, expressed their virtues within 

the framework of the tradition of Mufākharah.

The Ahl al-Bayt of purity and infallibility (p) as the source of all merits, 

prides, and virtues, gave this tradition concrete reality and perfection. 

This tradition was customary in the conduct of the Infallible Imāms (p).

The most complete and exalted form of it is seen in the mutual 

expression of virtues between Amir al-Mu’minin (p) and his only equal, 

Lady al-Ṣiddiqa al-Ṭāhira (p).

For the Commander of the Universe says in one of his statements:

«المفاخروُالمناقباناُصاحبُ»   I am the possessor of merits and prides.”

Thus, all the merits and prides of the universe exist within him, and 

their expression with his most sacred equal appears in the sermon 

known as Mufākharah, which is the subject under discussion.

(Elsewhere in history, another example of this tradition can be seen in 

the expression of pride between Amir al-Mu’minin and Abā Abdillah al-

Hussain (p).)

Introduction to the Luminous 
Sermon of Mufākharah



This sermon is a sacred dialogue between Amir al-Mu’minin and Lady Fatima (p). It 

begins with a question about the superiority of their respective stations before the Final 

Messenger (p) and ends with Lady Fatima’s admiring kiss upon the blessed forehead of 

Amir al-Mu’minin (p).

They continued enumerating the virtues in this manner until the Final Messenger (p) 

said: “Fatima, my daughter! Rise and kiss the head of your cousin, for Jibrā’il, Mikā’il, 

Isrāfil, and Izrā’il have come with four thousand angels to support your cousin.”

Lady Fatima (p) rose, kissed her husband, and said:

“O Aba al-Hasan! By the right of the Messenger of Allah, I seek excuse before Allah, 

the Mighty and Majestic, before you, and before your cousin…”

The presence of the Seal of the Prophets (p), the witnessing of the angels of the heavens 

throughout the sermon, and finally the wise response of the Messenger of Allah, namely 

that “Fatima is more beloved, and Ali is dearer” to him, have transformed this event 

into a great and celestial occurrence.

Another noteworthy point is that, in the passages of this sermon where those noble 

figures introduce themselves in their luminous reality, each of them enumerates their 

inherent virtues and stations using the expression “I am”/ أنا.
Beginning one’s speech with أنا indicates one’s essence, or the very reality of one’s 

existence. In other words, when the independent pronoun أنا is used in a statement, the 

speaker intends to introduce his or her own essence directly and explicitly, without 

mediation.

Sources in Which the Luminous Sermon Has Been Narrated in it:
• al-Faḍā iʾl, al-Qummi, Shādhān ibn Jibrā iʾl, vol. 1, p. 80
• ʿAwālim al-ʿUlūm wa al-Maʿārif, al-Baḥrāni al-Iṣfahāni, vol. 11, p. 263
• Ḥilyat al-Abrār, ʿAllāma Baḥrāni, p. 45 and p. 285
• Safinat al-Biḥār, Shaykh ʿAbbās Qummi, vol. 7, p. 38
• Mustadrak Safinat al-Biḥār, ʿAllāma Namāzi Shāhrūdi, vol. 8, pp. 143–146
• Jannat al-ʿĀṣima, ʿAllāma Mirjahāni, p. 70
• al-Mawsūʿa al-Kubrā ʿan Fāṭima al-Zahrāʾ(peace be upon her), al-Anṣāri al-Zanjāni, vol. 1, p. 92
• ʿ Ishq Dhawi al-Qurbā, attributed to Lady Mujtahida Humāyūni, one of the distinguished students of Mujtahida 
Bānū Amin, who wrote a commentary on this blessed sermon.
In these two valuable books, the report of the Sermon of Mufākharah has also been transmitted 

َّهَِعَبْدَِبْنَِجَابرَِِعَنَْخَبَرَ فيِوََ( (:بفَِضَائلِِهِمَافاَطِمَةَُوََعَليَِ أفْتَخَرََأ نََّهَُالل
 •Manāqib Āl Abi Ṭālib (peace be upon them), Ibn Shahrāshūb, vol. 3, p. 331
• Biḥār al-Anwār, ʿAllāma Majlisi, vol. 43, p. 38
• In addition, Muḥaddith Jazā iʾri refers to the ḥadith of Mufākharah in Riyāḍ al-Abrār fi Manāqib al-A iʾmma al-
Aṭhār, vol. 1, p. 20.
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Passages from the Blessed Sermon of Mufākharah:

*ألحکيموألقرأ نألمثانيأ نا

Were the eye of the heart to gaze into the depths of 

existence, it would find, at the beginning and the end, 

no form of absolute beauty describable except in the 

mirror of the love of Lady Fatima and Imām Ali (p); 
1 «يلَتْقَ ياَن  البْحَرْيَنْ  مرَجََ »  They are the sacred essences 

through whose existence the ocean of knowledge and 

the ocean of prophethood came together². In the 

highest celestial realm, they were joined in marriage by 

the angel Rāḥil, and the angels came in groups, 

prepared to serve in their presence.

It was a union inscribed upon the Tablet from eternity, 

so that forever after, every sacred love would find 

meaning upon the axis of its luminosity.

And the blessed Sermon of Mufākharah, which bears 

witness to this love, is among the decisive moments 

preserved from history—granting us the honor of 

reflecting upon its passages and becoming aware of the 

deepest recognitions and truths.

Amir al-Mu’minin (p) said:

«ألْحَكِيمَُألْقُرْأ نَُوََألْمَثَانيِأ نَاَ»
“I am al-Mathāni and the Wise Qur’an.”

Sources for the أنا declarations that were mentioned explicitly 
and implicitly:
• Ilzām al-Nāṣib fi Ithbāt al-Ḥujja al-Ghā iʾb, al-Yazdi al-Ḥā iʾri, ʿ Ali, vol. 2, p. 150
• al-Ṣaḥiḥ min Sirat al-Imām ʿAli, al-ʿ Āmili, Ja fʿar Murtaḍā, vol. 22, p. 68
• Mashāriq Anwār al-Yaqin, Ḥāfiẓ Rajab al-Bursi, vol. 1, p. 261
• Mashāriq Anwār al-Yaqin, Ḥāfiẓ Rajab al-Bursi, vol. 1, p. 269
• Iḥqāq al-Ḥaqq wa Izhāq al-Bāṭil, Qāḍi Nūr Allāh, vol. 2, p. 246
• ʿ Uyūn Akhbār al-Riḍā, Shaykh Ṣadūq, vol. 2, p. 49; al-Wāfi, Fayḍ Kāshāni, vol. 2, p. 272
• Biḥār al-Anwār, ʿ Allāma Majlisi, vol. 30, p. 546
          • al-Faḍā iʾl, al-Qummi, Shādhān ibn Jibrā iʾl, vol. 1, p. 3
          • al-Tabrizi, Mirzā Jawād, al-Anwār al-Ilāhiyya fi al-Masā iʾl al-ʿ Aqā iʾdiyya, vol. 1, p. 180
          • Shaykh al-Kulayni, al-Kāfi (Islamic ed), vol. 2, p. 603 — in some manuscripts: َالقرآنأنَا  I am 
             the Qur’an.”
                          • Shaykh Muḥammad Muḥammadi al-Ray al-Shahri, Mawsūʿat al-Imām ʿAli ibn 
                             Abi Ṭālib (p) fi al-Kitāb wa al-Sunna wa al-Tārikh, vol. 4, p. 534.
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In explaining the following passage from the luminous 

Sermon of Mufākharah, we first examine the lexical 

meaning of the expression “mathāni”:

Mathāni comes from the root th-n-y ( ثنی) which is used 

in various meanings: repetition, pairing two by two, 

praise and commendation, and the inclining of two 

sides of a thing toward one another. Therefore, it has 

been regarded both as the plural of mathniyya—the 

passive participle of thanā—meaning “things that are 

turned or inclined,” and as the plural of mathnā, 

meaning repetition and reiteration.

On this basis, exegetes have mentioned the following 

points regarding the meaning and concept of this 

word—mathāni—when it is used to describe the Noble 

Qur’an:

1. The repetition of meanings—including stories, 

admonitions, etc.—in the verses of the Qur’an;³ a 

repetition that stirs and moves the soul, and each time 

makes one aspect of that meaning stand out and 

become manifest to the audience.⁴

2. The turning back and correspondence of certain 

verses to others, such that they explain and clarify one 

another, without any contradiction being found among 

them.⁵

3. The twofold descent of the Noble Qur’an: once all at 

once, and once gradually.⁶

4. The paired and corresponding nature of meanings 

such as command with prohibition, mercy with 

punishment, promise with warning, reward with 

penalty, Paradise with Hell, believer with disbeliever, 

and so on, in the verses of the Noble Qur’an.⁷
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In addition to the points mentioned in the lexical 

explanation of the word mathāni when it is used to 

describe and express the Noble Qur’an, the verses of the 

Qur’an—beyond their outward aspect—possess an 

inner dimension and a reality to which they return. In 

other words, the outward forms of the verses of the 

Noble Qur’an are referred back to their meanings and 

inner realities.

لََ؛َبطناًَسبعينأليأ وأ بَْطُنَ سَبْعَةَِأ لِىَطْنَ بََلبَِطْنِهَِوََبَطْناًَوََظَهْرأًَللِْقُرْأ نَِأ نََِّ»
َ]بظَِاهِرَ أ يِمَانََ َأ َِبَاطِنَ لََوََ[ بِبَاطِنَ أ لَِّ ⁸«بظَِاهِرَ لَّ

Indeed, the Qur’an has an outward dimension and an 

inward dimension, and its inward dimension has 

another inward dimension, up to seven inner 

dimensions—or up to seventy inner dimensions. There 

is no faith in the outward except with faith in the 

inward, and no faith in the inward except with faith in 

the outward.

Thus, the Noble Qur’an being called mathāni in the 

noble verse:

َّهَُ» «مَثاَنيََِشَابهِاًَمُتََكِتَاباًَألْحَدِيثَِأ حَْسَنََنَزَّلََالل
is also by virtue of this reality: that the Qurʾān possesses 

both an outward dimension (ẓāhir) and an inward 

dimension (bāṭin). The outward aspect is the revealed 

descent of the verses of the Noble Qur’an, while the 

inward aspect expresses the truth of the verses.

This passage from the luminous Sermon of 

Mufākharah— “I am al-Mathāni” —is an affirmation of 

the existential reality of Amir al-Mu’minin (p) as the 

outward and inward dimensions of the Qur’an 

together.

Just as he says in another luminous sermon:

⁹«ألْبَاطِنَُوََألظَّاهِرَُوََألْ خِرَُوََألْ وََّلَُأ نَاَ»
                              I am the First and the Last, the Outward  

                              and the Inward.
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In yet another meaning of this truth, according to the 

luminous words of the Ahl al-Bayt, we are guided to the 

important point that the sacred existence of the Imām is 

the truth of mathāni.

َّهَُ» يَخْشَوْنََألَّذِينََجُلوُدَُمِنْهَُتَقْشَعِرَُّمَثاَنيََِابهِاًَمُتَشََكِتَاباًَألْحَدِيثَِأ حَْسَنََنَزَّلََالل
َّهَِذِكْرَِلىَأ َِقلُوُبُهُمَْوََجُلوُدُهُمَْتَليِنَُثمََُّرَبَّهُمَْ َّهَِهُدَىذَلكََِالل مَنَْبِهَِيَهْدِيالل
10«...يَشَاءَُ

Imām Bāqir al-ʿUlūm al-Awwalin wa al-Ākhirin (p) said 

in interpretation of this noble verse:

َّهَُأ عَْطَاهَُألَّذِيألْمَثاَنيِنَحْنَُ» دأًَناَنَبِيََّالل اَلل هَعلیهَ)مُحَمَّ ¹¹«(وأ لهصلی
“We are the Mathāni which Allah granted to our Prophet 

Muhammad—peace and blessings be upon him and his 

family.”

That reality by which the Noble Qurʾān becomes the 

guide toward the Straight Path, its counterpart and 

inseparable companion is the sacred existence of the 

Imām — to whom the return and ultimate reference of 

all its verses also belongs.

The noble ḥadith of the Two Weighty Things (Thaqalayn) 

confirms this very matter:

،َوَبالقرأ نكبالتمسأ وصىوَألقرأ نأ لىألنبيقرنناألذيننحنأ يألمثانينحن»
¹²«حوضهنردحتىنفترقلَأ ناأ متهأ خبربناَ

In view of the blessed words of Imām al-Bāqir (p) the 

meaning of mathāni is that the Ahl al-Bayt are the 

counterpart and companion of the Qur’an.

And the origin and source of “We are the Mathāni” 

which the keeper of Allah’s revelation, Muhammad al-

Bāqir (p) stated in addressing and describing himself and 

the Pure Imāms—is none other than the reality of “I am 

al-Mathāni” of Amir al-Mu’minin (p): 

the root and essence of Imāmate and Walāyat in 

the blessed Sermon of Mufākharah.
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As a result, Amir al-Mu’minin (p) in this luminous 

sermon is indicating that “I am the companion and 

counterpart of the Qur’an” through the phrase “I am al-

Mathāni,” "( المثانیانا ) " and also that “I am the reality of 

that Wise Qur’an” through the phrase “and the Wise 

Qur’an” الحكيموالقرآن  .
In another noble verse, in reference to the word 

Mathāni in the Noble Qur’an, it is stated:

¹³«ألْعَظِيمََرْأ نََوَألْقَُألْمَثاَنيِمِنََسَبْعاًَأ تَيْناَكََوَلَقَدَْ»
In this noble verse, Allah, the Mighty and Majestic, 

refers to granting “seven of the Mathāni” and “the 

Great Qur’an” to the Seal of Prophethood—peace and 

blessings be upon him and his family.

In the outward meaning of revelation, Sabʿ al-Mathāni 

refers to the blessed Sūrat al-Ḥamd, which consists of 

seven verses.¹⁴ It is the sūrah whose station is Umm al-

Kitāb that is, the source and origin of the Noble Qur’an.¹⁵

However, in the inward meaning, Sabʿ al-Mathāni 

signifies the sacred existence of the Pure Imāms (p).

Just as Imām Jaʿfar al-Ṣādiq (p) said:

َّهَِوََنَحْنَُ» بْعَُالل ¹⁶«ألْمَثاَنيِألسَّ

“By Allah, we are the Seven Mathāni.”

What is meant by the number seven is the totality of 

the pure Imāms (p) because the blessed names of the 

Pure Imāms, without repetition, consist of seven 

names:

Ali, Fāṭima, Ḥassan, Hussain, Muḥammad, Jaʿfar, and 

Mūsā (p).17
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And among them, the sacred being who is the Father of 

the Pure Imāms (p) that is, the one in whose existence all 

the names, stations, virtues, and inherent merits of the 

sacred realities of the Household of Allah (p) are 

gathered, and from whose point they have manifested—

is the Hadhrat Waliullah al-A’zam, Amir al-Mu’minin 

Ali ibn Abi Ṭālib (p).

As he himself has said:

The entirety of the Qur’an is contained in Fātiḥat al-

Kitāb (the “Seven of the Mathāni”   المَْثاَن يم نَ سَبعْا ) the 

entirety of Fātiḥat al-Kitāb is contained in Bismillāh; all 

of that is contained in the bāʾ of Bismillāh and in the dot 

beneath the bāʾ; and “I am the dot beneath the bāʾ

18«ألباءتحتَألتيألنقطةأ نا»

Also, in the blessed Sermon of Mufākharah, which is the 

subject under discussion, he said with the expression “I 

am” "( أناَ)" which indicates exclusivity: «َالمَْثاَن يأنَا»
“That is: I am the reality of the Mathāni (the “Seven of 

the Mathāni.)”

Likewise, in some narrations, whenever the Pure 

Imāms (p) intended to refer to the blessed Sūrat al-

Ḥamd, they used the word al-Mathāni in place of “the 

Seven of the Mathāni,” by way of omission based on a 

contextual indication.

In other words, the phrase al-Mathāni, in its immediate 

semantic association, signifies Sūrah al-Ḥamd.

An example is the narration transmitted from the 

blessed words of Imām al-Ṣādiq (p):

َّهََأدْعَُوََيْنَِرَكْعَتََصَلَِّوََ،َأ خُْرىَورَةًَسَُوََألْمَثاَنيََِفاَقْرَأ َْحَاجَةَ لَكََكَانَتَْأ ذَِأ» .  الل
َّهَُأ صَْلَحَكََ: قلُْتَُ 19«ألْكِتَابَِفَاتحَِةَُ: قاَلََ؟َألْمَثاَنيِمَاوََ،َالل
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In other words, the entirety of the Qur’an is summarized 

in "(المثانیمن سبعا)"  “the Seven of the Mathāni,”

which, in its absolute meaning, is understood as the 

sacred existence of the Father of the Pure and Purified 

Imāms, the Master of the Monotheists, Amir al-

Mu’minin ʿAli (p) where he said: " المثانی( سبع من)أنا" I am 

[the Seven of] the Mathāni.”

Therefore, in explaining the luminous statement of Amir 

al-Mu’minin (p) “I am al-Mathāni,” "(المثانیأنا)"  we have 

pointed to three meanings of this phrase:

First, the Noble Qur’an is described by the word Mathāni, 

which indicates the outward and inward dimensions of 

the Qur’an. In light of the proofs presented, the existence 

of Amir al-Mu’minin (p) is both the outward aspect of the 

Qur’an and its inward.

Second, according to the meaning of being a companion 

and counterpart, which is among the other meanings of 

the word Mathāni, and based on the luminous statement 

of Imām al-Bāqir (p) the truth of the word Mathāni is the 

sacred existence of Amir al-Mu’minin (p). This indicates 

that he is the companion and counterpart of the Qur’an, 

concerning whom it is said: « ََّْىيفَتْرَ قاَلن «الحْوَضَْ علَيََّ يرَ داَحتَ  
“They shall never separate until they return to me at the 

Pond.”

Third, in view of the narrations mentioned and the 

immediate semantic association of the word al-Mathāni  

with the phrase المثانیمن سبعا meaning Fātiḥat al-Kitāb, 

Amir al-Mu’minin (p) is the truth of Sūrat al-Ḥamd—the 

“ المثانیمنُسبعا .” This is just as he says in another sermon:

« الکتابأمأنا» “I am the Mother of the Book,” and:

«الباءتحت التيالنقطةأنا»  “I am the dot beneath the bāʾ.”
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In continuation of the aforementioned passage of the 

sermon, the Commander of the Universe says:

،َ«ألْحَكِيمَُألْقُرْأ نَُأ نَاَوََألمثانیأ نا»
That is: I am the reality of the Qur’an—a Qur’an 

described with the attribute “Wise.”

ألْحَكِيمَُألْقُرْأ نَُأ نَاَوََ
Now we turn to examining the wisdom of the Qur’an, 

since the intention of Amir al-Mu’minin (p) in 

introducing himself in this passage was that the selected 

attribute for the Noble Qur’an should be its being 

ḥakim—wise.

The word ḥakim which is among the Most Beautiful 

Names of Allah appears in this luminous phrase as an 

intensive adjective derived from the root ḥ-k-m. It points 

to two meanings: muḥkam, meaning firm, sound, and 

perfectly established; and possessing wisdom.

The use of the attribute al-Ḥakim after al-Qur’an is a 

form of praise; that is, it is an adjective brought for the 

purpose of glorification. In Arabic, the use of such 

attributes after the divine scriptures has significance 

beyond its grammatical role. It carries an important 

semantic weight: the attribute does not merely report a 

quality, but expresses the rank and station of that 

scripture.

Therefore, in light of the explanation given regarding the 

lexical meaning and concept of the word ḥakim one 

inward meaning of the statement of Amir al-Mu’minin 

(p) in the phrase " الحکیمالقرآنو"  may be expressed as 

follows:

I am that firm and established Qur’an—in respect of 

its possessing the Āyāt al-muḥkamāt, the firmly 

established verses; the Qur’an that contains the 

decisive verses Āyāt al-muḥkamāt.
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Amir al-Mu’minin Ali (p) says in one of the passages of a 

sermon known as the Sermon of al-Iftikhār in which he 

introduces himself in his luminous reality:
20«ألْكِتَابَِأ مَُُّأ نَاَ»

“I am the Umm al-Kitāb.”

وَأ خَُرَُألْكِتَابَِأ مَُُّهُنََّمُحْكَمَات َت َأ يَامِنْهَُألْكِتَابََعَلَيْكََأ نَْزلَََألَّذِيهُوََ»
²¹«ألْفِتَْنََةَِأبْتِغَاءََمِنْهَُتَشَابَهََمَافَيَتَّبِعُونََيْغَ زََقلُوُبهِِمَْفيِألَّذِينََفَا مََّامُتَشَابهَِات َ

In this noble verse, Allah, the Mighty and Majestic, refers 

to the muḥkamāt of the Qur’an as “Umm al-Kitāb”—that 

is, the foundation, essence, and principle of the Book; the 

verses by means of which the other verses become firmly 

established.

The inner reality and truth of the muḥkamāt of the 

Qur’an is the sacred existence of the Imāms (p). That is, 

they are the sacred realities who are the essence and 

truth of the Book of Allah, and the outward meanings of 

the verses of the Book must be interpreted according to 

this inner reality so that they may become firmly 

established.

اَلل هَأ بيعنَ اَلل هَفي( ألسلمعلیهَ)عبد مِنْهَُألْكِتَابََعَلَيْكََزلَََأ نََْألَّذِيهُوََ»قول
²²(ألسلمعلیهم)أل ئمةوَألمؤمنينأمير: ،َقال«مُحْكَمَات َأ يَات َ

According to this blessed statement, what is meant by 

the muḥkamāt of the Qur’an is Amir al-Mu’minin and 

the Imāms (p).

Likewise, in Duʿā  ʾal-Nudba, addressing Ḥaḍrat Ṣāḥib al-

ʿAṣr wa al-Zamān (aj) we recite:
«ألمحکماتطهَوَیابن»

O son of the muḥkamāt of the Qur’an.



40

And Ḥaḍrat Mawlā al-Muwaḥḥidin, Ali ibn Abi Ṭālib (p) 

introduced the truth and secret of his own existence as 

“Umm al-Kitāb.” He is that sacred being who is the 

origin and essence of the walāya and Imāmate of all the 

Imāms (p) and the reality of the Qur’an al-ḥakim.

It is the Qur’an that possesses the muḥkamāt, and his 

blessed existence is the truth of the muḥkamāt of the 

Qur’an. This is the meaning of: "الحکیمالقرآنأنا“ .

Amir al-Mu’minin (p) said:
«ألْحَكِيمَُألْقُرْأ نَُوََألْمَثاَنيِأ نَاَ»

The blessed existence of Amir al-Mu’minin (p) is at once 

the weighty trust and companion of the Qur’an; the 

foundation and entirety of the Qur’an—which is the 

meaning of “I am al-Mathāni” and also the very reality of 

the Qur’an itself and the possessor of its decisive verses 
" الحکیمالقرآنأنا"

²³«ألْفَاتحَِةَُألْقُرْأ نَِوَأ سََاسَُ... أ سََاساًَشَيْءَ لكُِلَِّأ نََِّ»

Everything has a foundation and a base, and the 

foundation and underlying basis of the Qur’an is Sūrah 

al-Ḥamd.

In response to this Mufākharah «َالحْكَيِمُ القْ رآْن ُوَُالمَْثاَنيِأنَا» , 
which is stated from the blessed tongue of Mawlā al-

Muwaḥḥidin (p), Ḥaḍrat Umm ‘Ālam al-Imkān, Fāṭima al-

Ṣiddiqa (p) says: «ََّبيُِ ابنْةَ ُأنَا ُِالن « الكْرَيِم “I am the daughter of 

the Noble Prophet.”

And the tradition of love and gnosis (ma’rifat) is nothing 

other than this: that, in the end, the most complete and 

perfect truth of the luminous statement of Amir al-

Mu’minin (p) cannot be completed except through 

understanding and comprehending the corresponding 

statement uttered by the tongue of the Mother.



41

This inherited love is the very essence of the love-stories 

of Karbala—indeed, of every love-story that bears the 

color and fragrance of Alawi and Fāṭimi.

It is seen when a sister ran from the tent toward the 

killing ground, so that her veil might become a refuge for 

the utter helplessness of her brother.

And it is seen when Fāṭima al-Maʿṣūma (p) out of the 

grief of separation, set out from Medina toward 

Khorasan to see Ali al-Riḍā (p).

²⁴«ألْمَرجَْانَُوََأللُّؤْلؤَُُمِنْهُمَايَخْرجَُُ»
And from that union of lights, pearl and coral are 

unveiled.

So that they may give life to the Qur’an, show us its 

eternal light, and through their appearance illuminate 

our eyes with their own beauty and the beauty of Amir 

al-Mu’minin, the very truth of the Qur’an.

ليِِّكََأ حَْيَِوََأللَّهُمََّ» 25«سَرْمَدأًَنوُرَهَُاأ رَنََِوََألْقُرْأ نََبوَِ

Just as we greet the blessed presence of the living Imām 

of our time:

لَمَُ» َّهَِكِتَابَِتاَليََِيَاعَلَيْكََألسَّ «...رجُْمَانَهَُتََوََالل
And peace be upon you, O my Master, from whose 

tongue the verses of light flow, and from whose very 

being their true interpretation streams forth…

How sweet it is to hear the sound of the Qur’an from you, 

O heart-stealer;

to gaze upon your face, and hear the speech of God.



The Blessed Sermon 
of Nūrāniyyah



One of the important sermons with profound meanings attributed to 

Amir al-Mu'minin (p) is the “Sermon of Luminosity” (Khutbat al-

Nūrāniyyah), also known as “Knowing the Imām through Luminosity” 

(Ma‘rifat al-Imām bi’l-Nūrāniyyah).

The great scholar al-Majlisi (ra), while completing the section on 

Imāmate in the book Biḥār al-Anwār, included this sermon in the 

chapters related to understanding the qualities and conditions of the 

Imām, under the topic of knowledge of the Ahl al-Bayt (p) and their 

virtues.

_At the beginning of the sermon, it is narrated:

َلََ َّهَُيََرَضَِألْفَارسِِيََّسَلْمَانََألْغِفَاريَُِّذَرَ أ بَوُسَا  عَنْهُمَاالل
Abū Dharr al-Ghifāri asked Salmān al-Fārsi:

َّهَِعَبْدَِأ بََايَا مَامَِمَعْرفَِةَُمَاالل باِلنُّورَأنيَِّةَِألسلمعليهنيِنََأ مَِيرأِلْمُؤْمَِألْ ِ
“O Abā ʿAbdillāh! What is the knowledge and recognition of Amir al-

Mu’minin through luminosity?”
َلَهَُحَتَّىبِنَافَامْضَِجُنْدَبَُيَاقَالََ كََذَلَِعَنَْنَسْا 

Salmān replied: “O Jundab (Abū Dharr)! Let us go together to Amir al-

Mu’minin (p) and ask him about this.”
نَجِدْهَُفَلَمَْفَا تََيْنَاهَُقَالََ

Abū Dharr said: “So we came seeking Amir al-Mu’minin (p), but we did 

not find him. 
جَاءََحَتَّىفَانَْتَظَرْناَهَُ

We waited until Amir al-Mu’minin (p) arrived.”

Introduction to the Luminous 
Sermon of Nūrāniyyah



َّهَِصَلَوَأتَُقاَلََ بِكُمَاجَاءََمَاعَلَيْهَِالل
Amir al-Mu’minin (p) stated: 

“What has brought you here?”

َلكََُألْمُؤْمِنيِنََأ مَِيرََيَاجِئَْنَاكََقاَل باِلنُّورَأنيَِّةَِكََمَعْرفَِتَِعَنَْنَسْا 
They replied: “O Amir al-Mu’minin (p)! We have come to ask you about 

knowledge of you through luminosity.”

َّهَِصَلَوَأتَُقاَلََ ليَِّيْنَِمِنَْبِكُمَامَرْحَباًَعَلَيْهَِالل ذَلكََِأ نََِّلَعَمْريِرَيْنَِبِمُقَصَِّلَسْتُمَا،َلدِِينِهَِمُتَعَاهِدَيْنَِوَ
َ]ألْوَأجِبََ ...مُؤْمِنََةَ وََمُؤْمِنَ كُلَِّعَلَى[ وَأجِب 

He replied: “bravo to you both, loyal friends devoted to your religion, 

who are not neglectful. By my life, this knowledge is obligatory upon 

every believing man and woman…”

Then Amir al-Mu’minin (p) describes himself through “luminosity”:

َّهَِمَعْرفَِةَُباِلنُّورَأنيَِّةَِمَعْرفَِتيِ َّهَِمَعْرفَِةَُوََجَلََّوََعَزََّالل ¹...ورَأنيَِّةَِباِلنَُّمَعْرفَِتيِجَلََّوََعَزََّالل
“Knowledge of me through luminosity is knowledge of God, Mighty 

and Exalted; and knowledge of God, Mighty and Exalted, is knowledge 

of me through luminosity.”

Because of this discussion of luminous knowledge of Amir al-Mu'minin 

(p), the sermon became famous as the “Sermon of Luminosity.”

In this narration, Amir al-Mu'minin (p) himself explains and elaborates 

upon the concept of luminous knowledge. The audience of this hadith 

includes Salmān al-Fārsi and Abū Dharr al-Ghifāri, two of the closest 

companions of Amir al-Mu'minin (p), which indicates the great 

importance of this sermon.

1- Biḥār al-Anwār, ʿAllāmah al-Majlisi, vol. 26, p. 1.



* Sources in Which the Sermon Is Narrated:
• Shaykh al-Ḥāfiẓ Rajab al-Bursi, one of the scholars of the eighth century AH, mentioned the 

Sermon of Nūrāniyyah in his book Mashāriq Anwār al-Yaqin fi Asrār Amir al-Muʾminin (p). 
ʿAllāmah al-Amini (ra), in his book al-Ghadir, while listing the poets of Ghadir from the eighth 
century, referred to Shaykh al-Ḥāfiẓ Rajab al-Bursi, praised him, and cited this work. (Mashāriq 
Anwār al-Yaqin fi Asrār Amir al-Muʾminin (p), Rajab al-Bursi, pp. 255–258.)

• ʿAllāmah Muḥammad Bāqir al-Majlisi noted that his father, al-Majlisi al-Awwal (Muḥammad 
Taqi al-Majlisi), had seen the Sermon of Nūrāniyyah in an old and valuable manuscript that 
contained the virtues of Amir al-Muʾminin (p). (Biḥār al-Anwār, vol. 26, pp. 1–7.)

• ʿAllāmah al-Majlisi also mentioned that he found this narration in another ancient manuscript as 
well. After mentioning this, he proceeded to transmit the Sermon of Nūrāniyyah. In more recent 
research, manuscript copies of the very book from which ʿAllāmah al-Majlisi transmitted the 
Sermon of Nūrāniyyah have been discovered.
(This work, entitled al-Manāqib, Kitāb ʿAtiq fi Faḍāʾil Ahl al-Bayt (p), authored by Muḥammad 
ibn ʿAli ibn Ḥusayn al-ʿAlawi — one of the notable scholars of the fifth century AH — contains a 
comprehensive transmission of the Sermon of Nūrāniyyah on pages 67–77.)

Manuscript copies of al-Manāqib are preserved in the following libraries:
The Library of the Islamic Consultative Assembly, Tehran, no. 1114.
The Library of Markaz Iḥyāʾ al-Turāth al-Islāmi, Qom, no. 2678.
The Library of Āyatullāh Marʿashi, Qom, no. 12389/1.

• Ilzām al-Nāṣib fi Ithbāt al-Ḥujjah al-Ghāʾib by Shaykh ʿAli al-Ḥāʾiri al-Yazdi, vol. 1, pp. 42–50.

• Wilāyat Kulliyyah by ʿAllāmah Mirjahāni, pp. 49–60, together with a Persian translation.

• Mullā Hādi ibn Mahdi al-Sabziwāri (d. 1289 AH) also wrote a commentary upon this narration 
after Dhū al-Faqār ibn ʿAli Akbar Khān Basṭāmi Nādiri requested an explanation of the ḥadith 
from him in a letter. Sabziwāri composed the present commentary in response. It was published 
within the collection Majmūʿah Rasāʾil Faylasūf Kabir Mullā Hādi Sabziwāri, edited by Sayyid 
Jalāl al-Din Āshtiyāni, pp. 371–487.

• In some ḥadith sources, portions of the Sermon of Nūrāniyyah have also been transmitted in 
accordance with the subject matter of those works.
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Passages from the Blessed Sermon of Luminosity

ََ ألْحَاقَّةَُناَأ 
ألْقَارعَِةَُأ نَاَ
*ألْغَاشِيَةَُأ نَاَ

“I did not create jinn and mankind except for worship.”

This is the word of the Most Holy Divine Essence, which He 

has stated in verse 56 of Surah al-Dhāriyāt:

نْسََوََألْجِنََّخَلَقْتَُمَاوََ» َألْ ِ «دُونَِليَِعْبَُأ لَِّ
That is, the ultimate purpose of creation is nothing other than 

worship, and according to the explanation of the speaking 

Tongue of Allah, this worship is itself maʿrifah — meaning 

that the final purpose behind the creation of jinn and 

mankind is true knowledge and recognition. But what kind of 

recognition?

Our Master, Ḥaḍrat Abā ʿ Abdillāh al-Ḥusayn (p), says: it is the 

recognition of Allah such that, when they know Him, they 

worship Him; and when they worship Him, they become free 

from worshipping anything besides Him.

Then the questioner asked Him: “What is that maʿrifatullāh?” 

He replied:

¹«طَاعَتهَُُعَلَيْهِمَْبَُيَجَِألَّذِيأ مَِامَهُمَُزَمَانَ كُلَِّأ هَْلَِمَعْرفَِةَُ»
“That the people of every age recognize their Imām — the 

one whose obedience is obligatory upon them.”

Thus, attaining this maʿrifat al-imām is the very foundation 

of God-recognition and the path toward reaching that 

ultimate reality. Until it is attained, the way toward true 

servitude and worship is never opened.

For this reason, the great companions who were entrusted 

with the secrets of the Messenger of Allah and Amir al-

Muʾminin (p), and who were nurtured and raised within this 

path, clearly understood the immense importance of 

maʿrifat al-imām.

Sources for the أنا declarations that were mentioned 
explicitly and implicitly:

• Ilzām al-Nāṣib fi Ithbāt al-Ḥujjah al-Ghāʾib, al-Yazdi al-Ḥāʾiri, ʿ Ali, vol. 2, 
p. 150.
• Majmaʿ al-Nūrayn, al-Marandi, Shaykh Abū al-Ḥasan, vol. 1, p. 311.
• al-Ṣaḥiḥ min Sirat al-Imām ʿAli, al-ʿĀmili, Jaʿfar Murtaḍā, vol. 22, p. 15.
• Mashāriq Anwār al-Yaqin fi Asrār Amir al-Muʾminin, Ḥāfiẓ Rajab al-
Bursi, vol. 1, p. 268.
• Sirat al-Imām ʿAli, al-Bakri, Aḥmad ibn Muḥammad, vol. 1, p. 110.
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ألحاقةأناَ
Linguistically, َّة  comes from the root (al-Ḥāqqah) الحْاَق

ḥaqq, meaning something established, certain, and real. 

This word is one of the names of the Day of 

Resurrection, because the Resurrection is an inevitable, 

true, and certain event.

ألتيأ و،َفيهاريبلَةأ تيهيألتيألمجيءألثابتةألوقوعألوأجبةألساعة: حَاقَّةَُ
ََ ألتيأ و،َألعقابوَألثوأبوَألحسابمنَأل مورحوأقفيها أ يأل مورهافيتح

2حقيقتهأ عرفلَأ ي؛َهذأأ حَلَقولكمنَألحقيقةعلىتعرف

In terminology, Ḥāqqah means the Hour whose coming 

is unavoidable and whose occurrence is certain; the 

Hour in which destinies are determined, meaning the 

Hour in which reckoning, reward, and punishment take 

place; or the Hour in which realities become manifest. 

In this sense, when someone says, “this is not clear to 

me” it means, “I do not know its reality.”

Al-Ḥāqqah, the feminine form of al-ḥāqq, originally 

refers to the calamity of the Resurrection that has 

arrived 3.

المفسرينجميعقولُفيالقيامةأسماءاسمُمنُالْحَاقَّة ُ-

الحاقةجمعُوالحقائق-

4«لهاكاذبةفلاحَقَّتالتيالنازلة»-

تغلِبهايفتحقَّهبالباطلاللهُدينفيمخاصموُمجادلكلَُّت حقُ لأنهاالقيامة: الحاقه-

كاملُ اي« الشجاعحاقُ شجاعُ رجلُ »يقال: الشيءفيالكامل. النازلةمؤنثُالحاقُ

5.الرجوليةفيكاملاي« الرجلحاقَّة ُرجلُ »والشجاعةفي

Al-Ḥāqqah means the Day of Resurrection, because on 

that Day, everyone who argues falsely or opposes the 

religion of God through falsehood will be defeated, and 

the falsity of his claim will be exposed. Here, ḥāqq 

means one who defeats a false argument or opposition.

Ḥāqq may also mean “complete” or “perfect.” For 

example, one may say: “A courageous man who is 

complete in courage or “a man who is complete 

in manliness
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In the first three verses of this surah, al-Ḥāqqah is 

mentioned, and for this reason the surah is called al-

Ḥāqqah. What is meant by al-Ḥāqqah is the Day of 

Resurrection. The word is derived from ḥaqq and means 

that which is certain, decreed, and real6. 

(verse 3)ألْحَاقَّةَُمَاأ دَْرَأكََمَاوََ (verse 2)ألْحَاقَّةَُمَا (verse 1)ألْحَاقَّةَُ

The Day that will certainly come to pass! What is that 

Day that will certainly come to pass? And what can make 

you know what that Day that will certainly come to pass 

is?

Creating attentiveness, motivation, and a thirst to hear 

matters of great importance is necessary. The repetition 

of the word َّة   الحْاَق while the Holy Prophet (p), the most 

noble of creation, is the one addressed by the noble 

Qur’an, is intended to draw special attention to the 

subject and express its great importance.

َّة ُ» َّة ُماَالحْاَق « الحْاَق This indicates that the Day of 

Resurrection is an immensely great and terrifying 

Day. «ََّة ُماَأدَرْاَكَُما «الحْاَق This expression shows that the 

Resurrection cannot be truly known except through 

revelation.
«اقَّةَُألْحََمَاأ دَْرَأكََمَاوََألْحَاقَّةَُمَاألْحَاقَّةَُ»

As stated, the word al-Ḥāqqah refers to the Great Day of 

Resurrection. It has been given this name because it is a 

true and established Day, one that cannot fail to occur 

and is beyond doubt. The word al-Ḥāqqah comes from 

the root ḥaqq, meaning something established, decreed, 

and real.

The word mā in the phrase «ََّة  ما «الحْاَق  is interrogative and 

is used to magnify the greatness of the Resurrection. In 

English, this may be expressed in a similar way by 

saying, “He is a scholar—and what a scholar!”
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For this very reason, the verse does not simply use a 

pronoun and say, “al-Ḥāqqah, and what is it?” Rather, 

the word al-Ḥāqqah is repeated once again. This 

interrogative sentence serves as the description of al-

Ḥāqqah.

Therefore, the phrase «  َّة َّة  ماَالحْاَق «الحْاَق  is intended to 

express the greatness of that Day. By repeating its 

name, it conveys its majesty and tremendous 

importance.

«ألْحَاقَّةَُمَاأ دَْرَأكََمَاوََ»
In the absolute sense, the Messenger of God (p) is the 

addressee of this noble verse. However, in its general 

meaning, every person may be addressed by it. The 

verse denies that its audience possesses knowledge of 

the true reality of the Day of Resurrection, saying: You 

do not know what the Resurrection is.

This expression alludes to the absolute importance of 

that Day and the highest degree of its greatness. 

Perhaps the narration reported from Ibn ʿ Abbās also 

points to this meaning. He said: Wherever the phrase 

mā adrāka—“what could make you know?”—appears in 

the Qur’an, the Messenger of God (p) was made to 

understand it; but wherever the phrase mā yudrika—

“you do not know”—appears, he truly was not informed 

of that matter.

In brief, the first expression is an allusion to the 

greatness of the matter, while the second is an explicit 

statement.

Since the root of the word al-Ḥāqqah is ḥaqq, the 

meanings of ḥaqq also point toward its meaning.

The word ḥaqq is used frequently in the verses of the 

noble Qur’an:
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لْحََٱلرَّسُولَُجَاءَكُمَُقدََْٱلنَّاسَُيَ ا يَُّهَا بِّكُمَْمِنََِّبٱِ  ـاَمِنوُأَْرَّ أ نِلَّكُمَْرًأخَيَْفَ تَكْفُرُوأَْوَ
َّهَِفَا ِنََّ وَ تَِفیِمَاللِ مَ  َّهَُكَانََوََوَٱلْ رَضَِْٱلسَّ 7حَكِيمًاعَليِمًاٱلل

لَّذِينََ تَِوَعَمِلوُأَْءأَمَنوُأَْٱ لِحَ  دَ عَلَىَ نزُِّلََبمَِانوُأَْوَءأَمََٱلصَّ  ََُّهُوََوََمُحَمَّ لْحَ بِّهِمَْمِنٱ رَّ
رََ  ـاَتهِِمَْعَنْهُمَْكَفَّ 8هُمَْبَالََوَأ صَْلَحََسَيِّ

ََُّجَاءََ َََوََألْحَ 9زَهُوقاًَانََكََألْبَاطِلََأ نََِّألْبَاطِلَُزَهَ

نْسَانََأ نََِّ. ألْعَصْرَِوََ َ. خُسْرَ لَفِيألْ ِ الحََِعَمِلوُأوََأ مَنوُأألَّذِينََأ لَِّ تَوَأصَوْأوََاتَِألصَّ
ََِّ بْرَِتَوَأصَوْأوََباِلْحَ 10باِلصَّ

In all of these verses, ḥaqq points to the blessed 

existence of Amir al-Mu'minin (p)11.

In its apparent meaning and in the commentaries, al-

Ḥāqqah, which is an inevitable and certain reality, refers 

to the Day of Resurrection.

Considering that ḥaqq signifies Amir al-Mu'minin (p) 

and his wilayah, the reckoning on the Day of al-

Ḥāqqah takes place on the basis of the wilayah of 

Amir al-Mu'minin (p), and destinies are fulfilled 

accordingly. What truth could be greater than the 

wilayah of Amir al-Mu'minin (p)?

The Messenger of God (p) said:

«دأرحيثمعهيدور،َمعهوألحَألحَمععلیَ»
Ali is with the truth, and the truth is with him; it turns 

with him wherever he turns.

On that Day when the Truth becomes manifest to 

everyone, a reality beyond time and place will be 

revealed: «ُعلیمعالحقوُالحقمععلی»  This is an 

established and certain matter.
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Amir al-Mu'minin (p) is the meaning and the absolute 

reality of truth, just as truth is defined through Ali (p). 

He is not merely with the truth; rather, he is the very 

truth, because the light of reality shines through the 

mirror of his being.   َّة َّة  ماَالحْاَق الحْاَق  On that Day, whoever 

seeks the truth will find it in the face of the Master of 

Truth, and whoever accepts the truth will find peace 

beneath the shade of his wilayah.

This companionship between truth and Ali is 

everlasting. Blessed is the truth that always revolves 

around Ali and is never separated from him, even for 

a moment.

On that Day, which is called Yawm al-Ḥāqqah, what 

reality will come to pass that is of such greatness that 

the luminous being addressed by the noble Qur’an is 

told: And what can make you know what it is?

That will be the moment when the ranks of reckoning 

are formed in that Great Gathering, so that all may 

behold the complete and perfect manifestation of the 

Truth.

معأ نهبابَألبحارفيوكذأ .12ألغديرفيألعامةأ علممنَروأتهمنَجملة. وألعامةألخاصةمنَطرقَمتوأترةكثيرة
.معهوألحَألحَ

لَِأ بَيِعَنَْ،َجَمَاعَةَ أ خَْبَرَناَ) ثََناَ: قاَلََ،َألْمُفَضَّ لَُسَعْدَأنََبْنَِمُوسَىبْنَُيَُّعَلَِحَدَّ :  قاَلََ،َالْ نََْباَرَِبَِألْمُعَدَّ
ثََناَ ثَنيِ: قاَلََ،ألْطَّلْحِيَُّنعَُيْمَ أ بَيِبْنَِمِيثَمَِبْنَُأ حَْمَدَُحَدَّ :  قاَلََ،َدُكَيْنَ بْنَُألْفَضْلَُنعَُيْمَ أ بَوُجَدِّيحَدَّ

ثَنيِ ثَنيِ: قاَلََ،َألْحَضْرَمِيَُّقَيْسَ بْنَُمُوسَىحَدَّ مِنَْكَانََوََ،َاضَ عِيََبْنَِعِياَضَِعَنَْ،َكُهَيْلَ بْنَُلَمَةَُسََحَدَّ
(جَعْوَنََةََبْنَِمَالكَِِعَنَْ،َألْقِبْلَةَِأ هَْلَِخِياَرَِ

Umm Salamah said: I heard the Messenger of God (p), while he was holding 
the hand of Ali (p), saying:

ََُّ .دَأرََحَيْثَُمَعَهَُيَدُورَُ،َعَلِيَ مَعََبَعْدِيألْحَ
After me, the truth is with Ali. Wherever Ali turns, the truth 
turns with him13.
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And it is at that time when:
اوَألْمَلَكَُرَبُّكََوَجَاءََ» اصَفًّ 14«صَفًّ

Everyone, standing in ranks, watches in awe as the 

Sovereign Queen of the Day of Resurrection, her 

Holiness al-Ṣiddiqah al-Ṭāhirah Fāṭimah al-Zahrā (p), 

steps onto the plain of the Gathering (Maḥshar).

But no… not everyone possesses the permission to 

behold this grandeur, majesty, and divine splendor.

“Lower your gazes… close your eyes so that Fāṭimah, the 

daughter of Muḥammad (p), may pass through the 

Gathering…”

On this Day that you have been promised, you are bound 

to witness and behold a manifestation of the vindication 

of Truth in its most perfect form.

Therefore, it shall be immensely momentous and 

unbearably heavy. Its grandeur lies in the soul for whom 

justice is sought — concerning the supreme usurpation 

of that Absolute Right and ultimate Reality.

That Day is the Day of Retribution (Yawm al-Qiṣāṣ) for 

the greatest affliction and tragedy ever recorded:

فْسَةَِمُحْسِنَ تْلَُقََ.. كَانََأ نَِْوََبكَِرْبُلََمِحْنَتِناَكَيَوْمَِلَ» ََباِلرَّ َنَّهَُأ مََرَُّوََعْظَمَُلَ  لِ 
15«ألْعَذَأبَِيَوْمَِأ صَْلَُ

And since the root of the Day of Torment occurred on 

that day, in the Resurrection—which is an absolute 

certainty and a fixed reality—the very first auditing and 

vindication of justice for this crime will be realized:

16«تَخْتَصِمُونََرَبِّكُمَْعِنْدََألْقِيَامَةَِيَوْمََأ نَِّكُمَْثمََُّ»

“Then, on the Day of Resurrection, before your Lord, you 

will dispute.”

In the interpretation of Verse 31 of Surah al-Zumar, it is 

narrated that it refers to Amir al-Mu'minin Ali (p) 

seeking justice before his Lord against the usurpers of 

his right:

هَُغَصَبَهَُوََمَنَْ( سلمعلیهَأل)أ مَِيرُألْمُؤْمِنيِنََیعنیتَخْتَصِمُونََ 17حَقَّ
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Therefore, the Master himself declares that for this 

dispute and the usurpation of the right they committed, 

"I am the first who will stand upon my knees before the 

All-Merciful God to plead my case18." 

Also, the first person regarding whom judgment will be 

passed is Muhsin ibn Ali (p) and his killer... 19

Thus, the Day of al-Ḥāqqah will be a painful and 

severe torment for those who turned away from this 

absolute Right, usurping and denying it.

Additionally, one of the meanings of Resurrection 

points toward the Day of Reappearance (Yawm al-

Ẓuhūr).

It is narrated from Lady Ḥakimah Khātūn (p) about the 

moment Ḥaḍrat Baqiyyatallāh al-Aʿẓam (aj) was born:

ََُّألَْجَاءََ:مكتوبأل يمنذرأعهوعلى،َبمساجدهأل رضمتلقياساجد» حَ
َََ 20«زَهُوقاًكَانََألْبَاطِلََأ نََِّألْبَاطِلَُوَزَهَ

When the veil was lifted, I saw my Master in a state of 

prostration, pressing his forehead against the earth. 

Written upon his right arm was: “The truth has come, 

and falsehood has perished; indeed, falsehood is ever 

bound to perish.”

With his global reappearance, this matter will once 

again be realized in the most perfect manner: falsehood 

will be obliterated, and truth will prevail over the entire 

world. 

Viewed through the true meaning of al-Ḥāqqah and the 

points mentioned above, the statement of Amir al-

Mu'minin Ali (p) in the Sermon Nuraniyyah becomes 

clear where he declares:  الحاقةانا (Ana al-Ḥāqqah).
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أناَألقارعة
 (verse 3)  ألْقَارعَِةَُمَاأ دَْرَأكََوَمَاverse 2) )ألْقَارعَِةَُمَا (verse 1) ألْقَارعَِةَُ

The striking event, and what a striking event! And what 

will make you know what the striking event is?! [That 

event is the Day of Resurrection!] 

Exegetes such as Ali ibn Ibrāhim (ra) state: "In the verse 

القْاَر عةَ  ماَأدَرْاَكَ ومَاَ  God repeats it due to its terrifying nature 

and the dread it instills in people21."

In the fourth verse of Sūrah al-Ḥāqqah, after mentioning 

emphatic statements showing that no one can fully 

comprehend the grandeur of this reality, it states:

بَتَْ» 22«باِلْقَارعَِةَِوَعَادَ ثمَُودَُكَذَّ

The people of Thamūd and ʿĀd denied the striking 

divine punishment [and faced its grim consequence]. 

Here, it speaks of the denial of this immensely vital, 

fixed, and definitive reality.
:قاَرعَِةَُ

.دأهيةهيوَألدهرشدأئدمنَألشديدة-
ألقيامةيومأ سماءمنَ-

The word Qāriʿah derives from qarʿ, which means 

striking one thing against another. One of the names of 

the Resurrection is Al-Qāriʿah because it begins with a 

striking, thunderous blast, and its torment is 

devastatingly crushing.

What is the Qāriʿah? Its explanation is provided in the 

subsequent verses [of Surah al-Qari'ah]:

َّاسُ يكَ ون ُيوَمَُْ المَْبثْ وثُِكاَلفْرَاَشُِالن (Verse 4)

“It is the Day when mankind will be like moths scattered 

about,”
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المَْنفْ وشُِكاَلعْهِنُِْالجِْباَل ُوتَكَ ون ُ (Verse 5)

“And the mountains will be like wool, fluffed up.”

موَاَزيِن هُ ثقَ لتَُْمَنُْفأَمََّا (Verse 6)

“Then as for one whose scales [of deeds] are heavy.”

راَضِيةَُ عيِشَةُ فيِفهَ وَُ (Verse 7)

“He will be in a pleasant life.”

َّتُْمَنُْوأَمََّا موَاَزيِن هُ خفَ (Verse 8)

“But as for one whose scales are light,”

Imām al-Bāqir and Imām al-Ṣādiq (p), state in the 

exegesis of these verses:

تَْمَنَْأ مََّاوََيَةَ رَأضَِعِيشَةَ فيِفَهُوََمُؤْمِنيِنََألَْأ مَِيرَُفَهُوََمَوَأزيِنُهَُثقَُلَتَْمَنَْفَا مََّا خَفَّ
هَُ(ألسلمعلیهَ)عَلِيَ وَلَيََةََأ نَْكَرََوََمَوَأزيِنُهَُ َّهَُعَلَهَاجََألنَّارَُفَهِيََهَاوِيََةَ فَا مُُّ اًَلَهَُالل أ مُ 

23.مَا وًْأهَُوََ

موَاَزيِن هُ ثقَ لتَُْمَنُْفأَمََّا  refers to Amir Al-Mu’minin (p).

َّتُْمنَُْأمََّاوَُ،ُراَضِيةَ ُعيِشَة ُفيِفهَ وَُ موَاَزيِن هُ خفَ the one who denied 

the Wilayah of Ali (p).

هاَويِةَ ُفأَ مُّهُ  (Verse 9)—meaning the fire of Hell, which God 

renders as their root and final refuge.

In the Sermon of Luminous Identity, the Commander of 

the Universe (p), after introducing himself through his 

luminous reality, declares:

«موأزينهخف تَباطنهمنَأ كثروليتيفيظاهرهكانمنَ»
“Whosoever's outward alignment with my Wilayah 

exceeds his inward commitment, his scales will be light.”

The true state of individuals is exposed on such a day.

Amir al-Mu'minin Ali (p) proclaims:  َالقْاَرعِةَأنَا
This introduction, in light of the explanation above, 

demonstrates the greatness and crushing force of the 

ʿAlawi wilayah — a reality which, for those who 

evade its burden or deny it, yields nothing 

but loss, punishment, and the Fire.
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And he who accepts this Wilayah and submits to this 

reality will be secure from the terror of that day, residing 

in a comfortable and deeply satisfying life.

We also read in Verse 19 of Surah al-Ḥāqqah:

كِتَابِيَهَْأقْرَءوُأهَاؤُمَُولَُفَيَقَُبِيَمِينِهَِكِتَابَهَُأ وُتيََِمَنَْفَا مََّا
As for him who is given his record of deeds in his right 

hand, he cries out [from sheer joy]: “[O people of the 

Gathering]! Take my record of deeds and read it!” 

This depicts the state of one who embraced the Wilayah 

of the Mawlā (p) and traversed the straight ʿAlawi 

path..

Amir al-Mu'minin (p) wrote in a letter to Mu'awiyah: 

“...God has revealed a specific verse in the Quran 

concerning me and you, which you and your likes read 

only according to its outward wording, oblivious to its 

inward esoteric interpretation (ta'wil); it is in Surah al-

Ḥāqqah.”

Imām al-Baqir (p) states:

«مَثَلًَيمَانَِألْ َِلِ هَْلَِجَرَتَْوََ( ألسلمعلیهَ)عَلِيَ فيِتَْنَزَلََألْكَلَمَِأ خِرَِأ لِىََ،بيَِمِينِهَِكِتاَبَهَُأ وُتيََِمَنَْفَا مََّا»
“Then as for he who is given his record in his right hand...' to the end of the passage—it 
was revealed concerning Ali (p) and serves as an archetype/parable for the people of 
faith.”24

Verse 25)(كِتاَبيَِهَْأ وُتََمَْلََلَيْتَنيِياَفَيَقُولَُبشِِمَالهَِِكِتاَبَهَُأ وُتيََِمَنَْوَأ مََّا

But he whose record of deeds is handed to his left hand will say, “If only my record of 
deeds had never been given to me!”
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Thus, whoever receives their record of deeds in their 

right hand will soon face an easy reckoning. 

It continues up to where it states: 
 َ ماَل ه  ك تاَبهَ  أ وت يَ مَنْ أمََّاو ْ ليَتْنَ يياَفيَقَ ول  ب ش  ْ أ وتَ لمَ ك تاَب يهَ

The matter will unfold such that every leader of 

misguidance (Imām al-Hudā) and every leader of 

misguidance (Imām al-Ḍalālah) will be summoned, and 

accompanying each will be their companions who pledged 

allegiance to them, and you and I shall also be summoned.

“O Muʿāwiyah! You are the leader of a faction and a sect 

that will cry out:   ليَتْنَ يياَيقَ ول ْ ْ أ وتَ لمَ َ ك تاَب يهَ ْ و ْ ماَأدَرْ  لمَ ح سَاب يهَ
By God, I heard this directly from the Prophet (p) 

speaking about you. Likewise, for every leader of 

misguidance who came before you or will come after you, 

there shall be a similar humiliation and torment from 

God.”*

Thus, the entire reckoning and auditing revolves 

around and is measured against Amir al-Mu'minin (p) 

and his Wilayah. The sheer magnitude and terror of 

the Resurrection are defined by the reality of this 

mastership. 

And Amir al-Mu'minin (p) proclaims: ُالقارعةانا

Yet in the noble verse 4 of Surah al-Ḥāqqah, 

«ب القْاَر عةَ  وعَاَد  ثمَ ود  كذََّبتَْ »  it states that the people of Thamud 

and 'Ad rejected the crushing divine punishment [and 

witnessed its grim outcome]. 
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This implies that the reality which Thamūd and ʿĀd

denied was none other than the Wilayah of Amir al-

Mu'minin (p). 

Ali ibn Ibrahim al-Qummi (ra) notes in his 

interpretation:

العْذَاَب  قرَعَهَ م  قاَلَ ب القْاَر عةَ  وعَاَد  ثمَ ود  كذََّبتَْ  
“Thamūd and ʿĀd denied the Striking Event' means: the 

torment struck them down...”26

َّهَُلََأ نَْزََلَقَدَْ... مُعَاوِيََةََأ لِىَ( ألسلمعلیهَ)أ مَِيرُألْمُؤْمِنيِنََكَتَبََ* َفيِكََوََفيََِّالل ةَِخََسُورَةَِمِنَْأ ياَت  ألْ مَُّةَِاصَّ
مَنَْأ مََّاوََبيَِمِينِهَِهَُكِتاَبََأ وُتيََِمَنَْفَا مََّاألْحَاقَّةَِسُورَةَِيفَِهِيََوََألْباَطِنَُمَايَعْلَمُونََلََوََألظَّاهِرَِعَلىَيُؤَوِّلوُنهََا

ألَّذِينََأ صَْحَابُهَُامِنْهُمََوَأحِدَ كُلَِّمَعََوََهُدًىأ مَِامَِوََلَلَةَ ضََأ مَِامَِبكُِلَِّيُدْعَىأ نََّهَُذَلكََِوََبشِِمَالهَِِكِتاَبَهَُأ وُتيََِ
َُلَمَْلَيْتَنيِياَيَقُولَُألَّذِيلْسِلَةَِألسَِّصَاحِبَُأ نَْتََوََمُعَاوِيََةَُياَبكََِوََبيِفَيُدْعَىباَيَعُوهَُ أ دَْرَِلَمَْوََكِتاَبيَِهَْوتََأ 

َّهَِرسَُولََسَمِعْتَُمَاحِسَابيَِهَْ وَ)الل اَلل هَعلیهَ أ وََْلَكََقَبَْكَانََضَلَلَةَ أ مَِامَِكُلَُّكَذَلكََِوََذَلكََِيَقُولَُ( أ لهصلی
َّهَِخِزْيَِمِنََذَلكََِمِثْلَُلَهَُبَعْدَكََ يَكُونَُ 25.عَذَأبهَِِوََالل
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In the next verse, Allah says:

« َّاغ يةَ   فأَ هلْ ك وا ثمَ ود   فأَمََّا ب الط » (verse 5)

“As for Thamūd, they were destroyed by the 

overwhelming punishment.”

So they perished because of the rebellion and 

transgression they showed toward the truth of the 

wilayah.

In the Qurʾān, three means are mentioned for the 

destruction of the people of Thamūd:

1. The earthquake: «  الرَّجفْةَ  فأَخَذََتهْ م» 27

2 . The mighty cry: «َّا «صَيحْةَ  علَيَهْ مْ أرَسَْلنْاَإ ن 28

3 . And the thunderbolt: « َْوثَمَ ودَ عاَد  صَاع قةَ  م ثل» 29

Perhaps all three punishments accompanied one 

another and were inseparable — meaning thunder and 

lightning together with earthquake — or perhaps each 

punishment destroyed a different group among them.

The deniers of the Resurrection — that is, the deniers of 

the reality of the wilayah of Amir al-Muʾminin (p) and 

its greatness — become afflicted by divine wrath and 

destruction: « َْفأَ هلْ ك وا… ب القْاَر عةَ  وعَاَد  ثمَ ود  كذََّبت»
The Resurrection is a crushing and terrifying event.

In Surah al-Ḥāqqah, the verse: « َْب القْاَر عةَ  وعَاَد  ثمَ ود  كذََّبت»
and the verses that follow — up to nine verses — 

although outwardly they present a concise account of 

Nūḥ, ʿĀd, Thamūd, Firʿawn, the tyrants before him, and 

the overturned cities along with their destruction, in 

reality they seek to point toward certain attributes of al-

Ḥāqqah — the Resurrection — and, in their inner 

meaning, toward the greatness and truth of the wilayah 

of Amir al-Muʾminin (p). That is, they indicate that:

“Allah the Exalted destroyed many nations because 

they denied the Resurrection.”
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The meaning, therefore, is that the Resurrection is that 

crushing reality which Thamūd, ʿĀd, Firʿawn, the 

tyrants before him, the overturned cities, and the 

people of Nūḥ denied; and Allah seized them with a 

severe grasp and destroyed them with the punishment 

of annihilation.

(verse 5)« باِلطَّاغِيَةَِفَا هُْلِكُوأثَمُودَُفَا مََّا»

This verse explains in detail the consequence of the 

denial committed by Thamūd. Regarding what is meant 

by al-Ṭāghiyah — whether it refers to the heavenly cry, 

the earthquake, or the thunderbolt — the verses of the 

Qurʾān mention different expressions.

In Surah Hūd, their destruction is attributed to the 

mighty cry: « َّذ ينَ  وأَخَذََ  يحْةَ ظلَمَ وا ال الصَّ » And in Surah al-

Aʿrāf, it is attributed to the earthquake: « الرَّجفْةَ فأَخَذََتهْ م   »

And in Surah Ḥā Mim al-Sajdah, it is described as a 

thunderbolt, where Allah says: «الهونالعذابصاعقه فاخذتهم»
Some have said that the word al-Ṭāghiyah, like ṭughyān 

and ṭaghwā, is a verbal noun (maṣdar) rather than an 

active participle. According to this interpretation, the 

meaning of the verse would be: “As for Thamūd, they 

were destroyed because of their rebellion.” The noble 

verse: « ب طغَوْاَهاَثمَ ود  كذََّبتَْ » also supports this 

understanding. However, the first interpretation is 

more consistent with the flow of the following verses, 

because the subsequent verses are concerned with 

describing the manner of their destruction — namely, 

whether they were destroyed by wind, by a severe and 

overwhelming seizure, or by the overflowing of water.

Therefore, the verse under discussion should likewise 

be understood as speaking about the destruction of 

Thamūd through an overwhelming punishment, 

intending to describe the manner of their destruction. 
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Thus, the word Ṭāghiyah becomes a description of the 

punishment, not of the people of Thamūd themselves.

It is also an indication of the manner of punishment 

inflicted upon the people of ʿ Ād, which left not a single 

living soul behind.

In another verse where the phrase « ثمَ ود  كذََّبتَْ » appears, 

namely the noble verse: « َْب طغَوْاَهاَثمَ ود  كذََّبت»  in Surah al-

Shams, the meaning is: “The people of Thamūd denied 

[their prophet] because of their rebellion.”

Imām al-Ṣādiq (p) said:

بَتَْقوَْلهَُُوََ يعَةَِمِنََرَهْطَ مُودَُثََقاَلََبطَِغْوَأهَاثمَُودَُكَذَّ َّهََافَا ِنََّألشِّ وََيَقُولَُسُبْحَانَهَُلل
ألْعَذَأبَِقَةَُصَاعَِفَا خََذَتْهُمَْألْهُدَىعَلَىمَىألْعََفاَسْتَحَبُّوأفَهَدَيَْنَاهُمَْثمَُودَُأ مََّا

يْفَُفَهُوََ( 3)ألْهُونَِ َّهَِولَُرسََُلَهُمَْفَقَالََتَعَالىَهَُقوَْلَُوََألْقَائمَُِقاَمََأ ذَِأألسَّ ألنَّبِيَُّهُوََالل
َّهَِناَقَةََصَ مََألنَّاقَةَُقاَلََسُقْيَاهَاوََالل َّهَِعَنَِفَهِمََألَّذِيامَُألْ ِ عَنَْفَهِمََوََ( 4)الل

بوُهَُلْمَِألْعَِمُسْتَقَىعِنْدَهَُأ يََْسُقْيَاهَاوََرسَُولهَِِ رَبُّهُمَْعَلَيْهِمَْدَمْدَمََفََفَعَقَرُوهَافَكَذَّ
أهَابذَِنْبِهِمَْ أ ذَِأمِثْلِهَامِنَْيَخَافَُلََقاَلََعُقْبَاهَايَخَافَُلََوََ-ألرَّجْعَةَِفيِقاَلََفَسَوَّ

30. رجََعََ

“The meaning of this verse in which Allah says: 

« ب طغَوْاَهاَثمَ ود  كذََّبتَْ » is that Thamūd refers to a group 

among the Shiʿah.”

Allah says in this verse:

صَاعِقَةَُهُمَْفَا خََذَتَْألْهُدَىعَلَىألْعَمَىأفاَسْتَحَبُّوفَهَدَيَْنَاهُمَْثَمُودَُوَأ مََّا»
«ألْهُونَِألْعَذَأبَِ

We guided Thamūd, yet they chose misguidance, and 

thus they were afflicted with a painful and 

humiliating punishment. It is said that this refers to 

the sword when al-Qāʾim (aj) rises.

Regarding the verse: « َول  لهَ مْ فقَاَل َّه  رسَ  «الل it is interpreted as 

referring to the Noble Prophet (p).
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And concerning: « َ َّه  ناَقةَ قيْاَهاَالل «وسَ  the Nāqat Allāh refers to 

the Imām, whose understanding and knowledge are 

from Allah; and «َقيْاَها «وسَ  means that with the Imām is 

the sweet spring of knowledge. As for the verse:

بوُهَُ» أهَابذَِنْبِهِمَْبُّهُمَْرََعَلَيْهِمَْفَدَمْدَمََفَعَقَرُوهَافَكَذَّ «فَسَوَّ
it is interpreted as referring to the rajʿah. 

And: « ََع قبْاَهاَيخَاَف  ول» meaning that he does not fear if the 

like of it should occur again.

Imām al-Bāqir (p) said concerning the verse: 

ُّغيْاَن ، ب طغَوْاَهاَثمَ ود  كذََّبتَْ » َّكذْ يب  علَىَحمََلهَاَالط «الت rebellion means 

they accused him of lying31.

One of the inner meanings of Thamūd within the deeper 

dimension of the verses of the Noble Qurʾān refers to a 

group among the Shiʿah who preferred blindness and 

sorrow over guidance, denied their Imām, and because of 

this rebelled against him.

The Qāriʿah and crushing punishment that shall descend 

upon them is the sword of Ḥaḍrat Qāʾim Āl Muḥammad 

(aj), whose wilayah they refused to accept.

One manifestation of this group of Shiʿah may be those 

who, at the time when the Proof of Allah appears upon 

the earth, despite claiming love and devotion toward 

him and considering themselves among his Shiʿah, 

refuse to submit to his commands. They free themselves 

from his wilayah, become imprisoned by their own 

desires, and do not surrender to the wilayah of their 

Master.

For such people, the reappearance of the Mawlā will be a 

crushing and terrifying event, and because of their 

denial and turning away from his wilayah, they will face 

a punishment like the sword of the truthfulness of Wali 

Allāh al-Aʿẓam.

Yet greater and heavier than all terrifying 

                    punishments is certainly separation and 

                    distance from the Imām — a suffering 

                    beyond comparison with any other torment.
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ألغاشيةأناَ
In another passage from the Sermon of Nūrāniyyah, our 

Master Amir al-Muʾminin (p) says:

« الغْاَشِيةَ ُ أنَاَ » I am al-Ghāshiyah.”
 32«ألْغَاشِيَةَِحَدِيثَُأ تَاَكََهَلَْ»

“Has the narration of al-Ghāshiyah (That is, the Day of 

Resurrection whose terrifying events shall envelop all 

creation) reached you?”

Linguistically, Ghāshiyah comes from the root 

ghishāwah, meaning “covering” or “veil” — something 

by which another thing is covered. For example, a large 

cloth spread over the saddle of a horse is called 

ghāshiyah because it covers it. In the verse under 

discussion, it refers to the calamity and punishment 

that shall encompass all evildoers.

:ألغَاشِيَةَُ
A covering or veil; the feminine form of al-ghāshi; the 

covering around the heart; affliction and hardship; the 

Day of Resurrection33.

ن هاألقيامة،َألقلبقميص،َألغطاء،َألغاشيمؤنثَ ،َبا فزأعِهاَََألخلتغَشىل 
34ألدأهية

ناتيه»وَمنهَةألدأهي،َنارَجهن م،َبافزأعهاتغَشَىلنهاألقيامة،َغَوَأشَ ( ج)
35ألقلبقميص،َتغشاهنائبة: أ ي« منَعذأبَالل هغاشية

Some have said that it refers to the Fire that covers the 

faces of the disbelievers and sinners, but the first 

interpretation — namely, being overwhelmed by 

terrifying events — is more appropriate than all 

others36.

This name is chosen for the Day of Resurrection 

because its terrifying events suddenly place all 

creation beneath their overwhelming covering.
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Ghāshiyah and its derivatives in other verses:

َّهَِعَذَأبَِمِنَْغَاشِيَةَ تَا تْيَِهُمَْأ نََْأ فََا مَِنوُأ» «…الل
“Do they feel secure that an overwhelming punishment 

from Allah will not come upon them?”37

«…غِشَاوَةَ أ بَْصَارهِِمَْوَعَلَى …»
“And over their eyes is a covering.” 38

َّهَُهَُوَأ ضََلََّهَوَأهَُأ لَِهَهَُأتَّخَذََمَنَِأ فََرَأ يَْتََ وَقَلْبِهَِسَمْعِهَِىعَلََوَخَتَمََعِلْمَ عَلَىالل
39...غِشَاوَةًَبَصَرهَِِعَلَىوَجَعَلََ

40...غَوَأشَ فَوْقهِِمَْمِنَْوََمِهَادَ جَهَنَّمََمِنَْلَهُمَْ

Ghawāsh was originally ghawāshi, the plural of 

ghāshiyah, meaning “every kind of covering.” It is also 

used for a tent, and in the verse under discussion it may 

carry either the meaning of a tent or of a covering in 

general.

This verse turns toward the fate of the arrogant and 

stubborn — those who refuse to submit before the signs 

of their Lord and do not surrender to the truth — and 

points to a portion of their painful punishment.

Imām al-Ṣādiq (p), in explaining the verse: 

« الغْاَشِيةَُِ حدَيِثُ  أتَاَكَُ هلَُْ » states: in the Qurʾān: 

« َّذ ينَ  الْْ مَامَ  يغَشَْونَْ  ال » “Those who cover the Imām41.”

The commentators, state in explaining the verse

« يةَ   حدَ يث   أتَاَكَ  هلَْ  الغْاَش  »:
دَُيَاأ تَاَكََقدََْيَعْنيِ» ألْغَاشِيَةَِىوَمَعْنََألْقِيَامَةَِحَدِيثَُ( هوأ لعليهالل هَصلى)مُحَمَّ

42« ألنَّاسََتَغْشَىأ نََْ

Meaning: “O Muḥammad (p), the news of the 

Resurrection has indeed reached You, and al-Ghāshiyah 

means that which encompasses the people.”
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al-Ghāshiyah is also one of the names of the Day of 

Resurrection, and understanding its true meaning 

requires the explanation and interpretation of the 

speaking Qurʾāns — the Ahl al-Bayt (p) — together with 

the other verses revealed regarding this station.

In the verses that follow, Allah says that al-Ghāshiyah is 

a Day in which:

« عةَ   يوَمَْئ ذ   و ج وه   خاَش  » (verse 2)

“Faces on that Day shall be humbled.”

Muḥammad narrates from his father that he said to 

Imām al-Ṣādiq (p): “What does: « عةَ   يوَمَْئ ذ   و ج وه   خاَش  » mean?” 

The Imām replied: « عةَ   متْ ناَعَ  ت ط يق   لَ  خاَض  ال  »
“They are humbled and subdued, unable to resist.”43

« بةَ   عاَم لةَ   ناَص  » (verse 3)

“Laboring and exhausted (not getting any result).”

Muḥammad narrates from his father that he asked 

Imām al-Ṣādiq (p): “What does «ُ َعَاملِة» mean?” The 

Imām replied: « َّه   أنَزْلََ  مَا ب غيَرْ   عمَ لتَْ  الل »
“Acted according to something other than what Allah 

revealed.”

He said: “I then asked: what does  mean?” The «ناَصِبةَ ُ»

Imām replied: « الْْمَرْ   و لَة   غيَرَْ  نصََبتَْ  »
“It appointed others besides the rightful possessors of 

authority44.”

Thus, the meaning of yaghshawna al-imām is that 

they chose someone other than the rightful Imām 

and acted contrary to what the divine command had 

ordained. Therefore, their faces are humbled and 

disgraced, and they stand in humiliation.
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Ibn Abi ʿUmayr narrates: “I asked Imām al-Jawād (p) 

regarding the verse: « عةَ   يوَمَْئ ذ   و ج وه   بةَ   عاَم لةَ   ،خاَش  ناَص  »
and He said: « اب   ف ي نزَلَتَْ  ُّصَّ َّة   الن َّيدْ ي َّة   واَلز اب   م نَ  واَلوْاَق ف ي ُّصَّ الن » ‘This 

verse was revealed concerning the Nāṣibis, and the 

Zaydis and the Wāqifis are among the Nāṣibis.’”45

Among the manifestations of such people are the 

deviant sects that fell into misguidance and chose 

someone other than the rightful Imām from the family 

of Muḥammad (p).

Those who have followed this path of deviation shall be 

overtaken by the command of the Imām and by the 

terrifying punishment that Allah has prepared for 

them.

And this is precisely what shall occur at the time of the 

uprising of al-Qāʾim (aj), when truth in its most 

complete meaning becomes manifest and apparent, and 

the dominion of disbelief, oppression, and tyranny is 

swept away:

Muḥammad narrates from his father, from Imām al-

Ṣādiq (p):

يَْألْقَائمَُِيَغْشَاهُمَُلََقاَألْغَاشِيَةَِحَدِيثَُأ تَاَكََهَلَْقلُْتَُقاَلََ» «فَِباِلسَّ
He says: I asked Him, “What is meant by: 

يةَ  حدَ يث  أتَاَكَ هلَْ » ؟«الغْاَش 
The Imām replied: “It means that al-Qāʾim (aj) shall 

overwhelm them with the sword.”46

Those who established enmity against family of 

Muḥammad (p) are the ones who cover the command 

of the Imām and seek to extinguish the light of the 

Imām.
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Their description on the Day of al-Ghāshiyah is as 

follows:

لهَِِفيِ» وَجَلََّقوَْ ألْعَدَأوَةََنَصَبَتَِيألَّتَِأ نََّهَاناَصِبََةَ عَامِلَةَ عَةَ خَاشَِيَوْمَئِذَ وُجُوهَ عَزَّ
دَ لِ لَِ 47« (ألسلمعليهم)مُحَمَّ

Regarding the saying of Allah, Mighty and Majestic:

«ناَصِبََةَ عَامِلَةَ ،َخَاشِعَةَ يَوْمَئِذَ وُجُوهَ »
it means “They are those who established the 

foundation of enmity against the family of 

Muḥammad (p).”

« ًُ ناَراً تصَْلىَ ُ حاَميِةَ » (verse 4)

“They shall enter a blazing Fire.”

Muḥammad narrates from his father, from Imām al-

Ṣādiq (p), that he said to him regarding the verse: 

« حاَم يةَ   ناَر ا تصَْلىَ   » The Imām replied:

« نْيَا فيِ ألْحَرْبَِ ناَرََ تَصْلىَ جَهَنَّمََ ناَرََ ألْ خِرَةَِ وَفيِ ائمَِِألْقََ عَهْدَِ عَلىَ ألدُّ »
“They shall enter the fire of war in this world during 

the time of al-Qāʾim (aj), and in the Hereafter the Fire 

of Hell.” 48

The noble verses of Surah al-Ghāshiyah then continue:

«  ْ ِّر َّماَ فذََك ِّر   أنَتَْ  إ ن م ذَك » (verse 21)

“So remind, for You are only a reminder.”

« َّى   مَنْ  إ لَّ  وكَفَرََ  توَلَ » (verse 23)

“Except the one who turns away and disbelieves.”

Imām al-Bāqir (p), in explaining this verse, said:

قْكََ وَلَمَْ يََتَّعِظَْ لَمَْ مَنَْ» بيَِّتيِ دََوَجَحََ يُصَدِّ بُهَُ عْمَتيِبنَِِ وَكَفَرََ رُبوُ َّهَُ فَيُعَذِّ  الل
دَِ ألْعَذَأبََ يُرِيدَُ ألْ كَْبَرََ ألْعَذَأبََ أئمََِ يدََألشَّ   مَصِيرَهُمَْ يُرِيدَُ ابَهُمَْأ يََِ أ لَِيْنَا أ نََِّ ألدَّ

49 «مَْجَزَأءَهَُ أ يََْ حِسَابَهُمَْ عَلَيْنَا أ نََِّ ثمََُّ
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“Whoever does not take admonition, does not affirm 

You, denies My Lordship, and disbelieves in My blessing 

— Allah shall punish him with the greatest 

punishment,” meaning the severe and everlasting 

torment. “Indeed, to Us is their return,” meaning their 

final destination is toward Us. “Then indeed upon Us is 

their reckoning,” meaning their recompense.

« َّه   فيَ عذَِّب ه   الْْكَبْرََ  العْذَاَبَ  الل » (verse 24)

“So Allah shall punish him with the greatest 

punishment.”

Imām al-Bāqir (p) said concerning this verse:
 « د يدَ  الغْلَ يظَ  ي ر يد   الدَّائ مَ  الشَّ » “It means a terrible, severe, and 

everlasting punishment.”50

Then the verses continue: « إ ياَبهَ مْ  إ ليَنْاَ إ نَّ  » (verse 25)

“Indeed, to Us is their return.”

« ح سَابهَ مْ  علَيَنْاَ إ نَّ  ث مَّ  » (verse 26)

“Then indeed, upon Us is their reckoning.”

Imām al-Bāqir (p) beautifully explains that: 

« َّى   مَنْ  إ لَّ  وكَفَرََ  توَلَ » refers to the one who did not take 

admonition, did not affirm the wilayah, denied the 

Lordship of Allah, and became ungrateful for the 

blessing of Allah. Such a person shall be punished by 

Allah with the greatest punishment. Indeed, their return 

is toward Us. Their movement is toward us: 

« ح سَابهَ مْ  علَيَنْاَ إ نَّ  ث مَّ  » meaning that their recompense rests 

with us.

All the realities of existence revolve around the axis of 

the wilayah of Amir al-Muʾminin and the Pure Imāms 

(p). In one word, the Resurrection and all its various 

dimensions find their inner meaning and 

interpretation in the existence of the Imām.

                     The reckoning, judgment, and return of all 

                     creation shall be with the Imām and toward 

                     the Imām.
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In this noble verse Allah says:

« ح سَابهَ مْ  علَيَنْاَ إ نَّ  ث مَّ  * إ ياَبهَ مْ  إ ليَنْاَ إ نَّ  » “Indeed, to Us is their 

return, then indeed upon Us is their reckoning.”

And in Ziyārat al-Jāmiʿah we say: 

« أ يَِابَُ ََِ وَ مَْعَلَيْكَُ وَحِسَابُهُمَْ أ لَِيْكُمَْ ألْخَلْ »
إ ياَبهَ مْ إ ليَنْاَإ نَّ  Thus, through Ziyārat al-Jāmiʿah, it becomes 

clear to whom the plural pronoun “nā” in these noble 

Qurʾānic verses ultimately points:

« إ ليَكْ مْ  الخْلَقْ   إ ياَب   » 
“The return of creation is toward you.”

The return of creation is toward you, and the reckoning 

of creation is with you. Therefore, the secret of the 

Resurrection is the Imām, and all the deeds of creation 

are weighed according to the wilayah of their Mawlā.

If the speaking Qurʾān is separated from the silent 

Qurʾān, nothing remains except paper and outward 

form, and the noble verses of the Qurʾān cannot have 

their taʾwil and true interpretation clarified.

Amir al-ʿĀlam (p) said: « الغْاَشِيةَ ُ أنَاَ »
Meaning: I am that all-encompassing reality through 

which the hidden states of mankind are unveiled, and 

through which their path in this world and their 

conditions in the Hereafter become manifest.

Those who accept me and my wilayah shall have 

blessed states, while those who turn away from the 

Imām shall face the sword of al-Qāʾim (aj) on the Day 

of reappearance and the Fire on the Day of 

Resurrection, which shall become their destined 

portion.
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Thus, in light of the explanation presented for these 

passages of the sermon in which the Mawlā says: 
« َّة ُ أنَاَ الغْاَشِيةَ ُ وأَنَاَ ،القْاَرعَِة ُ أنَاَ ،الحْاَق »
the reality, depth, and greatness of the Resurrection and 

its states become clear.

In the immensely exalted Sermon of Nūrāniyyah —

wherein the Prince of Eloquence explains that true 

knowledge of him through his Nūrāniyyah is itself the 

path to recognition of Allah— every phrase, word, and 

sublime meaning within the Imām’s blessed speech is a 

key through which a door from the treasures of the 

sciences of family of Muhammad (p) is opened.

These passages explained within the sermon indicate 

that there is no reality in existence except the wilayah 

of Amir al-Muʾminin (p).

The secret of recognition of Allah, prophethood, 

servitude, worship, taqwā, waraʿ, the ṣirāṭ, the scale, the 

Resurrection, and the Return — all of these find their 

meaning and are summarized in the wilayah of Mawlā 

al-Mawāli Amir al-Muʾminin (p).

And we, as the lovers and Shiʿah of Mawlā Amir al-

Muʾminin (p), must through deep reflection and 

contemplation upon the words and way of the speaking 

Qurʾāns, become ever more acquainted with the inner 

realities and hidden dimensions of the Great Qurʾān, and 

become carriers of its pure teachings.



The Blessed Sermon 
of al-Wasilah



The sermon al-Wasilah is among the important and profoundly 

meaningful sermons attributed to Amir al-Muʾminin Imām Ali ibn Abi 

Ṭālib (p). It is narrated in al-Kāfi by Shaykh Muḥammad ibn Yaʿqūb al-

Kulayni and transmitted through Jābir ibn Yazid al-Juʿfi — one of the 

trustworthy narrators of the Ahl al-Bayt (p) — from Imām Muḥammad 

al-Bāqir (p). This sermon is among the distinguished texts in which Shiʿi 

theological teachings are presented in a concise yet profoundly 

comprehensive form. For this reason, it occupies a special place in 

understanding the ʿAlawi perspective regarding Tawḥid, Prophethood, 

and Imāmate.

In this sermon, Imām Ali (p), after explaining the station of Tawḥid and 

mankind’s inability to fully comprehend the Essence of Allah, speaks 

about humanity’s perpetual need for Divine Guidance — a guidance that 

first manifested through the Noble Prophet Muḥammad (p) as Divine 

Mercy, the Lamp of Guidance, and Allah’s supreme proof (Ḥujjah) upon 

creation, and which thereafter continued through the path of Imāmate.

This sermon is named al-Wasilah because it addresses the concept of 

Wasilah (“the Means of Nearness”), a concept connected to the Qurʾānic 

verse: ﴿َُّهاَيا َّذيِنَُأيَ َّق واآمَن واال َّهَُات َُإلِيَهُِْواَبتْغَ واالل ﴾الوْسَِيلةَ  “O you who believe! Be 

mindful of Allah and seek the means of nearness unto Him.” (Sūrah al-

Māʾidah, verse 35).

Within this sermon, al-Wasilah is introduced as the exalted station of 

the Prophet of Islam (peace and blessings of Allah be upon Him and His 

family) on the Day of Judgment — a station described in narrations as the 

loftiest degree of Paradise, containing a thousand ascending levels.

Introduction to the Luminous 
Sermon of al-Wasilah



The Noble Prophet (p) occupies the highest rank of Light within this 

station, while Imām Ali (p) stands in a station intimately near to him.

Within this framework, Imām ʿAli (p), by recalling the event of Ghadir 

and the Prophet’s explicit declaration, presents Imāmate as the divine 

continuation of the path of guidance and considers himself a divine 

means (Wasilah) for guiding the community after the Prophet (p).

To clarify this truth, the Imām uses foundational and vivid analogies 

such as the Ark of Nūḥ, the Gate of Ḥiṭṭah, and the position of Hārūn 

(Aaron) in relation to Mūsā (Moses), demonstrating that the path to 

salvation, guidance, and success for the community lies in holding firmly 

to divine guardianship (Wilāyah) and Imāmate.

One of the prominent characteristics of this sermon is the way Amir al-

Muʾminin Imām ʿAli (p) introduces himself. In parts of the sermon, the 

Imām uses the expression “I am” (Anā) with clear and direct language to 

define His relationship to the guidance of the community. This self-

identification serves to establish proof (ḥujjah) and clarify the true 

position of the Imām within the Divine system of guidance. In reality, 

this self-introduction is presented as a response to the deviation that 

occurred after the martyrdom of the Prophet (p), which led to the 

violation and usurpation of his Divinely appointed succession and 

caliphate.

The Sermon of al-Wasilah is not only a statement of the virtues of Imām 

ʿAli (p), but also a text exposing deviation from the Prophetic designation 

(naṣṣ) and clarifying the injustice that was committed regarding the 

institution of Imāmate.



* Sources in Which the Sermon Is Narrated:
• Shaykh al-Kulayni, al-Rawḍah min al-Kāfi, vol. 8, p. 18
• Shaykh al-Kulayni, al-Kāfi (Dār al-Ḥadith edition), vol. 15, p. 57
• Fayḍ al-Kāshāni, al-Wāfi, vol. 26, p. 17
• Mullā Ṣāliḥ al-Māzandarāni, Sharḥ al-Kāfi, vol. 11, p. 202

* Sources in Which Portions of the Luminous Sermon Have Been 
Narrated:
• Tuḥaf al-ʿUqūl ʿan Āl al-Rasūl (p), vol. 1, p. 92
• Mustadrak al-Wasāʾil wa Mustanbaṭ al-Masāʾil, vol. 12, p. 252
• ʿUyūn al-Ḥikam wa al-Mawāʿiẓ, vol. 1, p. 537
• Ghurar al-Ḥikam wa Durar al-Kalim, vol. 1, p. 776
• al-Wāfi, vol. 10, p. 576, ḥadith no. 10125
• al-Burhān fi Tafsir al-Qurʾān, vol. 4, p. 862
• Ithbāt al-Hudāt bi al-Nuṣūṣ wa al-Muʿjizāt, vol. 3, p. 20
• Shaykh ʿAli al-Namāzi, Mustadrak Safinat al-Biḥār, vol. 3, p. 116
• Āqā Buzurg al-Ṭihrāni, al-Dhariʿah ilā Taṣānif al-Shiʿah (Ismāʿiliyyān edition), vol. 7, p. 207

* Under the Selected Qurʾānic Verses Mentioned:
• Tafsir Kanz al-Daqāʾiq wa Baḥr al-Gharāʾib
• Tafsir Nūr al-Thaqalayn
• Tafsir al-Ṣāfi

* Under the Selected Ḥadiths Mentioned:
• Biḥār al-Anwār (Muʾassasat al-Wafāʾ edition)
• Biḥār al-Anwār (Dār Iḥyāʾ al-Turāth edition)

• Additionally, the Sermon of al-Wasilah is mentioned in Mustadrak Safinat al-Biḥār by Shaykh 
ʿAli al-Namāzi, vol. 3, p. 116.
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Passages from the Sermon of al-Wasilah:

كْرَُفَا نَاَ بيِلَُأوََضَلََّعَنْهَُألَّذِيألذِّ الََمََعَنْهَُألَّذِيلسَّ
يمَانَُوََ هَجَرََأ يَِّاهَُألَّذِيرْأ نَُألْقَُوََكَفَرََبهَِِألَّذِيألْ ِ
ينَُوََ بََبهَِِألَّذِيألدِّ نَكَبََعَنْهَُألَّذِيرَأطَُألصَِّوََكَذَّ

Sources for the أنا declarations that were mentioned 
explicitly and implicitly:
• Tafsir Kanz al-Daqāʾiq wa Baḥr al-Gharāʾib, vol. 13, p. 221

• Tafsir al-Ṣāfi, vol. 5, pp. 167–168, and vol. 7, p. 180
• Tafsir Nūr al-Thaqalayn, vol. 5, p. 311
• Biḥār al-Anwār al-Jāmiʿah li-Durar Akhbār al-Aʾimmah al-Athār (p), vol. 39, p. 349
• Ikhtiyār Maʿrifat al-Rijāl (Rijāl al-Kashshi), vol. 1, p. 211, and vol. 2, p. 471
• Miṣbāḥ Kafʿami, Jannat al-Amān al-Wāqiyah wa Jannat al-imān al-Bāqiyah, vol. 1, p. 699
• Miṣbāḥ al-Mutahajjid, p. 757, ḥadith no. 843
• Miṣbāḥ al-Zāʾir, p. 159
• Sayyid Ibn Ṭāwūs, al-Iqbāl bi al-Aʿmāl al-Ḥasanah (modern edition), vol. 2, p. 259
• Shaykh al-Ṭūsi, Ikhtiyār Maʿrifat al-Rijāl (known as Rijāl al-Kashshi), vol. 1, p. 211
• Sayyid Hāshim al-Baḥrāni, Kashf al-Muhim fi Ṭariq Khabar Ghadir Khumm, vol. 1, p. 65
• Sayyid Muḥammad Karaki Ḥāʾiri, Tasliyat al-Majālis wa Zinat al-Majālis, vol. 1, p. 225
• Muḥammad Taqi al-Majlisi, Rawḍat al-Muttaqin fi Sharḥ Man Lā Yaḥḍuruhu al-Faqih (old 
edition), vol. 14, p. 272
• Bishārat al-Muṣṭafā li Shiʿat al-Murtaḍā, vol. 1, p. 13
• Biḥār al-Anwār al-Jāmiʿah li-Durar Akhbār al-Aʾimmah al-Athār, vol. 44, p. 266
• Awālim al-ʿUlūm wa al-Maʿārif wa al-Aḥwāl min al-Āyāt wa al-Akhbār wa al-Aqwāl, vol. 17, p. 
150
• Sayyid Ḥusayn al-Burūjirdi, Jāmiʿ Aḥādith al-Shiʿah, vol. 14, p. 405
• Sayyid Hāshim al-Baḥrāni, al-Burhān fi Tafsir al-Qurʾān, vol. 5, p. 220
• al-Muḥaddith al-Nūri, Mustadrak al-Wasāʾil, vol. 12, p. 194
• ʿAli al-Yazdi al-Ḥāʾiri, Ilzām al-Nāṣib fi Ithbāt al-Ḥujjah al-Ghāʾib, vol. 2, pp. 150, 179, and 194
• Biḥār al-Anwār (Muʾassasat al-Wafāʾ edition), vol. 8, p. 70
• Shaykh ʿ Ali al-Namāzi, Mustadrak Safinat al-Biḥār, vol. 6, p. 266
• Shaykh al-Mufid, Taṣḥiḥ Iʿtiqādāt al-Imāmiyyah, vol. 1, p. 108
• Ilzām al-Nāṣib fi Ithbāt al-Ḥujjah al-Ghāʾib (may Allah hasten His noble reappearance), vol. 1, p. 
38
• Ilzām al-Nāṣib fi Ithbāt al-Ḥujjah al-Ghāʾib (may Allah hasten His noble reappearance), vol. 2, 
pp. 178, 179, and 195
• Shaykh ʿ Abbās al-Qummi, Safinat al-Biḥār wa Madinat al-Ḥikam wa al-Āthār, vol. 5, p. 98
• Ḥāfiẓ Rajab al-Bursi, Mashāriq Anwār al-Yaqin fi Asrār Amir al-Muʾminin (p), vol. 1, p. 257
• Muḥammad ibn Ibrāhim al-Nuʿmāni, al-Ghaybah li al-Nuʿmāni, vol. 1, p. 165
• Biḥār al-Anwār (Dār Iḥyāʾ al-Turāth edition by al-ʿAllāmah al-Majlisi), vol. 94, pp. 112 and 117; 
and (Muʾassasat al-Wafāʾ edition), vol. 97, p. 117; vol. 39, pp. 89 and 335; vol. 24, p. 191
• al-Manāqib by Ibn Shahr Āshūb, vol. 3, p. 273
• Sayyid Ibn Ṭāwūs, al-Iqbāl bi al-Aʿmāl al-Ḥasanah (modern edition), vol. 2, p. 259
• Shaykh al-Ṭūsi, Miṣbāḥ al-Mutahajjid, vol. 1, p. 757
• Iqbāl al-Aʿmāl, vol. 1, pp. 461 and 463
• Miṣbāḥ al-Zāʾir, vol. 1, p. 154
• Jannat al-Amān al-Wāqiyah wa Jannat al-imān al-Bāqiyah (al-Miṣbāḥ), vol. 1, p. 695
• Rawḍat al-Wāʿiẓin, vol. 1, p. 101
• al-Amāli (by al-Ṣadūq), vol. 1, p. 35
• Tafsir Nūr al-Thaqalayn, vol. 4, p. 495
• Mirzā Jawād al-Tabrizi, al-Anwār al-Ilāhiyyah fi al-Masāʾil al-ʿAqāʾidiyyah, vol. 1, p. 180
• Shaykh al-Kulayni, al-Kāfi (Islāmiyyah edition), vol. 2, p. 603 
  (in some manuscripts: “Anā al-Qurʾān” — “I am the Qurʾān”)
• Shaykh Muḥammad Muḥammadi al-Rayy Shahri, Mawsūʿat al-Imām 
   ʿAli ibn Abi Ṭālib (p) fi al-Kitāb wa al-Sunnah wa al-Tārikh, vol. 4, p. 534.
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Seven days had passed since the martyrdom of the Noble 

Prophet (p), that exalted and noble being who, from the 

beginning of His luminous creation until his life in this 

earthly world, spoke of nothing except guiding creation 

toward the guardianship (Wilāyah) of Imām ʿAli (p).

Everywhere, it was only ʿAli and ʿAli (p).

Indeed, Allah created the one addressed by “Lawlāka 

lamā khalaqtu al-aflāk” (“Were it not for You, I would 

not have created the heavens”) (p) together with love for 

ʿAli (p) and the proclamation of His guardianship, both 

created from one light.

Who other than the Seal of the Prophets (p) could have 

introduced Mawlā ʿAli (p) to humanity in such a manner 

and fulfilled, in the most complete way, the 

establishment of the matter of Wilāyah — the 

responsibility that had been placed upon his shoulders 

from the Divine Throne?

Although Iblis, together with the people of corruption 

and impurity, displayed their schemes even on the Day 

of Ghadir, believers such as Salmān, Miqdād, and Abū 

Dharr — who remained steadfast upon the true 

guardianship — responded with all their hearts and 

souls. Yet this response was itself but a renewal of the 

covenant with their Master, a covenant stretching back 

to the Day of Alast (“Am I not your Lord?”).

Despite the malice and conspiracies of the people of 

Saqifah and the turmoil they caused after the 

martyrdom of the Noble Prophet (p), Imām ʿAli (p), 

delivered a sermon in his majestic and noble voice so 

that a light might shine upon hearts that had become 

affected, upon minds that had grown lost and 

bewildered, awakening them from heedlessness.
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For the Noble Prophet (p) said:
ةَِهَذِهَِأ بََوَأعَلِيَ وََأ نَاَ» 1«ألْ مَُّ

Ali and I are the two fathers of this community, and we 

have rights over them as fathers.

Amir al-ʿĀlam (p), in describing and introducing himself 

to creation, speaks of himself — in his highest station — 

through the pronoun «أنا» .
Through the delivery of these sermons, his blessed and 

noble existence is also introduced by himself to all 

people.

Everything that humanity and all creation will need 

until the end of existence and creation itself 

is hidden within these blessed “Ana” declarations.

Delivering the sermon with this pronoun (“Anā” — “I 

am”) affects hearts differently: hearts that have become 

saturated with bitter and salty water (milḥ ujāj) come to 

perceive before them the torment of death, while hearts 

blended with sweet and pure water (ʿ adhb furāt) grow 

firmer in faith, stronger in certainty and knowledge, and 

increase in humility and submission before the Wilāyah 

of Amir al-Muʾminin Imām ʿAli (p).

In the Sermon of al-Wasilah, after mentioning the 

virtues and significance of the blessed existence of Abū 

al-Zahrāʾ, the Noble Prophet (p), in bringing the religion 

of Allah to completion and establishing the matter of 

Wilāyah, Imām ʿAli (p) speaks about the usurpation of 

His caliphate by the accursed first and second 

[individuals];
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“…And if those two unfortunate ones clothed themselves 

in this position instead of me,

and disputed with me regarding that over which they 

had no right,

and through misguidance committed this deed,

and through ignorance claimed it for themselves—

how evil is the destination to which they shall return,

and how evil is that which they prepared and stored up 

for themselves.

In their graves, in Barzakh, and in the Hereafter, they 

shall curse one another,

and each shall disown the other.

And when one faces his companion, he shall say:

«ألْقَرِينَُفَبِئْسََيْنَِألْمَشْرِقََبُعْدََوَبَيْنَكََبَيْنيِلَيْتََيَا»
Would that between me and you were the distance of 

the two Easts; what an evil companion you were!”

And the wretched one shall answer in weakness and 

misery:

Would that I had never taken you as my friend and 

companion!

Truly, you led me astray;

كْرَِعَنَِأ ضََلَّنيِلقَد" يْطَانَُوَكَانََجَاءَنيِأ ذَِْبَعْدََألذِّ نْسَانَِألشَّ ذُولًَخََللِْ ِ
He led me away from the Remembrance (Truth) after 

it had come to me, and Satan has always abandoned 

and betrayed mankind!”

The Imām who divides Paradise and Hell (Qāsim al-

Jannah wa al-Nār), in this sermon speaks of the 

foundation of all good, which is Tawḥid2. Yet he does so 

alongside identifying the root of evil — namely, the 

accursed first and the second and the actions they 

carried out against the Prophetic mission, whose 

purpose was the establishment of the Alawi Wilāyah.
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كْرَُألَّذِيَعَنْهَُضَلََّ فَا نََاَألذِّ
And I am that Remembrance (Dhikr) from which he (that 

unfortunate one) turned astray!

Dhikr means remembrance. 

The Noble Prophet (p), in every time and place, reminded 

people and called attention to this noble Dhikr, just as 

Allah, the Exalted, granted this station to His Beloved:

َّماَ 3م نذرِ ُأنَتَُْإنِ You are a warner, 3 هاَدقوَمْ ُولَكِ ل ُ and for every 

people there is a guide.

َّماَ َّبعََُمنَُِت نذرِ ُإنِ 4الذ كرَُْات

“You can only warn the one who follows this [Divine] 

Reminder.

O My Messenger and My Beloved!

You are the warner of this community toward Ali and 

the Wilayah of Ali (p)! Yet even if you warn all people, 

not all will believe!

Rather, your warning reaches only those who follow and 

submit to “Dhikr”.

It is here that the meaning of: َالذ كرْ ُفأَنَا  becomes manifest;

Dhikr means Amir al-Mu’minin (p) and his Wilayah5. 

One must first enter the fortified sanctuary of the 

Wilayah of our Master, Amir al-Mu’minin Ali (p). 

Love for the Master must take root in our hearts and 

souls so that the warning and guidance of the Noble 

Prophet (p) may become beneficial for us. Then Amir al-

Mu’minin (p), for those who love him and follow him, 

becomes the guide (Hādi);

هَادَ قَوْمَ وَلكُِلَِّ
َفيِهَاكَانَتَْمَاأ فَْعَالكََُ 6أذْكَرَْلمَِنَِذِكْرىَأ لَِّ

None of your actions and deeds are without being a 

reminder and admonition for those who reflect and 

seek the truth.
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ضَلََّعَنْهَُألَّذِي
From which (that ill-fated one) went astray!

That ill-fated one refers to the accursed first, Abū Bakr 

ibn Abi Quḥāfah (may Allah’s curse be upon him), who 

went astray and led others astray, and chose the 

accursed second, ʿUmar ibn al-Khaṭṭāb (may Allah’s 

curse be upon him), as his companion and ally. How then 

shall his state be?
7خَليِلًَناًفلََُأ تََّخِذَْلَمَْلَيْتَنيِوَيْلَتَىيَا

Woe to me! Would that I had not taken so-and-so [the 

astray person] as an intimate friend!

They are the ones who, by usurping the caliphate and 

violating the sanctity of the one entrusted with Wilayah, 

deprived the orphans of the family of Muḥammad (p) 

from the remembrance of “Dhikr”, that remembrance 

which is Dhikr Allah (“the remembrance of Allah”) and 

through which:  8 ُِالقْ ل وبُ تطَمَْئنُُِّ َّهُِبذِكِرْ الل and replaced it with 

disbelief, transgression, and disobedience.

The accursed first had many times been presented with 

proof and evidence, yet each time turned away in one 

manner or another. 

After the martyrdom of the Messenger of Allah (p), Abū 

Bakr claimed to have accepted leadership according to 

the will of the people. Amir al-Mu’minin (p) reminded 

him of the Prophet’s statements and pledges regarding 

his Wilayah.

Abū Bakr (may Allah’s curse be upon him) said that if the 

Prophet himself declares that he had wronged Ali, he 

would restore the caliphate. The Noble Prophet (p) 

appears and declares:
ليِلَُأ يَُّهَارَأ سَْكََأرِْفَعَْ ونَُألْمَفْتَُألضَّ

The Prophet is commanding him to restore the right to 

its rightful owner. 
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Abū Bakr asks whether, if he repented and relinquished 

leadership, he would be forgiven, and the Prophet gives 

glad tidings of forgiveness.

Then he resolved to go to the mosque, announce the 

truth publicly, and return the caliphate to Amir al-

Mu’minin (p). 

Amir al-Mu’minin (p) is then said: “I will remain with 

you, if your devil leaves you.” He replied: “If he does not 

leave me, then I shall leave him.”

On the way ‘Umar (may Allah’s curse be upon him) 

encountered him and asked about his condition. When 

he heard the account, he attempted to dissuade him from 

his decision. 

Abū Bakr (may Allah’s curse be upon him) then says: “Ali 

said to me: ‘You will not allow me to emerge from this 

darkness, ََُّك شَيطْاَنيِوإَنِ and indeed, you are my devil 

(shaytan).”

Umar (may Allah’s curse be upon him) replies: »What has 

happened that today you have come to believe in 

Muhammad and what he brought, while to us he is a 

lying sorcerer?9

يْطَانَُفَكَانََ» نسَانَِألثَّانيِهُوََألشَّ 10« خَذُولًَللِْ ِ
The Satan is the accursed second, meaning ʿ Umar ibn al-

Khaṭṭāb (may Allah’s curse be upon him), the very one 

who led the accursed first astray from the Dhikr, namely, 

the Wilayah and who, together with him, usurped the 

caliphate.

Those impure, filthy, and wicked people who, when the 

command of Wilayah was revealed and the Messenger of 

Allah (p) took from them the covenant of the 

guardianship of Ali Amir al-Mu’minin (p), professed 

faith outwardly but did not affirm it in their hearts. 11



82

The unworthy have a long history of breaking pledges 

and covenants;

The loneliness of Ali (p) is repeated throughout history,

A courageous man steps forward to take allegiance for 

his oppressed Imām of the Age in the city of the 

unworthy and dishonorable…

The air grew darker and darker, and that Hāshimite man 

more alone…

In the cold and silent alleys of Kufah,

among cowardly criminals…

No one remained anymore;

O dear Husayn!

Do not come to Kufah, Kufah has no loyalty.

I saw after Maghrib that no one remained by my side,

This place they speak of is no place for a woman at all…

They broke the pledge and refused obedience and 

submission to the Noble Messenger of Allah (p), which 

is obedience to the command of Allah the Exalted, and 

after the martyrdom of the Messenger of Allah (p) they 

became disbelievers;

وأكَفَرُوأألَّذِينََأ نََِّ» ََّسَبيِلَِعَنَْوَصَدُّ 12« بَعِيدأًَضَللًَضَلُّوأقدََْهَِالل

Indeed, those who disbelieved and turned [people] away 

from the path of Allah have fallen into far-reaching error.

12« طَرِيقاًَمَْليَِهْدِيَهَُوَلََلَهُمَْيَغْفِرََلَِالل هَُيَكُنَِلَمَْظَلَمُوأوََكَفَرُوأألَّذِينََأ نََِّ»

Indeed, those who disbelieved and wronged [themselves 

and others], Allah will never forgive them, nor will He 

guide them to any path.

The manifestation of these verses and narrations are 

those who made the Saqifah and the accursed document 

(Ṣaḥifah Malʿūnah) into a path and means for achieving 

their satanic and accursed objectives — namely, the 

usurpation of the caliphate — in opposition to the Path

          of Allah, which is the path of Wilāyah and guidance

             toward our Master Amir al-Muʾminin (p);
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بِيلَُألَّذِيَعَنْهَُ مَالََوَأ نََاَألسَّ
And I am the Path from which he turned away,

I am that very path and way toward which the Noble 

Prophet (p) continually reminded and warned you, yet 

you opposed it, turned away from it, and imagined for 

yourselves other paths;

وأكَفَرُوأألَّذِينََأ نََِّ« ََّسَبيِلَِعَنَْوَصَدُّ «بَعِيدًأضَلَلًَضَلُّوأقَدَْهَِالل

وأوَ َّهَِسَبيِلَِعَنَْصَدُّ أ بَيِنَِبعَليََّيََةوَلََوََ( ألسلمعليه)ينََأ مَِيرأِلْمُؤْمِنَِعَنَْالل
13(.ألسلمعليه)طَالبِ َ

In the incident of the Ḥadith al-Qirṭās the Noble Prophet 

(p) requested a pen and paper, saying: «Bring me ink and 

paper so that I may write for you something after which 

you will never go astray after me.» 14

For the Seal of the Prophets (p) intended, just as he had 

done throughout his life, to emphasize the succession 

and caliphate of Imām Ali (p).

For he alone is the Path (Sabil), and he alone is the way 

through which we shall never go astray and that is the 

fortified sanctuary of Wilayah.
بيِلَُنَحْنَُ» «بِنَاأقْتَدَىلمَِنَِألسَّ

We are the Path for whoever follows us… 15

But ʿUmar (may Allah’s curse be upon him), once again, 

stood in opposition to the matter of Wilayah and 

becomes the one who سَبيِلُِعَنُْصَدُّوا  With harshness and 

disrespect, he said regarding the Noble Prophet 

Muhammad al-Amin (p): «  َّه «ليَهَدْ ي: أيَْ ، ليَهَجْ ر  إ ن He is 

speaking in delirium. » 16
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O accursed one!

What were you so afraid of that you uttered such a grave 

and outrageous accusation against the Seal of the 

Messengers, Abū al-Qāsim Muḥammad (p)?

You knew that if the Prophet’s will, which was the 

matter of Wilayah, were put into writing, your affair and 

the affair of those like you would be finished.

On the Day of Ghadir, after the crowning of Amir al-

Mu’minin (p) with the declaration: «ُْموَلََْه ُفعَلَيُِ موَلََْه ُك نتُْ مَن»
Iblis became grief-stricken, because the devils said that 

with the introduction of the Imām after the Prophet, this 

community would be protected and there would no 

longer remain any way to lead them astray.

But Iblis replied that they should not worry, because 

some of the companions had promised him that they 

would neither acknowledge nor affirm the words of the 

Prophet regarding this matter. 17

Thus it came to pass that the very first one who pledged 

allegiance to the accursed first caliph at Saqifah Bani 

Sa‘idah was Iblis himself.

From those very days when the Messenger of Allah (p) 

proclaimed the remembrance (Dhikr) of Ali (p) and 

defined and clarified the true path and the Path of Allah 

through him, the accursed ʿUmar ibn al-Khaṭṭāb saw, 

heard, and understood all of it. Yet he was the chief 

Satan, and in order to please Iblis, even before the 

Greatest Eid of Allah — the event of Ghadir — he had 

promised him division and the usurpation of this station.

Yes, they are the very ones who, through their vile and 

despicable actions and words, turned people away from 

the one and only divine path, which is the Wilayah of 

Mawla Amir al-Mu’minin (p).
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It is that very path regarding which the Messenger of 

Allah (p) said to ʿ Ammār:

«O ʿAmmār! If you see Ali going on one path while all 

the people go on another path, then go with Ali and 

leave all the people aside. »

The path of The Commander of the World (p) ultimately 

led to the desert of Karbalāʾ — that land of lovers;

Only seventy-two souls walked upon the path of Ali (p), 

while the rest remained astray… 

Qāsim ibn al-Ḥasan (p), the son of the lion of the Battle of 

Jamal, described the path of his grandfather and uncle 

with nothing other than: العسلمن احلى....  Sweeter than 

honey…

Wilayah carries many meanings, and in order to 

understand those meanings, we must reflect deeply and 

use our intellect to gain true knowledge of its possessor 

— namely, the blessed existence of Imām Ali (p). Indeed, 

these very sermons and the blessed “Ana” declarations of 

the Mawla are among the most important discussions for 

recognizing Wilayah. The more I come to know you, the 

more I free myself from everything other than you, and 

seek refuge beneath the cloak of the Holy Mother (p)…

According to the verses of the Noble Qur’an, those who 

disbelieved, turned people away from the path of Allah, 

and opposed the Prophet after guidance had become clear 

to them, their deeds become nullified and destroyed:

وأكَفَرُوأألَّذِينََأ نََِّ» ََّسَبيِلَِعَنَْوَصَدُّ 19« أ عَْمَالَهُمَْوَسَيُحْبِطَُ... هَِالل

Just as whoever rejects faith will have all his deeds 

nullified:
يمَانَِيَكْفُرَْوَمَنَْ» 20« هَُعَمَلَُحَبِطََفَقَدَْباِلْ ِ

It is in such a position that Amir al-Mu’minin (p), in 

order to separate truth from falsehood and guide the 

ignorant, openly declares “Ana” with clarity:
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يمَانَُألَّذِيَبهَِِ كَفَرََوَأ نََاَألْ ِ
And I am that Faith in which he disbelieved,

Wherever the sacred name of Ali (p) is present, it means 

faith, for he is the Amir al-Mu’minin. A believer is one 

who, in the ‘Alam al-Dharr, answered “Yes” to the 

Wilayah of Amir al-Mu’minin (p). The disbeliever is 

precisely the opposite: one who preferred hatred of Ali 

(p) over love for Ali (p);

أ يِمَانَ تَقْوىَحُبُّكََعَلِيَُّيَا» 21« وَنفَِاقَ كُفْرَ وَبُغْضُكََوَ

The believer places love for Ali (p) in the highest 

chamber of the heart — the very dwelling place of faith 

— because that heart belongs to its true Master:

َّهََوَلَكِنََّ ...» يمَانََأ لَِيْكُمَُحَبَّبََالل نَهَُوََألْ ِ 22« ...قلُوُبكُِمَْفيِزَيََّ

Imām al-Ṣādiq (p) was asked: “Is the title Amir al-

Muʾminin used for al-Qāʾim (p)?”  He replied: No. This 

title is exclusive to Ali (p). No one before him nor after 

him deserves to be called by this name, and whoever 

claims it for himself is a disbeliever.23

And the disbelievers were those who, instead of Amir al-

Mu’minin Ali (p), called the first and second caliphs by 

this title, and enthroned these accursed ones within 

their hearts.

Just as, according to the practice of their leaders, the 

caliphate was also usurped within their hearts.

They granted them a station in their hearts other than 

the one they truly deserved.

The very Lord who created the hearts of His servants and 

adorned them with faith — namely, love and the 

Wilayah of Imām Ali (p) — also declares;

هََ» 22« انََوَألْعِصْيََوَألْفُسُوقََألْكُفْرََأ لَِيْكُمَُوَكَرَّ

           And He has made disbelief, corruption, and 

           disobedience hateful to you.
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It is said that “disbelief” refers to Abū Bakr, “corruption” 

(fusūq) to ʿUmar, and “disobedience” (ʿiṣyān) to ʿUthmān 

(may Allah’s curse be upon them all).24

يمَانَُ كَفَرََبِهَِألَّذِيوَألْ ِ
And he became one who disbelieved in the Faith.

The end of the one who disbelieves in the faith and 

Wilayah of Amir al-Mu’minin Ali (p), and who prefers 

hatred of him over love for him, is the nullification of 

deeds. The Qur’an compares the deeds of such people to 

ashes:

«كرَمَاَد ُأعَمْاَل ه مُْ»  such that when a storm comes and the 

wind blows, it vanishes and nothing remains of it. 25

These very Qur’anic verses and the warnings of the 

Prophet (p) showed the path clearly to all people, yet 

some chose another way, and as a result their deeds were 

destroyed.

And the Prophet (p) complained about his community 

abandoning and neglecting the Qur’an:

َيَا» 26« جُورًأمَهَْألْقُرْأ نََهَذَأأتَّخَذُوأقوَْمِيأ نََِّربَِّ

How familiar is the story of the estrangement of the 

Family of Allah (p)…

It is as though the story of the restless sister is being 

repeated once more;

Your head is carried upon the spears while I weep tears 

of blood beneath the spears

It is the living Qur’an who shines above the spears like 

the crescent moon, while luminous verses are whispered 

upon his dry lips…

What a strange inheritance this is — the grief of a 

brother and the wounded heart of a sister within your 

family!

And this inheritance comes from the sorrow of the 

loneliness of Ali (p), a sorrow written upon every page 

of history…
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The Noble Qur’an, together with the Ahl al-Bayt (p), were 

the legacies left behind by the Prophet (p); «ََّه ما «يفَتْرَقِاَلنَُْفإَنِ
And those two were never meant to be separated from 

one another. 27

وَأ نََاَألْقُرْأ نَُألَّذِيَأ يَِّاهَُهَجَرََ
And I am that Qur’an which he abandoned,

After the martyrdom of the Prophet (p), Imām ʿAli (p), 

according to the Prophet’s instructions, compiled the 

Noble Qurʾān in the most complete and proper form and 

brought it to the Muhājirūn and Anṣār so that they might 

accept it as the official reference. But Abū Bakr and 

ʿUmar (may Allah’s curse be upon them both), when 

they saw that this manuscript contained matters 

exposing and disgracing certain actions and 

individuals, refused to accept it.

Later, during the caliphate of ʿUmar (may Allah’s curse 

be upon him), he sought to destroy the codex of Imām 

ʿAli (p), but the Imām refused and declared:

“This Qurʾān shall only be recognized and touched by 

the purified ones from My family, and it shall remain 

hidden until the appearance of Imām al-Mahdi (aj). Then 

He shall reveal it and guide the people according to its 

true realities and rulings.”28

Those accursed ones did not understand that no matter 

how much they attempted to burn or erase the written 

copies of the Qurʾān, it would never change the reality 

that the Living and Speaking Qurʾān is our Master ʿAli 

ibn Abi Ṭālib (p).
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Ibn Muljam (may Allah’s curse be upon him), who was 

himself among the reciters of the Qur’an, struck the 

blessed head of the Living Qur’an during the springtime of 

the Qur’an — month of Ramaḍān — with his sword. For 

he was among those vile Khawārij who, because of the 

outward and superficial parchments of the Qurʾān, 

abandoned its spirit and true reality and thereby 

disbelieved in it.

From the very first days after the appointment and 

declaration of succession for the Master of the 

Monotheists, Haydar al-Karrar (may our souls be 

sacrificed for him), the enemies of Wilayah did everything 

they could to alter the successor appointed by the Prophet 

(p):
لْهَُأ وََْهَذَأغَيْرَِنَ بِقُرْأ َأئْتَِلقَِاءَناَيَرْجُونََلََألَّذِينََقاَلََ» «بَدِّ

They say: Bring a Qur’an other than this, or change it. 29

In the explanation of this verse, Ḥaḍrat Bāqir al-ʿUlūm (p) 

stated:

“They said: ‘Appoint Abū Bakr or ʿUmar (may Allah’s 

curse be upon him) in place of ʿ Ali (p), so that we may 

follow you.’” 30

All of their efforts were directed toward ensuring that no 

trace or name of the Mawlā would remain. But could their 

false imaginings, ambitions, and seditions ever truly 

prevail?

The first power-seeking caliph, acting upon the command 

of his satanic companion — namely ʿ Umar (may Allah’s 

curse be upon him) — abandoned the truth of the Qurʾān 

and gathered the disloyal people around himself.

This occurred when Amir al-Muʾminin (p), only a few days 

after the martyrdom of the Messenger of Allah (p), was 

forced into seclusion within His home, while He, by the 

command of Ḥaḍrat Ṭā Hā (p), occupied Himself with

the gathering and compilation of the Noble Qurʾān.
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Again and again, together with the People of the Cloak, 

He would go to the doors of the companions seeking 

their allegiance; yet by the dawn of the following day, no 

good remained among them except four men. Had they 

become forty, history would have been written 

differently.

O people!
هَجَرََأ يَِّاهَُألَّذِيألْقُرْأ نَُأ نَاَ

I am that Qur’an which this accursed one abandoned; I 

am that Qur’an which was cast aside. I am Amir al-

Mu’minin, and Wilayah finds its meaning through me!

In the end, they attacked the House of Allah, insulted the 

Lady Hurā’ al-Insiyyah (p), bound the hands of the 

Commander of the World (p), and by forcing allegiance 

upon him usurped his Wilayah.

It was the pages of the Noble Qur’an that burned behind 

the door of the house, running after Ali (p), falling to the 

ground…

Those accursed ones not only abandoned the truth of the 

Qur’an, but through distorting its verses, they usurped it.

Through these crimes and vile actions, they cast doubt 

upon the command of Allah the Exalted, preferring their 

own desires and whims over the divine command and 

will.

And they ignored the words of the Messenger of Allah (p):

حَوْضََألَْعَلَيََّيَردَِأحَتَّىتَرقِاَيَفَْلَنَْ،َمَعَهَُوَألْقُرْأ نَُألْقُرْأ نَِمَعََعَلِيَ  31 
And along the path of establishing Wilayah and 

completing the religion, they subjected the Noble Prophet 

(p) to hardship: «َنفَسَْهُ لِِمَرْكَُِنصََبَُكمَا» Just as he exhausted 

himself for the command of his Lord. 32
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And even now, the Qur’an remains abandoned and 

neglected;

Until that time when a man with the face of Muhammad 

and the character of Ali leans against the Ka‘bah, and 

through his uprising interprets, verse by verse, the Noble 

Qur’an concerning Amir al-Mu’minin (p) and his Wilayah, 

and the earth becomes filled with justice and equity…

When they made the idols of Quraysh — namely ʿ Umar 

and Abū Bakr (may Allah’s curse be upon them both) — 

the caliphs and rulers of their hearts and souls, and asked 

the Prophet (p) to alter the Qur’an, then naturally they 

followed and obeyed those same leaders. Thus, they went 

astray from Ali (p), turned away from Ali (p), disbelieved in 

Ali (p), and abandoned Ali (p). As a result, they denied the 

religion of Allah, which is Islam;

بَُألَّذِيأ رََأ يَْتََ ينَِيُكَذِّ 33باِلدِّ

بُكََفَمَا ينَِبَعْدَُيُكَذِّ 34باِلدِّ

The greatest and most complete religion before the Lord is 

Islam, and Islam means submission to the Wilayah of Ali 

ibn Abi Ṭālib (p). 35

ينَُوَأ نَاَ بََبهَِِألَّذِيألدِّ كَذَّ
And I am that Religion which he denied

I am that very religion and that Islam which you rejected 

and denied! You neither bowed before it nor submitted 

yourselves to it!

And by denying the religion, you failed to recognize your 

Imām and your Master. Instead, you placed others in his 

position, showed enmity toward him, and thereby fell into 

shirk!
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Wilayah of Imām Ali ibn Abi Ṭālib (p), the accursed first 

and second caliphs came before the Mawla and publicly 

pledged their false allegiance, saying:

36« نََةَ وَمُؤْمَِمُؤْمِنَ كُلَِّوَمَوْلىَمَوْلَيََأ صَْبَحْتََعَلِيَُّيَابَخَ بَخَ »

Yet inwardly they had no faith in either Islam or the 

Mawla, for from the very beginning they were 

idolaters and polytheists;

These two idols of Quraysh (Sanamayy Quraysh) claimed 

that after the advent of Islam they no longer worshipped 

idols, but in reality they had secretly preserved their 

idols from the days of ignorance. During the Battle of the 

Trench (Khandaq), they swore to the Prophet (p) that 

they did not worship idols;

The Prophet then instructed Imām Ali (p) to locate their 

hidden idols and destroy them. Imām Ali found the idols, 

shattered them, and returned to the Prophet (p), saying:

By Allah, I continued to see resentment and hatred 

toward myself in the faces of those two after the 

breaking of their idols until the very day they died. 37

رْكَِحُصُونََهَدََّمَنَْ سْلَمََشَادََوَمَنَْألشِّ رَْوَمَنَْألْ ِ عَمَّ
Who was it that demolished the fortresses of shirk?

Who was it that raised Islam high? And who was it that 

gave life to Islam?

مَهَُمَنَْ يمَانَِأ هَْلَِوَعَلىَطَهقَدَّ رَْلَهَُألْ ِ 38أ مََّ

Who was it whom ṬāHā gave precedence over all people?

And whom he appointed as commander over all the 

people of faith?

These accursed idols of Quraysh harbored deep hatred 

and resentment toward the Commander of the World 

(p), because from pre-eternity he had been the destroyer 

of idols.
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Thus, in order to save themselves — they who were the 

manifestations of shirk and idol worship — they 

resorted to lies and slander and unjustly usurped the true 

religion;

The accursed second even admitted in a letter that if the 

usurpation of the caliphate had depended solely upon 

Abu Bakr, he would never have been capable of carrying 

it out, and that it was only through his own schemes and 

planning that it became possible. 39

I was the one who compelled forty men to falsely testify 

against the Prophet and claim that he had left the matter 

of caliphate and Imāmate to the choice of the people, 39

And I was the one who planted the desire for caliphate 

into the hearts of the Muhājirun and the Ansār, until 

they raised the slogan: «َّا «أمَ ير  ومَ نكْ مْ أمَ ير  م ن  Let there be one 

leader from us and one leader from you. 40

And I was the one who declared and introduced Abū 

Bakr as caliph, and falsely attributed narrations to the 

Prophet claiming that he had spoken virtues concerning 

my companion Abū Bakr. 41

And I myself was the first person to pledge allegiance to 

him, and because of the fear he had of Ali (p), I constantly 

encouraged and urged him toward this matter.

And after the people reluctantly pledged allegiance to 

Abu Bakr, he said out of fear:

أ رََأدََوَمَايَعْتَرِينيِاشَيْطَانًليِأ نَََّوَأعْلَمُوأ،َيكُمَْفَِوَعَلِيَ بِخَيْركُِمَْوَلَسْتَُوُلِّيتكُُمَْ»
«سِوَأيََبِهَِ

I have taken authority over you, though with Ali (p) 

among you, I am not the best of you. Know that I have a 

devil who overcomes me and whispers to me, and he 

desires no good for me. 41
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These power-hungry caliphs, through their vile actions, 

turned the servants away from obedience to Allah and 

from the reality of Tawhid — which is the Wilayah of 

Amir al-Mu’minin Ali (p) — and instead called people 

toward obedience to themselves. They denied the first 

Imām and successor of the Seal of the Prophets (p) and 

thereby committed shirk regarding him.

They denied the true religion — namely, the Wilayah 

— and distorted its rulings. They abandoned not only 

the Noble Qur’an, but the religion of Allah itself;

«للِْمُشْركِِينََوَوَيْلَ »
لَِمَامَِباِلْ َِأ شَْرَكُوأألَّذِينََللِْمُشْركِِينََوَيْلَ » ةَِوَهُمَْألْ وََّ 42«كَافرُِونََخِرِينََألْ َباِلْ ئَمَِّ

Woe to the polytheists who committed shirk concerning 

the First Imām and, in opposition to the religion with 

which the Noble Messenger (p) was sent — namely, the 

Wilayah of Imām Ali (p) — became manifestations of 

shirk.

And that community, instead of submitting to their 

Mawla, Amir al-Mu’minin (p), submitted themselves to 

their desires and to the caliph of their hearts. Thus they 

lost their way and gained no true share from the 

religion.

Ḥaḍrat Shams al-Shumūs, Sulṭān ʿAli ibn Mūsā al-Riḍā 

al-Murtaḍā (p), said:

“We, the Ahl al-Bayt (p), are the light and illumination 

(path) for whoever follows us, and we are the guides 

for whoever seeks guidance through us. Whoever is 

not with us has no share in Islam. Allah the Exalted 

began the religion with us, and with us He shall 

complete it.” 43
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The dust of the sanctuary of the noble intercessor, Ḥaḍrat 

Fāṭimah al-Maʿṣūmah (p) — the sister of the Sulṭān of the 

Religion and the scholar of the family of Muḥammad, 

Imām al-Riḍā (p) — has become the kohl of the eyes of 

the scholars of religion.

Indeed, your threshold is the center of the great house of 

sacred learning;

the students of religion are like stars from the galaxy of 

Qom.

Every truth in this world finds its meaning within the 

blessed existence of the Pure Imāms (p).

All the pillars of religion and Tawhid have taken form 

and become manifest through their sacred beings. They 

are the path of guidance, and only they can bring us to 

the truth.

On the Day of Ghadir — the sweetest day for the Shi‘ah 

— Mawlā Amir al-Mu’minin Ali (p), in the presence of all 

the people, asked:

َّهََأ نَََّألْمُؤْمِنوُنََأ يَُّهَاوَأعْلَمُوأ» وََالل َّهََأ نََِّ: قاَلََجَلََّعَزَّ َالل فيِيُقَاتلِوُنََذِينََألََّيُحِبُّ
اسَبيِلِهَِ .صَفًّ

َّهَِسَبيِلَُمَاأ تََدْرُونََ َّهَِسَبيِلَُاأ نَََسَبيِلهُوَمَنَْالل بَاعَِلَِنَصَبَنيِألَّذِيالل نَبِيِّهَِبَعْدََلِتَِّ
«وأ لهعليهالل هَصلى

Do you know what the Path of Allah is, and who His Path 

is? 
َّهَِصِرَأطَُأ نَاَ» 44« سَبيِلهَُُأ نَاَ! الل

I am the Sirat and Path of Allah — the one who departs 

from it is destroyed!

I am the Way of Allah; the very one whom Allah 

appointed after His Prophet (p) for the people to follow.



96

رَأطَُوَأ نَاَ نَكَبََعَنْهَُألَّذِيألصِّ
And I am the Straight Path from which he turned away.

This path and way had been introduced many times by 

the Messenger of Allah (p) before people turned away 

from it;

In one gathering, the Messenger of Allah (p) pointed 

toward his successor, Imām Ali (p), and recited this verse:

بُلََتََتَّبِعُوألََوََفاَتَّبِعُوهَُمُسْتَقِيمًاصِرَأطِيهَذَأوَأ نَََّ» ََ سَبيِلِهَِعَنَْبكُِمَْرَّقََفَتَفََألسُّ
اكُمَْذَلكُِمَْ 45« تََتَّقُونََلَعَلَّكُمَْبِهَِوَصَّ

And this Ali (p) is my Straight Path. Allah the Exalted 

placed me upon this Straight Path. I am that Prophet for 

whose sake the universe was created, and He 

commanded me to warn the people regarding it and 

guide them toward it! Therefore, O my community, 

follow Ali (p) and do not follow another path, lest you be 

led away from the Truth!

The path of Wilayah and Truth was clearly introduced, 

and at Ghadir the Mawla and Master of the lovers and 

Shi‘ah was appointed.

Thus, it is the human being himself who has the 

choice to enter either the Wilayah of Truth or the 

Wilayah of Satan!
46« ألْمُسْتَقِيمََكََصِرَأطََلَهُمَْلَ قَْعُدَنََّأ غَْوَيَْتَنيِفَبِمَا»

Since he himself lacked love for Ali (p), he became astray, 

and thus he sought to lead others astray as well.

The Holy Mother (p) was insulted. Because of the hatred 

and rancor they carried toward Mawlā Ali (p), they 

burned the door, raised their impure hands, and caused 

the Muhammadan jasmine flower to be crushed and 

scattered…

They turned away from the Straight Path, which is the 

           Wilayah of Amir al-Mu’minin (p).



97

And they turned away from everything associated with 

him and carrying his blessed fragrance — even the 

martyred Muhsin (p)…

And it is we, the servants of Allah, who choose whom we 

place upon the throne of our hearts.

The one whose love illuminates and gives light to our 

bodies and souls, or those whose foul odor of shirk and 

disobedience makes our bodies and souls weary and aged 

with sin?

All of my religion and faith, my remembrance and my 

path, my Qur’an and my Straight Way, my prayer and 

my fasting — and everything to which I was reminded 

and advised through the blessed tongue of the Seal of the 

Prophets (p) — is summarized within your blessed 

existence, O my Master,

Ya Amir al-Mu’minin (p)!

And we recite the remembrances of our daily prayers out 

of love for you, O our Master;

رَأطََأهْدِناَ» ألْمُسْتَقِيمََألصِّ
47« الِّينََألضََّوَلََعَلَيْهِمَْألْمَغْضُوبَِغَيْرَِعَلَيْهِمَْأ نَْعَمْتََألَّذِينََصِرَأطََ

Guide us to the path of your Wilayah — that very path 

which Ṭāhā (p) instructed us to follow;

the path of those upon whom You bestowed the special 

blessing of Wilayah and love,

not the path of those who went astray from your 

Imāmate and caliphate, those upon whose shoulders 

rests every sin and act of disobedience committed until 

the Day of Judgment.

They are the very ones who, by laying the foundations 

and bricks of shirk and evil at Saqifah Bani Sāʿidah, set 

the tragedy of ʿ Āshūrāʾ into motion…
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They martyred the bruised jasmine flower, Lady Insiyyat 

al-Ḥawrāʾ Fāṭimah al-Zahrāʾ (p), out of enmity and 

hatred toward Imām Ali (p). And as for Abā ʿAbdillāh al-

Ḥusayn (p): ُ َ؟ق تلِتَُْذنَبُ بأِي
Allah the Exalted prepared a field of love called Karbala 

for those believers who, in the ʿĀlam al-Dharr, had 

answered “Yes” to the love of Ali (p), and who, beneath 

the cloak of Umm Abihā, al-Ṣiddiqah al-Kubrā (p), 

learned lesson by lesson the meanings of Wilāyah and 

love.

In this land, the echoes of the ʿAlawi “Anā” declarations 

of the family of Ḥusayn (p) resound, and Wilāyah 

multiplies within the blessed family of Ḥusayn (p), 

deafening the ears of the enemies and inflaming the fire 

of their hatred and rancor…

From the muʾadhdhin of Karbala, Ali al-Akbar (p), who 

in his adhan proclaims the remembrance of Ali (p) and 

calls toward Wilayah: «  ًَّاأنََّ أشَْهد َّه  ولَ يُّ علَ ي «الل
to the youngest Ali of Karbala, Ali al-Aṣghar (p), who, 

upon witnessing the loneliness and abandonment of his 

father, answered the call even from his cradle…

And the adornment of the father is Lady ʿAqilah al-

Ḥawrāʾ, Zaynab (p), who with her Alawi voice shakes the 

very foundations of the legacy of Saqifah with the words:

«جمَ يل  إ لَّ رأَيَتْ  ماَ»  
On the path of Wilayah, nothing is seen except beauty by 

the one who is truly in love!
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Love for Ali penetrates the heart and soul, and that heart 

becomes Ḥusayni, and love reaches infinity.

Ḥaḍrat Baqiyyatallāh, Wali Allāh al-Aʿẓam (may our 

souls be sacrificed for him), following the example of his 

mother Lady Fāṭimah al-Zahrāʾ (p) and taking inspiration 

from the grief-stricken heart of his aunt Lady Zaynab (p), 

shall establish the Ḥusayni Wilāyah through his 

reappearance.

And we, the Shi‘ah who by the permission of the Holy 

Mother (p) have entered the fortified sanctuary of the 

Wilayah of Amir al-Mu’minin (p) and the field of Ḥusayni 

love, must make all our actions and words founded upon 

love for the sake of Allah and hatred for the sake of Allah 
(.اللهفيوالبغضاللهُفيالحبُ )

Just as we recite in Munājāt al-Muḥibbin from the 

blessed words of Ali ibn al-Ḥusayn, Sayyid al-Sājidin (p):

نَِفاَجْعَلْناَأ لِ هِي» ،َلَكََجْهَهَُوََوَأ خَْلَيْتََ... وَوِلَيَتكََِبكََِلقُِرَْأصْطَفَيْتَهَُمِمَّ
بَْتَهَُ،َلحُِبِّكََفؤَُأدَهَُوَفَرَّغْتََ لْهَمْتَهَُ،َعِنْدَكََيمَافَِوَرغََّ َ «شُكْركَََوَأ وَْزعَْتَهَُ،َذِكْركَََوَأ 

“O God, make us among those whom You have chosen 

for nearness to Your Wilayah… whose faces You have 

purified from all else for Your sake, whose hearts You 

have emptied for Your love, whom You have made 

desirous of what is with You, whom You inspired with 

Your remembrance, and whom You enabled to give 

thanks to You.

لَْألل هُمََّ ليِِّكََعَجِّ ألْفَرجَلوَِ
لَْألل هُمََّ ألْفَرجَألْمَظْلوُمَِلمَِوْلَناَعَجِّ
لَْألل هُمََّ ألْفَرجَألْغَرِيبَِلمَِوْلَناَعَجِّ
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Sources and References for the 

Commentary on the Sermons

Sources for the Commentary on the Blessed 

Sermon of al-Taṭanjiyyah:

1. For the complete narration, refer to: Baṣāʾir al-Darajāt 

fi Faḍāʾil Āl Muḥammad (p), vol. 1, p. 514.

2. For the complete narration, refer to: Manāqib Āl Abi 
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3. Verse 12 of Surah al-Māʾidah.

4. al-Manāqib, vol. 1, p. 283.

5. Verse 172 of Surah al-Aʿrāf.

6. al-Kāfi, vol. 1, p. 132.

7. Nahj al-Balāghah, sermon 131.

8. Tafsir Ahl al-Bayt (p), vol. 5, p. 406 / Biḥār al-Anwār, 

vol. 38, p. 208.

9. Tafsir Kanz al-Daqāʾiq wa Baḥr al-Gharāʾib, vol. 9, p. 
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11. Tafsir al-Qummi, vol. 2, p. 130.

12. Baṣāʾir al-Darajāt, vol. 1, p. 416.

13. Surah al-Naml, verse 83.

14. al-Qummi, vol. 2, p. 131.

15. al-Qummi, vol. 2, p. 130.

16. Verse 47 of Surah al-Kahf.

17. Irshād al-Qulūb, vol. 2, p. 258.

18. al-Iḥtijāj, vol. 1, p. 258.

19. Surah al-Raʿd, verse 43.

20. Biḥār al-Anwār, vol. 35, p. 429.

21. Baṣāʾir al-Darajāt, vol. 1, p. 202.

22. Biḥār al-Anwār al-Jāmiʿah li Durar Akhbār al-

Aʾimmah al-Aṭhār (p), vol. 40, p. 154.

23. Nahj al-Balāghah, sermon 5.
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Sources for the Commentary on the Blessed 

Sermon of al-Iftikhār:

فتخار1َُ. ألناستحقيرىألأ وأليهوألتوجهألنفستعظيمألىرأجعاًَكانأ نأل 
أ هانتهم شارةيكونوَقدَ. ألصفاتمنَخبائثَفهو؛َو يلتجلألىلل 

شارةأ وبه،يفُتخرأ نيليَبحيثممتازَبمقامتعريفهشخصَوَ ألىلل 
ففي؛َوعوألخضألتوأضعقصدهيكونأ وبه،َيفُتخرعملَأ وصفةعظمة

؛َمباهاةألعنَألفتخاريفترقألمعنىبهذأوَ. ممدوحاًَيكونألصورهذه
منَفوقألتألىألمباهاة،َوَمرجعَوألظرأفةألحسنبمعنىألبهاءمنَفا نها
.نفسهفيألجهةهذه

 al-Taḥqiq fi Kalimāt al-Qurʾān al-Karim, vol. 9, p. 38.

2. al-Ghadir fi al-Kitāb wa al-Sunnah wa al-Adab, vol. 7, 

p. 50.

3. ʿIlal al-Sharāʾi ,ʿ vol. 2, p. 407.

4. As examples, refer to the Hadith of

ماءَِفيأ شَهَرَُعَليَ أسمَُ»  «أسمِيمِنألسَّ  Miʾat Manqibah min 

Manāqib Amir al-Muʾminin wa al-Aʾimmah, p. 33.

The narration: « صُورَةَِعَلىمَلكَاًَسَماءَ كُلَِّفيألمِعرأجَِليَلَةََرأ ى
َأ بَيبنَِعَليَِّ «طالبِ   al-Kharāʾij wa al-Jarāʾiḥ, vol. 2, p. 811.

5. Tafsir al-Qummi, vol. 1, p. 37.

6. al-Tafsir al-Mansūb ilā al-Imām al-Ḥasan al-ʿAskari 

(p), p. 76.

7. al-Ikhtiṣāṣ, p. 224.

8. Sharḥ Nahj al-Balāghah by Ibn Abi al-Ḥadid, vol. 1, p. 

124.

9. Kifāyat al-Athar fi al-Naṣṣ ʿ alā al-Aʾimmah al-Ithnay 

ʿAshar, p. 199.

10. Biḥār al-Anwār, vol. 5, p. 330.

11. al-Fuṣūl al-Mukhtārah, p. 97.

12. al-Amāli (by al-Ṣadūq), p. 89.

13. Tafsir al-Qummi, vol. 2, p. 324.

14. ʿIlal al-Sharāʾi ,ʿ vol. 2, pp. 406–407.

15. Shawāhid al-Tanzil li Qawāʿid al-Tafḍil, vol. 1, p. 170.

16. al-Taḥqiq fi Kalimāt al-Qurʾān al-Karim, vol. 5, p. 153.

17. Mirʾāt al-ʿUqūl fi Sharḥ Akhbār Āl al-Rasūl, vol. 5, pp. 

269–271.

18. Surah al-Anbiyā ,ʾ verse 32.

19. ʿUyūn Akhbār al-Riḍā (p), vol. 2, p. 136.

20. Man Lā Yaḥḍuruhu al-Faqih, vol. 2, p. 613.

21. Surah al-Raʿd, verse 2.

22. Surah al-Raḥmān, verse 7.

23. Muḥāsabat al-Nafs, p. 28.

24. Surah Yā Sin, verse 12.



102

25. Mirʾāt al-ʿUqūl fi Sharḥ Akhbār Āl al-Rasūl, vol. 5, pp. 

269–271.

26. al-Taḥqiq fi Kalimāt al-Qurʾān al-Karim, vol. 5, pp. 56–

57.

27. Biḥār al-Anwār, vol. 55, p. 107.

28. Surah Yā Sin, verse 12.
َّهََأ نََِّ... »29. رََالل مْسَِمَجَاريََِفيِهَِقَدَّ رََثمََُّ،َألْكَوَأكِبَِوََألنُّجُومَِوََمَرَِألْقََوََألشَّ ذَلكََِقَدَّ

لْفََسَبْعُونََمَعَهَُكاًَمَلََباِلْفَلَكَِوَكَّلََثمََُّألْفَلَكَِعَلىَكُلَّهَُ َ َأ  ألْفَلَكَِيُدِيرُونََفَهُمَْمَلَك 
مْسَُدَأرَتَِأ دََأرُوهَُفَا ِذَأ لهَِافيِفَنَزَلَتَْمَعَهَُألْكَوَأكِبَُوََألنُّجُومَُوََألْقَمَرَُوََألشَّ ألَّتيِمَناَزِ

رَهَا َّهَُقَدَّ .Biḥār al-Anwār, vol. 55, p. 146. «...لَيْلَتهَِاوََليَِوْمِهَافيِهَاالل
َّهََفَا ِنََّألْ خِرَةَِفيِأ مََّاوََ... »30. ورَِنَفْخَتَيَِبَيْنََلَُيَُنْزَِتَعَالىَالل ألنَّفْخَةَُيَُنْفَخَُامََبَعْدََألصُّ

مَاءَِدُوَيْنَِمِنَْألْ وُلىَ نْيَاألسَّ َّهَُقاَلََألَّذِيألْمَسْجُورَِألْبَحْرَِمِنََألدُّ ألْبَحْرَِوََ[ فيِهَِ]ىتَعَالََالل
 «نََيَحْيَوَْوََألْ رَْضَِمِنََنَْبَُتوُنََفَيََ... ألْ رَْضَِعَلىَذَلكََِفَيُمْطِرَُ... ألْمَسْجُورَِ

al-Tafsir al-Mansūb ilā al-Imām al-Ḥasan al-ʿAskari (p), p. 

282.
مَامَُ»31. ألَُّألظَّمَا َِعَلىَألْعَذْبَُألْمَاءَُألْ ِ «ألْهُدَىىعَلََوَألدَّ

 al-Kāfi (Islamiyyah edition), vol. 1, p. 200.

مَاءَِفيِوَرَأ يَْتَُ… »32. ابعَِةَِألسَّ َُورَ نَُمِنَْبحَِارأًَألسَّ وَفيِهَاباِلْ بَْصَارَِيَخْطَفَُتَلَ لْؤُُهَايََتَلَ لَْ 
«…تَرعُْدَُثَلْجَ مِنَْوَبحَِارَ مُظْلِمَةَ بحَِارَ 

“… And I saw in the seventh heaven seas of light whose 

brilliance nearly snatched away eyesight, and within it 

were dark seas and seas of snow and ice that thundered…”

    Biḥār al-Anwār, vol. 14, p. 399.

33. Nahj al-Balāghah (Ṣubḥi Ṣāliḥ edition), p. 315.

34. As examples:
رَِّوَحَافظَُِونَِألْمَكْنَُألْغَيْبَِوَعَارفَُِألْمَخْزُونَِألْعِلْمَِصَاحِبَُ»  كَانََبمَِاعَالمَُِوَألَْألْمَصُونَِألسِّ

،«وَيَكوُنَُ
«  ألْكِتاَبَِعِلْمَِبجَِوَأمِعَِألْمُحِيطَُ»

al-Mazār al-Kabir (Ibn al-Mashhadi), p. 305.
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1. Surah al-Raḥmān, verse 19.

2. al-Burhān fi Tafsir al-Qurʾān, vol. 5, p. 235 / Tafsir Furāt 
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3. Tafsir al-Ṣāfi, vol. 4, p. 320.

4. Tafsir Kanz al-Daqāʾiq wa Baḥr al-Gharāʾib, vol. 11, p. 

298 / Biḥār al-Anwār, vol. 17, p. 200 / adapted from 

Tafsir Namūnah, vol. 19, p. 433 and Tarjumah Majmaʿ 

al-Bayān fi Tafsir al-Qurʾān, vol. 21, p. 167.
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5. al-Mizān fi Tafsir al-Qurʾān, vol. 17, p. 256.

6. Tafsir Namūnah, vol. 19, p. 433.

7. Tafsir Minhāj al-Ṣādiqin fi Ilzām al-Mukhālifin, vol. 8, 

p. 90.
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p. 155.

13. Surah al-Ḥijr, verse 87.
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15. Mustadrak Safinat al-Biḥār, vol. 1, p. 269 / Majmaʿ al-
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Ṣirāṭ al-Mustaqim, vol. 3, p. 19.
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20. Mashāriq Anwār al-Yaqin fi Asrār Amir al-Muʾminin 
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21. Surah Āl ʿ Imrān, verse 7.

22. Tafsir al-ʿAyyāshi, vol. 1, p. 162 / al-Burhān fi Tafsir al-

Qurʾān, vol. 1, p. 599.

23. Majmaʿ al-Bayān, vol. 1, p. 34 (under the names of 

Surah al-Ḥamd).

24. Surah al-Raḥmān, verse 22.

25. Jamāl al-Usbūʿ bi Kamāl al-ʿAmal al-Mashrū  ʿby Sayyid 

Ibn Ṭāwūs, vol. 1, p. 528.



104

Sources for the Commentary on the Blessed Sermon of 
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vol. 36, p. 99 / al-ʿAyyāshi, vol. 2, p. 122.

12. al-Ghadir, 2nd edition, vol. 3, pp. 176–180 / al-Tāj al-

Jāmiʿ li al-Uṣūl, Book of Virtues concerning the merit 

of ʿ Ali ibn Abi Ṭālib / Iḥqāq al-Ḥaqq, vol. 1, p. 58 and vol. 
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Tafsir al-Qurʾān, vol. 3, p. 862.
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24. Tafsir Ahl al-Bayt (p), vol. 16, p. 536 / Taʾwil al-Āyāt al-

Ẓāhirah, p. 692 / al-Manāqib, vol. 2, p. 151 / al-Burhān.

25. Tafsir Ahl al-Bayt (p), vol. 16, p. 540 / Biḥār al-Anwār, 

vol. 33, p. 155 / Kitāb Sulaym ibn Qays, p. 772.

26. Tafsir Ahl al-Bayt (p), vol. 16, p. 514 / Biḥār al-Anwār, 

vol. 11, p. 377 / al-Qummi, vol. 2, p. 383 / Nūr al-

Thaqalayn / al-Burhān.

27. Surah al-Aʿrāf, verse 78.

28. Surah al-Qamar, verse 31.

29. Surah Fuṣṣilat, verse 13.

30. Taʾwil al-Āyāt al-Ẓāhirah fi Faḍāʾil al-ʿItrah al-Ṭāhirah, 

Muʾassasat al-Nashr al-Islāmi edition, Sharaf al-Din 

al-Astarābādi, al-Sayyid ʿ Ali, vol. 1, p. 777.

31. Tafsir Ahl al-Bayt (p), vol. 18, p. 140 / Biḥār al-Anwār, 

vol. 11, p. 394 / al-Qummi, vol. 2, p. 424.

32. Surah al-Ghāshiyah, verse 1.

33. Farhang Abjadi, p. 634.

34. al-Munjid fi al-Lughah, p. 552.

35. Aqrab al-Mawārid, vol. 4, p. 43.

36. Sharḥ wa Tafsir Lughat al-Qurʾān bar Asās Tafsir 

Namūnah, Shariʿatmadāri, Jaʿfar, vol. 3, p. 319.

37. Surah Yūsuf, verse 107.

38. Surah al-Baqarah, verse 7.

39. Surah al-Jāthiyah, verse 23.

40. Surah al-Aʿrāf, verse 41.

41. Tafsir Ahl al-Bayt (p), vol. 18, p. 64 / al-Kāfi, vol. 8, p. 178 

/ Biḥār al-Anwār, vol. 24, p. 364 / Nūr al-Thaqalayn / al-

Burhān.

42. Tafsir Ahl al-Bayt (p), vol. 18, p. 66 / Biḥār al-Anwār, vol. 

7, p. 209 / al-Qummi, vol. 2, p. 418.
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43. Tafsir Ahl al-Bayt (p), vol. 18, p. 66 / al-Kāfi, vol. 8, p. 50 / 

Biḥār al-Anwār, vol. 24, p. 310 / Biḥār al-Anwār, vol. 51, 

p. 50 / Taʾwil al-Āyāt al-Ẓāhirah, p. 762 — in it the word 

“khāḍiʿah” is omitted / Thawāb al-Aʿmāl, p. 208 / al-

Ṣirāṭ al-Mustaqim, vol. 2, p. 253.

44. Tafsir Ahl al-Bayt (p), vol. 18, p. 66 / al-Kāfi, vol. 8, p. 50 / 

Biḥār al-Anwār, vol. 24, p. 310 / Biḥār al-Anwār, vol. 51, 

p. 50 / Taʾwil al-Āyāt al-Ẓāhirah, p. 762 / Thawāb al-

Aʿmāl, p. 208 / al-Ṣirāṭ al-Mustaqim, vol. 2, p. 253.

45. Tafsir Ahl al-Bayt (p), vol. 18, p. 66 / Biḥār al-Anwār, vol. 

69, p. 180 / Biḥār al-Anwār, vol. 48, p. 267 / Rijāl al-

Kashshi, pp. 329 & 460 / al-Burhān.

46. Tafsir Ahl al-Bayt (p), vol. 18, p. 64 / al-Kāfi, vol. 8, p. 50 / 

Biḥār al-Anwār, vol. 24, p. 310 / Thawāb al-Aʿmāl, p. 

208 / Nūr al-Thaqalayn / al-Burhān.

47. Tafsir Ahl al-Bayt (p), vol. 18, p. 68 / Taʾwil al-Āyāt al-

Ẓāhirah, p. 762 / al-Burhān.

48. Tafsir Ahl al-Bayt (p), vol. 18, p. 72 / al-Kāfi, vol. 8, p. 50 / 

Biḥār al-Anwār, vol. 24, p. 310 / Biḥār al-Anwār, vol. 51, 

p. 50 / Taʾwil al-Āyāt al-Ẓāhirah, p. 762 / Thawāb al-

Aʿmāl, p. 208 / al-Ṣirāṭ al-Mustaqim, vol. 2, p. 253.

49. Tafsir Ahl al-Bayt (p), vol. 18, p. 80 / Biḥār al-Anwār, 

vol. 9, p. 251 / al-Qummi, vol. 2, p. 419 / Nūr al-

Thaqalayn — in both appears “al-ghaliẓ” instead of 

“al-ʿadhāb.”

50. Tafsir Ahl al-Bayt (p), vol. 18, p. 80 / Biḥār al-Anwār, 

vol. 8, p. 356 / Biḥār al-Anwār, vol. 9, p. 251 — where 

“al-ʿadhāb” appears instead of “al-ghaliẓ.”

Sources for the Commentary on the Blessed Sermon of 

al-Wasilah::

1. Biḥār al-Anwār, vol. 16, p. 95, chapter 6 / Tafsir Nūr al-

Thaqalayn, vol. 4, p. 238.

2. Biḥār al-Anwār al-Jāmiʿah li-Durar Akhbār al-

Aʾimmah al-Aṭhār (p), vol. 24, p. 303 / al-Kāfi, vol. 8, p. 

242.

3. Surah al-Raʿd, verse 7.

4. Surah Yā Sin, verse 11.
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بَعََمَنَِتَُنْذِرَُأ نَِّمَا»5. كْرََأتََّ ََيَعْنيِألذِّ «(ألسلمعليه)مِيرَألْمُؤْمِنيِنََأ 
Tafsir Ahl al-Bayt (p), vol. 12, p. 500 / al-Kāfi, vol. 1, p. 431 / 

Biḥār al-Anwār, vol. 24, p. 332.

6. Qaṣidah Kawthariyyah, Sayyid Riḍā al-Hindi, Maṭla  ʿ

al-Anwār, 1433 AH, vol. 9, pp. 116–124.

7. Surah al-Furqān, verse 28.

8. Surah al-Raʿd, verse 27.

9. Biḥār al-Anwār al-Jāmiʿah li-Durar Akhbār al-

Aʾimmah al-Aṭhār (p), vol. 29, p. 35 / Madinat Maʿājiz 

al-Aʾimmah al-Ithnay ʿ Ashar wa Dalāʾil al-Ḥujaj ʿ alā 

al-Bashar, vol. 3, p. 14 / al-Burhān fi Tafsir al-Qurʾān, 

vol. 2, p. 356.

10. al-Burhān, vol. 3, p. 165 / Tafsir al-Qummi, vol. 2, p. 113.

11. Tafsir Ahl al-Bayt (p), vol. 3, p. 532 / Biḥār al-Anwār, vol. 

31, p. 576 / al-Burhān.

12. Surah al-Nisāʾ, verses 167–168.

13. Tafsir Ahl al-Bayt (p), vol. 3, p. 530 / Biḥār al-Anwār, 

vol. 31, p. 578 / al-Qummi, vol. 1, p. 388 / Nūr al-

Thaqalayn.

14. al-Mustarshid fi Imāmat Amir al-Muʾminin ʿ Ali ibn 

Abi Ṭālib (p), vol. 1, p. 680.

15. Narrated from Abi Jaʿfar (p): Tafsir Ahl al-Bayt (p), vol. 

4, p. 640 / Biḥār al-Anwār, vol. 24, p. 20 / al-Manāqib, 

vol. 4, p. 283.

16. Kashf al-Maḥajjah li-Thamarat al-Muhjah, vol. 1, p. 

117.

17. Kitāb Sulaym ibn Qays al-Hilāli, Asrār Āl Muḥammad 

(p), ḥadith 4, pp. 233–234 / Tafsir Ahl al-Bayt (p), vol. 12, 

p. 346 / Biḥār al-Anwār, vol. 37, p. 168 / Taʾwil al-Āyāt 

al-Ẓāhirah, p. 463 / al-Burhān.
ارَُ يَا18.  فَاسْلُكَْ رَهَُغَيَْ وَأدِياًَ ألنَّاسَُ وَسَلَكََ وَأدِياًَ سَلَكََ قَدَْ عَليِ اًَ رَأ يَْتََ أ نَِْ !عَمَّ

ألنَّاسََ وَدَعَِ عَليَِ  مَعََ
 Biḥār al-Anwār, vol. 38, p. 38 / Kashf al-Ghummah fi 

Maʿrifat al-Aʾimmah, vol. 1, p. 153.

19. Surah Muḥammad, verse 32.

20. Surah al-Māʾidah, verse 5.

21. al-Amāli (al-Ṣadūq), vol. 1, p. 25 / Rawḍat al-Wāʿiẓin, 

vol. 1, p. 111 / Biḥār al-Anwār, vol. 39, p. 341.

22. Surah al-Ḥujurāt, verse 7.

23. al-Burhān, vol. 1, p. 416 / Biḥār al-Anwār, vol. 37, p. 331.
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يمَانََ أ لَِيْكُمَُ حَبَّب24ََ. هََوََ ألْمُؤْمِنيِنََ أ مَِيرََ يَعْنيِ وبكُِمَْقلَُُ فيِ وَزَيََّنَهَُ ألْ ِ   ألْكُفْرََ أ لَِيْكُمَُ كَرَّ
.وَألثَّالثََِ وَألثَّانيََِ ألْ وََّلََ ؛وَألْعِصْيَانََ وَألْفُسُوقََ

al-Kāfi, vol. 1, p. 426

25. Surah Ibrāhim, verse 18.

26. Surah al-Furqān, verse 30.

27. Ṣaffār, Baṣāʾir al-Darajāt, 1404 AH, p. 413, ḥadith 3.

ا28.  جَمَعَهَُ ألَّذِي رْأ نََألْقَُ أ لَِيْهَِ يَدْفَعََ أ نََْ (ألسلم عليه) عَليِ اًَ سَا َلََ عُمَرَُ أسْتُخْلفََِ وَلَمَّ
فَهَُ وَيَُبْطِلَهَُ ليُِحَرِّ

Biḥār al-Anwār, vol. 31, p. 205.

29. Surah Yūnus, verse 15.

30. al-Burhān, vol. 2, p. 180 / al-Biḥār, vol. 9, p. 111 / Tafsir 

al-ʿAyyāshi, vol. 2, p. 120.

31. Kashf al-Ghummah fi Maʿrifat al-Aʾimmah, vol. 1, p. 

148 / Biḥār al-Anwār, vol. 38, pp. 35 & 38; vol. 89, p. 80.

32. Ṣaḥifah al-Sajjādiyyah, second supplication, fourth 

passage.

33. Surah al-Māʿūn, verse 1.

34. Surah al-Tin, verse 7.
ينََ أ ن35ََِّ. َّهَِ عِنْدََ ألدِّ سْلَمَُ الل َ يأ بََِ بْنَِ لعَِليَِِّ ألتَّسْليِمَُ :قَالََ ألْ ِ  (ألسلم عليه) طَالبِ 

باِلْوِلَيََةَِ
Tafsir Ahl al-Bayt (p), vol. 2, p. 502 / Biḥār al-Anwār, vol. 35, 

p. 341 / al-Manāqib, vol. 3, p. 95.

36. Biḥār al-Anwār, vol. 21, p. 383.

37. Kitāb Sulaym ibn Qays al-Hilāli, pp. 249–250.

38. Qaṣidah Kawthariyyah, Sayyid Riḍā al-Hindi, Maṭla  ʿ

al-Anwār, 1433 AH, vol. 9, pp. 116 & 124.

39. Biḥār al-Anwār, vol. 30, p. 290.

40. Biḥār al-Anwār, vol.30, p. 291.

41. iḥār al-Anwār, vol. 30, p. 292.

42. Surah Fuṣṣilat, verse 6 / Tafsir Ahl al-Bayt (p), vol. 13, p. 

484 / Biḥār al-Anwār, vol. 23, p. 83 / al-Qummi, vol. 2, p. 

262.
سْلَمَِ مِنََ يْسََفَلََ مِنَّا يَكُنَْ لَمَْ وَمَنَْ بنَِا ىأهْتَدََ لمَِنَِ وَهُدًى تَبِعَنَا لمَِنَْ نوُرَ  نَحْنَُ 43.   ألْ ِ

َّهَُ فَتَحََ بنَِا ،شَيْءَ  فيِ ينََ الل بنَِا ألدِّ ... خْتِمُهَُيََ وَ
Musnad al-Imām al-Riḍā (p), vol. 1, p. 359.
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44. Tafsir Nūr al-Thaqalayn, vol. 5, p. 311 / Biḥār al-Anwār, 

vol. 94, p. 112.

45. Surah al-Anʿām, verse 153.

46. Surah al-Aʿrāf, verse 16.

47. Surah al-Fātiḥah, verses 6–7.
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