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“O you who believe! Obey Allah, and obey the Messenger,
and those vested with authority among you.”

From the beginning of creation, the Light of Allah was
divided into two parts so that, in the end, through a
blessed union, they would once again become one —
until there would come a point when the entirety of that
single light would stand manifested before the eyes of
the world...

! On the 18th of Dhi al-Hijjah in the year 10 AH, when the

' blessed hands of Amir al-'Alam were raised by

' the blessed hands of the Noble Prophet...

| «';Y/}’o :A}: \:\éjé ’3.'4 iy G
It was a tremendous declaration uttered from the blessed |
tongue of the Greatest Messenger (p), through which He
introduced Amir al-Mu 'minin as the absolute Wali.

In its true meaning, this declaration established the
station of wilayah for all twelve Imams (p), and allegiance |
was taken from creation on behalf of them all. Today, the |
possessor of that station and the inheritor of the title
“Mawla” is Hadrat Wali Allah al-A‘zam (aj).

o 3 L4 P -0 Z g B0
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The only Amir of the universe says Ui/ I, so that the
heavens and the earth may know that the knowledge of
Allah cannot be attained except through knowing Ali (p)
with luminosity.

Amir al-Mu’'minin (p) said:

2,15 “‘: _&g{,?%/ 25 2% ﬁz”
A (f\"]”_”&‘-’"_&?’")fj b\ &532} Uﬁ},& 41.“ Yl 45}; )Q» i
' /h “Indeed, ‘La ilaha illa Allah’ has conditions, and I |

(¢

. <%= . and my descendants are among its conditions.”

oy u\ That Amir who, on the Day of Ghadir,

}’ * .. became the proof of the Messengerhood of :
#7 *" the Noble Prophet... j

»




- Y PP ::e,i:.'g PP IR A 3 z’,‘:—/;j
3«4.':5\..?&.4.3 LdJA.DrJ ‘)ljdlgjwdlajldé.’\bclg Jead ) B
“O Messenger! Convey what has been sent down to You
from Your Lord [regarding the wilayah and leadership

- of Ali ibn Abi Talib, Amir al-Mu’'minin (p)]; and if You do
' not, then You have not conveyed His message.”

On the night of Mi ‘raj, the Lord spoke to His Beloved
with the blessed voice of Amir al-Mu 'minin (p)...

' And the Ka‘bah, because of the blessing of His sacred
- arrival, opened its embrace.

. “Shahriyar (the King)” was our Master Ali (p), and “His |
Love” was the covenant of alast which was taken from

' His devotees. Then, when they answered the divine call
| with “Yes”, they prepared their hearts to receive His
fatherly love...

Imam al-Baqir (p) stated:

35 (ke ade) 2o 193 B 1230 BBy 33T S5 B3 B &
() o) 242 5393 5,23 548

“Allah, Blessed and Exalted, took the covenant of the

prophets upon the wilayah of Ali (p), and He took the |
| pledge of the prophets through the wilayah of Ali (p).”

| The Commander of the worlds is the king of the hearts.
His love shines upon hearts in such a way that it turns |
the nights of doubt into dawn...
| In His gaze, justice blossoms...
. And in His hand, thesetruth flashes like Dhu al-Faqar.
In the end, it is sacred declarations of “ i ”from Mawla
Amir al-Mu’'minin (p) that become pathways toward
attaining His ma ‘rifah, so that the army of Sahib al-
Zaman (aj) may arise through the ‘Alawi wilayah and
revive the ‘Alawi justice. A
Thus are the steps toward the reappearance realized. A !
In shaAllah. AN
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. Surah al-Nis&’, verse 59. )
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2. Ghurar al-Hikam wa Durar al-Kalim, vol. 1, p. 143. _,‘_'../:' - (
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The Blessed Sermon

of al-Tutunjiyah




Int roductlon to the Lummous
Sermon of al-Toutunjiyah

This luminous sermon is among the sermons attributed to Amir al-
Mu’minin (p).
Its name is derived from the word “Tutunj,” which appears in one

passage of the sermon: ,
Gepmdadl Je syl Uy

The literal meaning of this word is “gulf.” Some have interpreted

“the two tutunjs” as this world and the Hereafter.

Others have understood it as referring to the “regions,” since the

four regions are mentioned in the closing passages of the sermon.

The earliest person known to have mentioned this sermon is the
late Hafiz Rajab al-Bursi. In his book Mashariq al-Anwar, before
quoting portions of the sermon, he refers to the place where it was
delivered and identifies it as a location between Mecca and Medina.

Some scholars, in defending both the authenticity of the sermon
and Hafiz Rajab al-Bursi, have stated that, in their view, the
apparent wording of certain hadith passages may initially seem
inconsistent with the principles and standards held by those who
reject the sermon, or may appear exaggerated. However, this alone
is not a reason to deny the sermon. Rather, through careful
reflection on its text and by comparing it with other words of the
Ahl al-Bayt (p)—which, like the verses of the Qur’an, explain one
another—one may come to recognize its authenticity.
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Some have also attributed the delivery of this sermon to the time of
the Battle of Siffin, because it speaks of taking revenge for those who
were killed at Siffin.

The sermon begins with a discussion of creation, which is close in
theme to the section on the creation of the world in the first sermon
of Nahj al-Balaghah. It then refers to the status of the Prophet and
the succession of Amir al-Mu’minin (p), emphasizing that he is the
path of salvation.

In the next stage, it addresses the central theme of the sermon: the
vastness of the knowledge of Amir al-Mu'minin (p) and his
encompassing knowledge of the sciences of the past and the future,
the World of Particles (Dhar), and the secrets of creation.

After that, certain unseen realities are discussed, such as Firdaws,
the spring Hammabh, the regions, and the levels of Paradise and Hell.

At the end, the blessed Imam (p) rejects exaggeration concerning
himself, where he states: “Ali is a created light and a servant who is
provided with sustenance.”

Allamah Hasan-Zadeh Amuli has noted in this regard:

In Usul al-Kafi, there are eleven hadiths concerning complete perfection, each one of which
must be carefully studied. In the eighth hadith, Amir al-Mu’minin says: «all ce bi» (T am the
Eye of God”). The narrations of this chapter apply to all the narrations of the book
Mashariq al-Anwar and also confirm many of the difficult and profound sermons and
hadiths issued from the treasury of divine knowledge.

In some parts of the sermon, Jabir — identified in the sources as Jabir ibn ‘Abdullah al-
Ansari —raises questions, and he is regarded as one of its well-known transmitters.




Sources in Which the Luminous Sermon Has Been Narrated

Mashariq Anwar al-Yaqin, by the late Rajab al-Bursi

Al-Majmu’ al-Ra’iq, by Abdullah al-Musawi

Al-Dhari’ah, Aga Buzurg Tihrani, vol. 26, p. 310

Al-Shatati fi al-’Aga’id wa al-Akhlaq wa al-Ahkam, al-Fayd al-Kashani, vol. 1, p. 928
’Alamat al-Mahdi al-Muntazar fi Khutab al-Imam Ali wa Rasa’ilihi wa Ahadithihi, by
al-Fulani, vol. 1, p. 352

The book Haqq (p) and the Sermon of Tutunjiya, a complete study by the esteemed
researcher Dr. Abd al-Ali Girih

Sources in Which Portions of the Luminous Sermon Have Been Narrated

Rasa’il Al Tuq al-Qatifi, al-Shaykh Ahmad Al Tuq, vol. 1, p. 129

Al-Barahin al-Qati’ah, al-Astarabadi, vol. 3, p. 289

Al-Igaz min al-Haj’ah bi al-Burhan ’ala al-Raj’ah, al-Shaykh al-Hurr al-’Amili, vol. 1, p.
375

llzam al-Nasib fi Ithbat al-Hujjah al-Gha’ib (may God hasten his noble reappearance),
al-Yazdi al-Ha’iri, vol. 2, p. 200
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. world and when attributed to the Exalted Lord:

. Passages from the Blessed Sermon of Tutunjiyah:
bWl g alall 5 51y o Gl

In this passage of the Sermon of Tutunjiyah, four names
. and attributes from among the names of God, the
Mighty and Majestic—al-Awwal, al-Akhir, al-Zahir, and
- al-Batin—are attributed to Amir al-Mu’'minin (p).

In explaining this passage, we will examine, through
the words and language of Amir al-Mu’'minin (p), the

' reasons these names are applied to him, and compare

. their meanings when attributed to the Master of the

. All the passages quoted from the words of God, the

' Exalted, relate to a narration concerning the night of
| the Prophet’s Mi’raj, when God introduced these
attributes of Amir al-Mu'minin (p) to him®.

And all the passages narrated in the words of Imam Ali |
. (p) relate to an incident in the mosque; Where the
companions asked the Imam to narrate a hadith to
them. Before speaking, he warned them that these
words would be difficult for them to bear. Yet, because
| of their insistence, He introduced to them these four
divine names as they had become manifested in him?.

Sources for the Ul declarations that were mentioned
. explicitly and implicitly: '
.+ Al-Fada’il, Ibn Shadhan, vol. 1, p. 69

* Madinat Maajiz al-A’immah al-Ithna ‘Ashar wa Dala’il al-Hujaj ‘ala
al-Bashar, vol. 1, p. 214

Mukhtasar al-Basa’ir, vol. 1, p. 137

Al-Tkhtisas, vol. 1, p. 345

Tafsir Kanz al-Daqa’iq wa Bahr al-Ghara’ib, vol. 13, p. 77

Ta'wil al-Ayat al-Zahirah fi Fada’il al- Ttrah al-Tahirah, vol. 1, p. 631
Al-Burhan fi Tafsir al-Qur’an, vol. 5, p. 835

Kitab Sulaym ibn Qays al-Hilali, vol. 2, p. 933

Basa’ir al-Darajat fi Fada’il Al Muhammad (p), vol. 1, p. 514

Bihar al-Anwar, Mu’assasat al-Wafa edition, vol. 38, p. 349 A
Jami*® al-Asrar wa Manba' al-Anwar, vol. 1, p. 411 8\.\
Al-Arba‘tin fi Hubb Amir al-Mu'minin ‘Ali ibn Abi Talib (p), 49 “) "=
Abii Mu‘ash, vol. 4, p. 172 e WL
» Sharh Tawhid al-Saduq, al-Qummi, vol. 2, p. 303 "\,(LQ 7 ( f‘¢
* Tbn Shahr Ashub, vol. 2, p. 386 Ll S S
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| The Lord, the Mighty and Majestic, states concerning

the reason he is named “al-Awwal”: .
« IS s o5 Y 3 JJ‘Y\ Gh»

“I am the First, and there was nothing before Me.”

1- Concerning Amir al-Mu’minin (p), God states:

I <N o (Sl Jsd o Jol LJ}'Y‘ &

“Ali is the First: the first among the Imams from whom

My covenant was taken.”

According to these words, Imam Ali (p) was the first

'among the infallible Iméms (p) who took the covenant.

| WGl SAE N0 W55 5 00150 5 Bl B 110 |

“Indeed, God took a covenant from the Children of

 Israel, and We appointed from among them twelve

'leaders.”
4
' In explaining this verse and speaking of the covenant that |

' God took from the purified Imams, the Prophet (p) states:
“God, the Exalted, took a covenant from me and from
the twelve Imams after me, and they are God’s proofs
over His creation.”*

' Another verse concerning the covenant refers to a time
'when the earth and the heavens, the jinn and
humankind, the sun and the moon did not yet exist, and
God willed to create His creatures:

Z
-
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Then He spread them out and asked them:
“Who is your Lord?” The first ones to answer were the | 2/,7.
Messenger of God, Amir al-Mu'minin, and the Imams ‘ o 9

‘@ ” e@‘

(p)s who said: “You are our Lord. r ‘ S /)
n '” '
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) In this way, He chose them as the bearers of divine )
™ 4 \ knowledge and religion, and He commanded the
(k ' 8 ) Do ~.children of Adam to acknowledge the lordshlpl

: ( o ) ~ ef God and obedience to the infallible Imams. f
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' 2. Amir al-Mu’minin (p) states concerning his being “the
First”: ., _ s e
«C"L"‘) Al ool e Jyl UG Je¥i U»

“I am the First, for I am the first one who believed in

' God and submitted.”

' In a passage from Nahj al-Balagha, addressing God, the

Imam describes himself as follows:

He is the first to turn back to God: the first one who

returned to his Lord, separated himself from others,

- and joined himself to God; and no one prayed before

. him except the Prophet.

7«3MLJ Ahm JJMJ YE M rj} gﬁ)b—i} & ubi o J_}i UJ‘\ V.G'U‘» ;

. “OGod, I am the first one who turned to You, heard, and

. responded, and no one preceded me in prayer except

. the Messenger of God.” !

In Ziyarat al-Ghadiriyyabh, it is also stated: ,
|
|

“And the first one who believed in God and affirmed

. what was revealed to His Prophet.”

| Similarly, the Messenger of God (p), speaking about
Imam Ali (p) when the nation was brought before him to
pledge allegiance to the Prophet of God, said: |

fuyis A o

Gt G B 353N 54N 3h 5 Edd e SO 25 05 50 9
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“He was the first one who believed in me and affirmed |
me when I was commissioned as a prophet. He is al-
Siddiqu al-Akbar, the greatest truthful one, and al-
Faruqu, the one who distinguishes between truth and
falsehood.”® N
‘ AU
| God, the Mighty and Majestic, states concerning His
being “the Last”:

» !'- 1 "N
) . «9'5.\;9. £ s %J,—,—Y\ Uiy N |
“I am the Last, and there is nothing after Me.” p NI
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1- According to his own statement, Amir al-Mu minin
(p) was given this name because he is the last among the
Imams (p) whose soul will be taken:

@NI ot domey el UAJ}Q\ S
One day, Amir al-Mu’minin (p) had gathered some sand, ‘
placed his head upon it, and fallen asleep. At that time,
the Noble Prophet (p) entered and nudged him with his
foot, saying: “Rise, O Dabbat al-Ard!”
A man among the companions asked: “O Messenger of
God, may we call one another by this name?”
The Prophet (p) said: “No, by God. This name belongs
'only to him. He is the very Dabbah whom God
mentioned in His Book®:

W8 o1 5 3288 N1 2 5 2T W gl 03301 55181 5
| “And when the decree falls upon them, We will bring
forth for them a creature from the earth that will speak

to them, for the people did not have certainty in Our
signs.”

“Dabbat al-Ard” means “the mover and stirrer of the
earth.”

| When the end of time arrives, God will bring forth Imam |
Ali (p) in the most beautiful form, and with an
instrument—a seal or branding iron—he will mark his
enemies: o . .
RGNS 4 i ol ZUR5 9
This is the very reason the Imam (p) describes himself in
these words: . . P
Pigingadl 3 Ll -l Ul 3 |
“And I am the possessor of the staff and the branding

. in;trument.”
AN




i

| 2. Amir al-Mu’minin (p) in explaining the reason for his

" these words:

. Therefore, the statement that Amir al-Mu’minin (p) is

. “And on the day when We shall gather from every
' nation a group.”

' they may die, and no one will return except a pure
. believer or a pure polytheist 4.

- of the Sunnis that the “Day of Gathering” in this verse
. refers to the Day of Resurrection, the Imam (p) said:
. “Does God gather only one group from every nation on

| Prophet (p) with his shroud and bury him.”’

— - — -

the last one whose soul is taken refers to the time of his
Raj’ah, his return. 3

Bulg3 Bl I8 50 5455 85 9

In explaining this verse, Imam al-Sadiq (p) describes a
day when believers who were killed will return so that

Also, in response to a person who mentioned the belief

the Day of Resurrection and leave the rest behind? No. |

. Rather, this verse concerns the Raj’ah.”
. But the verse concerning the Day of Resurrection is'>:

1655 ;,.é:,gjg\; ;,./l; (;i\g",m:-/‘ > »
“And We shall gather them all, leaving not one of them
behind.”

being “the Last” states: L,
wds g a5 (g ade A o) ) e o STLG NI LD |
“I am the Last, for I was the last one to cover the

£ £
I Am the Manifest and I Am the Hidden
God speaks of His being the Manifest and the Hidden in

€ S Wb LU Gy B 5D pallll Ui.,’,. »

. “I am the Manifest, and there is nothing above Me; A\l

and I am the Hidden, and there is nothing - '."'.‘;‘\35/' o
| beneath Me.” Ao 11 )




§ Concerning Amir al-Mu’minin (p), God states:
| (S drmgl o sl glsl alall den
«SH Gl (N (g0 sl B o

“Ali is the Manifest, because I made manifest to him
everything that I revealed to you. Ali is the Hidden,
because I placed within him My secret that I entrusted
|

to you.”

In a narration, the Imam (p) invites the people to benefit
from the knowledge that the Noble Prophet (p) had

' poured into him directly, while there was still time and
while this precious treasure was still standing among
them. He tells them to ask and to take from the fruits of
this vessel of knowledge, for the knowledge of the first

| and the last is with him:

e 1y el el s L ¢ 3985 5 S g |

| 17«&}3\) O,J;Y\ oo s o @)J'L»b 5 Bl gy
In the continuation of the hadith, he speaks of his |
encompassing knowledge of the heavenly scriptures: the

| Qur’an, the Torah, the Gospel, and the Psalms: i
| “By God, if a seat were spread out for me and I sat upon
it, I would give judgment to the people of the Torah
according to their Torah, to the people of the Gospel

! according to their Gospel, to the people of the Psalms

| according to their Psalms, and to the people of the
Qur’an according to their Qur’an, in such a way that
each of these books would speak and say:

“Ali has spoken the truth. Truly, he has judged for you
according to what God revealed in me.”” 18

God also introduces Amir al-Mu’'minin (p) in the Qur’an }'
as the one who possesses the knowledge of the Book: :

2

19 % °‘J° J’: 0. 00 .nf" ;&b it
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" ke God is sufficient as a witness between me
o TN\ ) ‘
Mg “~, andyou, and so is the one who possesses the |
12 /> knowledge of the Book.”
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- And this isa reminder for Prophet (p) command when, |

in explaining this verse, he stated that the person i

intended by this verse is Ali (p). ?°

Elsewhere, in a conversation with Salman al-Farsi, the

Imam (p) states:

“Ask me, for with me is the knowledge of deaths, trials,

bequests, lineages, and decisive judgment. I know the

emergence of Islam and the emergence of disbelief.  am

the possessor of the mark, and I am the great

| distinguisher between truth and falsehood.”

21(«})\..:.:““5 \;L:;jj\j l;ih:jl; \;E.:J\ “..1.9 S |

' He then continues:

= “Ask me about what will occur until the Day of

| Resurrection, and about what occurred before me, !

during my time, and until the time that God is ;
|
I

worshipped.”?

~ For all the secrets of the Prophet (p) had been concealed
. in the chest of Ali.

L3 bl oz by 4 o ) e S o E3aiy |

Bddaad as,JaJ\ o
The knowledge of secrets which, according to his

words, would cause creation to become shaken and i

. disturbed, like ropes trembling in the depths of deep

| and distant wells, if he were to disclose it to them.

As explained in this commentary, when the meanings of

| these four names and attributes—al-Awwal, al-Akhir,
al-Zahir, and al-Batin—are compared in relation to God,

' the Mighty and Majestic, and in relation to Amir al-

Mu’minin (p), it becomes clear that applying these

| descriptions to the Imam is not a form of exaggeration\,

| Rather, it is because he is amanifestation and , 5%«

| reflection of the divine names. o +n
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When these attributes refer to God, they express His
absolute and essential reality. But when they are used
for Amir al-Mu’'minin (p), they indicate his unique
spiritual station.

Therefore, understanding these meanings does not
conflict with belief in divine unity. Rather, it leads a
person to a deeper understanding of the position of
God’s chosen ones.

On this basis, it is fitting for everyone who carries love
and wilayah for Amir al-Mu’'minin (p) in their heart to
strive to understand the reality of these teachings, to
recognize the mysteries hidden behind these names,
and to walk upon the path of knowing them.
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The Blessed Sermon

of al-Yftikhar




roductlon to the Lominovs
Sermon of al-Iftikhar

S

The blessed "Sermon of Pride" (Khutbat al-Iftikhar) is one of the
discourses attributed to His Eminence our Mawla Amir al-Mu'minin Ali
(p) and holds a distinctive place within the Hadith and theological
heritage of the Shia. This sermon belongs to a category of discourses
whose content—beyond expressing monotheistic (Tawhidi) and Wilayi
doctrines—contains profound references to the luminous stations of the
Ahl al-Bayt (p), the attributes and status of the Imamate, as well as
narrations concerning future events and the destiny of the Muslim
Ummah.

The word "Iftikhar” is a verbal noun derived from the Arabic root fakhr,
which signifies manifesting, unveiling, or highlighting merits and
distinctions. In religious texts, it carries the meaning of proclaiming a
blessing bestowed by God and demonstrating a station that possesses
divine reality. When this is undertaken to honor the truth or to
introduce an appropriately qualified status, it is deemed highly
praiseworthy!.

Consequently, the renown of this sermon by the name " Iftikhar" appears
to stem from the fact that within its passages, the luminous stations and
merits of our Mawla Amir al-Mu'minin Ali (p) and the Ahl al-Bayt (p) are
made manifest and prominent.

Its fame by this title is due to the particular mode of expression found in
portions of the text, which conveys a sense of spiritual stature, grandeur,
pride in the sacred attribution of Wilayah, and the profound
introduction of Amir al-Mu'minin Ali (p) and the Ahl al-Bayt (p).

) p.‘rﬁ\
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Sources in Which the Luminous Sermon or portion of it Has Been Narrated
The aforementioned sermon has been transmitted in numerous Shia and Sunni sources. Due

to its sublime and unique content, it has consistently garnered the attention of
commentators and researchers, most notably in the following works:

o Mashariq Anwar al-Yaqin fi Asrar Amir al-Mu'minin (p): Authored by Hafiz Rajab al-Bursi (a
prominent Shi‘a narrationist of the 8th century AH). ‘Allamah al-Amini regarded Mashariq as a work
filled with rigorous research and precision, describing its author as a deeply erudite scholar and jurist
well-versed in various sciences?. This work is recognized as one of the earliest extant sources of the
sermon.

e Al-Lawami' al-Nuraniyyah fi Asma’ ‘Ali wa Ahl Baytihi al-Qur’aniyyah: Authored by Sayyid
Hashim al-Husayni al-Bahrani, famously known as ‘Allamah al-Bahrani (a prominent Shi‘a jurist and
exegete of the 12th century AH). Portions of this sermon are recorded on page 680 of this book.

e ‘Abagat al-Anwar fi Imamat al-A’immat al-Athar: Authored by ‘Allamah Mir Hamid Husayn
Mausawi Lakhnawi (a distinguished Shi‘a theologian and jurist of the 13th and 14th centuries AH).
‘Abaqat al-Anwar stands as one of the monumental theological masterpieces of the Shi‘a and one of
the most reliable source texts proving the Imamate. A portion of the sermon appears in the 14th
volume of this work.

e Al-Nafahat al-Azhariyyah fi Khulasat ‘Abaqgat al-Anwar: Authored by Ayatullah Sayyid Hamid
Husayn Lakhnawi. The Sermon of Pride is referenced in the 10th volume of this work, which is a
summary of ‘Abaqgat al-Anwar compiled and organized by his students.

o Ilzam al-Nasib fi Ithbat al-Hujjah al-Gha’ib (may Allah hasten his reappearance): Authored by
Shaykh ‘Ali Yazdi Ha'iri (a Shi‘a scholar of the 14th century AH). The detailed transmission of the
Sermon of Pride in the second volume of this book represents one of the most complete versions
available today.

® Durar al-Munazzam: Authored by Kamal al-Din Abu Salim Muhammad ibn Talhah al-Qurashi al-
Nasibi al-Shafi‘i (a prominent Sunni scholar of the 7th century AH). Certain sources note that the
narration of this sermon is recorded in Al-Durr al-Munazzam, and that leading masters and scholars
have validated it through authentic transmission and clear spiritual unveiling.

e Yanabi' al-Mawaddah li-Dhi al-Qurba: Authored by Shaykh Sulayman ibn Ibrahim Qanduzi Balkhi
(a prominent Sunni scholar of the 13th century AH). Yanabi' al-Mawaddah is celebrated as one of the
most famous reference books detailing the virtues of the Ahl al-Bayt (p); segments of this blessed
sermon are cited in its third volume.




“I am the magnificent House of the heavens, the
sanctuary of the celestial realm, and the refuge for
those drawn nigh unto the Divine.”

- The holy phrase «3,35;33! cﬁ.dl Ginrefers to one of the

. statement, his Eminence introduces himself as the
. inner reality of the Established House (Al-Bayt al-

. teachings, is the celestial direction of prayer (Qiblah),

. the place of worship for heavenly beings, a sanctuary

- for the spiritual realm, and the ultimate locus of Divine
. Mercy.

Passages from the Blessed Sermon of Iftikhar:
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Commentary on the First Passage
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luminous stations of Amir al-Mu'minin Ali (p). In this

Ma'mur)—a reality which, in Quranic and Hadith

Sources for the Ul declarations that were mentioned

explicitly and implicitly:

*  The Blessed Sermon of al-Bayan: Ilzam al-Nasib fi Ithbat al-Hujjah al-Gha'ib,
vol. 2, pp. 177 & 193.

*  The Blessed Sermon of Mafatih al-Ghayb: Mashariq Anwar al-Yaqin fi Asrar
Amir al-Mu'minin, p. 269.

*  The Blessed Sermon of al-Mafakharah: Al-Fada’il by Tbn Shadhan al-Qummi, p.
82.

*  The narration reporting the vision of the likeness of Amir al-Mu'minin ‘Ali (p)
within the Established House in the heavenly realm: The Tafsir Attributed to
Imam al-Hasan al-*Askari, p. 375.

*  The station of the Ahl al-Bayt under the title “We are the Established House,
whosoever enters it is secure” Dala’il al-Imamah, pp. 270-271.

*  The Blessed Sermon of al-Bayan: Ilzam al-Nasib, vol. 2, pp. 178 & 194.

*  The Blessed Sermon of al-Mafakharah: Al-Fada’il by Ibn Shadhan al-Qummi, p.
82.

*  The Blessed Sermon of Mafatih al-Ghayb: Mashariq Anwar al-Yaqin, p. 269. ',‘\

*  The Blessed Sermon of al-Mafakharah: Al-Fada’il by Ibn Shadhan A \
al-Qummi, p. 82. - Y y =

+  Passages from Ziyaratnamah of our Mawla Amir al-Mu'minin ‘Ali (p):;, # o~
Al-Mazar al-Kabir by Ibn al-Mashhadi, p. 259. A9 18 ("){‘




1 ~ - .the acceptance of human deeds is inextricably

o) ¥ Y 38 Y eV i

' Based on sacred narrations, the "Bayt al-Ma'mur” serves
‘ as the Qiblah for the inhabitants of heaven, just as the
noble Kaaba serves as the Qiblah for the inhabitants of
the earth. A prophetic narration states:
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' That i is, Allah the Exalted appointed al-Bayt al-Ma ‘mur
— which is in the fourth heaven — as the giblah and
sanctuary for the inhabitants of the heavens, and He

' likewise placed the Ka‘bah directly beneath Bayt al-

' Ma 'mur as the giblah and sanctuary for the people of the

' earth. Viewed through this profound meaning, the |
words of Amir al-Mu'minin Ali (p) introducing himself

! as al-Bayt al-Ma ‘mur demonstrate that his Wilayah is

' the axis of guidance for celestial beings, let alone for the

' inhabitants of the earth. It is for this reason that the

' Messenger of Allah (p) repeatedly highlighted in his

luminous sayings the immense fame and renown of

Amir al-Mu'minin Ali (p) across the heavens*.

Al-Bayt al-Ma ‘mur is a sanctuary that is never vacant of
' the remembrance of God; every day, a completely new
host of angels enters it to perform worship. Thus, this
house remains perpetually vibrant and prosperous

\ (ma'mur) through obedience and remembrance, hence
i its name. As recorded in the narration:

sdodl awhets ¥ il il g T 325 ol E2d) 5an
“It is the house into which seventy thousand angels enter f

every day, and [after visiting and circumambulating] they F
never return to it again [as the privilege passes to others].”

Bearing this characterlstlc in mind, the words of Amir
al-Mu'minin, "}gaxa)l 531 GI", signal that his Wilayah is
. thé very embodiment of true worship and servitude to

<l f( ~God. Consequently, multiple narrations assert that |
i //’ f

19 r *. bound to the Wilayah of the Ahl al—Bayt
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. Furthermore, the mere remembrance of his name |
constitutes an act of devotion: ) . i
7 3ks :AB LIS
al-Bayt al-Ma ‘mur is the cosmic center of
circumambulation (Mataf) for heavenly beings;
narrations indicate that angels constantly orbit it:

2., - 0 2,4 2 % .ri
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Therefore, if Amir al-Mu'minin Ali (p) is the reality of

al-Bayt al-Ma ‘mur, it implies that his Wilayah is the

- orbit and axis around which all celestial beings

revolve—the center of gravity for the heavenly hosts. If |

' al-Bayt al-Ma ‘'mur is a structural form in heaven circled

. by angels, Wilayah is the very reality of light that they

. orbit. Thus, hadiths frequently emphasize that the !

example of the Imam is like that of the Kaaba, toward |
|
I

which everyone must hasten for guidance:
g «é’ﬁ' Y’j éjﬁ‘ :El /B'.,aﬂ”’ i :ﬁ.’- r\i}“ :}’5»

. Certain narrations also note that al-Bayt al-Ma ‘mur is
. not merely a place of worship and a Qiblah, but also a

registry where the "deeds of servants" are maintained. |
| Asstated in the text:

10 «)GH thi LS g 5':5,.3\ thi SES adn
In it is the record of the peéplé of Paradise and the 1
record of the people of the Fire. This reveals that al-Bayt i
' al-Ma‘mur is the vantage point where those destined

| for salvation are distinguished from those destined for

. perdition. This is because the reality of al-Bayt al-

Ma ‘mur —the Wilayah of Amir al-Mu'minin Ali (p)—is

| the ultimate scale for weighing human deeds and the

' absolute criterion for separating truth from falsehood,
faith from hypocrisy, and Paradise from Hell. The inner
| reality of human souls is laid bare through Wilayah, »

| echoing well-known narrations: /0N
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' In another narrative, it is recounted that when the
‘ angels initially questioned the creation of Adam as a
vicegerent on earth, God temporarily veiled them from
His Light. When they sought refuge at the Throne and
repented, He designated the Established House as their
| sanctuary and place of circumambulation:

P
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' The Lord, Blessed and Exalted be He, said to the angels: "I ;
| am placing a vicegerent upon the earth.” The angels

| questioned: "Will You place therein one who spreads
corruption and sheds blood?" The Almighty responded:
"Verily, I know that which you know not." Previously,
the Lord had not withheld His Light from them, but

' following this query, He veiled them from His Light for a |
duration.* The angels sought refuge at the Throne and |
circumambulated it for a period,* until God showed

\ them mercy, accepted their repentance, and established |
i for them the Established House in the fourth heaven as a A
resort and sanctuary.

Therefore, just as the Established House manifests
divine mercy and stands as a sanctuary for celestial
beings, the Wilayah of Amir al-Mu'minin Ali (p)—being
the inner reality of that House—is the supreme
manifestation of divine mercy and the fortress of

‘ securlty for believers whenever they stumble or seek

' repentance. This beautifully aligns with the successively |

< ~}</ /, transmltted (mutawatir) Hadith:
XY
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. On this basis, when our Mawla Amir al-Mu'minin Ali (p)
declares that he is the reality of that celestial house, he
signifies that his Wilayah is the axis of cosmic guidance,
the center of gravity for the heavenly assembly, the

. scale for human deeds, the criterion distinguishing

- truth from falsehood, the embodiment of divine mercy,
and the safe haven for the faithful, under whose shadow |
Servitude to God reaches perfection.

£
. “I am the elevated divine canopy that oversees the »
entirety of existence and preserves it within its shelter.” |

| The sublime phrase gg8,0)l il Ui addresses another of
- the lofty stations of Amir al-Mu'minin Ali (p). In this
expression, the Imam identifies himself as the inner
reality of the "Saqfu al-Marfii“"—a reality which, in

| Quranic and Hadith teachings, symbolizes

| encompassment, preservation, and the absolute

. structural stability of creation founded upon Truth.

Linguistically, a "Saqf" (ceiling/canopy) refers to that
which is unfurled high above human beings, |
. encompassing them, overseeing the space beneath it?6,
| and serving to protect and preserve it.Concerning the
sky, the Holy Quran states: L o,
Blbbgira Ladl LI BIas- 9»
And We made the sky a protected ceiling. The sky is a
canopy wrapping around the earth, ensuring security
and the continuity of life; without it, the order of life
would disintegrate. Viewed through this profound

. meaning, when Amir al-Mu'minin (p) says, "I am Saqfu

. al-Marfu," it indicates that his Wilayah is the secure
ceiling of the universe and the fortified stronghold of

k . 0% oi Bz o _ F
| creation 1% as stated: «pS3| B &o Eol»?° A |
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The ceiling (Saqf) is a "Marfu™ (elevated) sky; it means it
is hoisted by divine power and stands firm without any
visible pillars. The Holy Quran declares:

Uiy Sas f:i‘f A HSA] ’éj Es.}j\ i
Allah is He who raised the heavens without pillars that
you can see.” and also states: . i
| 2 sl s 5 455 3201 3

<

In the narrations, the "Saqfu al-Marfu” is intimately
linked with the metaphysical realm from which divine
decrees descend and where angels reside—the station

' where the deeds of servants are recorded and destinies

' are executed in accordance with perfect equity.
Recording angels document the actions of the denizens
| of Paradise and Hell, and every divine command from

| that celestial heights 23. This indicates that the Saqgfu al-
' Marfu‘ is the epicentre of governance and cosmic

| oversight. Given this attribute, the words of Amir al-

' Mu'minin demonstrate that the Imam, by divine ;
permission and will, encompasses all things and rules as |
a celestial authority governing with justice, precisely as
the Holy Quran notes: , i e
| = «L;J"“S"' S\.il &é ol § s B |
And We have encompassed everything within a clear
registry/ Imam.”)

| Of note is that according to certain narrations, the "
Sagfu al-Marfii™ shares a profound metaphysical
connection with the luminous dome of Najaf al-Ashraf
%5, This connection shows that the very reality which
exists in the celestial realm as the "Saqfu al-Marfu“ "
manifests in the physical world as the radiant dome
crowning the resting place of Amir al-Mu'minin Ali (p).
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' Truth.

Throne:

the firmament;

 Consequently, when our Mawla Amir al-Mu'minin Ali
(D) states “gg3,0)l il UI" the intended meaning is that
his Wilayah is the divine shadow of security cast over
the universe, the scale of equilibrium for creation, and

. the primary channel for executing the command of the

ygoeaadl I Gl
“I am that overflowing and kindled sea; the boundless
- ocean that is the origin of life, the channel of destiny,
and the fountainhead from which divine grace flows

. throughout all existence.”

The sublime passage « szl ;21 Gi» points toward

| another of the radiant virtues of Amir al-Mu'minin Ali
" (p)- The Holy Quran references this cosmic reality by
stating: « g2l 241 s»And by the swollen sea.

| Linguistically, "Sajr" means to fill, to ignite, or to cause
| to boil over?; hence, al-Bahru al-Masjur refers to a sea
| that is surging, turbulent, and overflowing with
movement. According to select narrations, this sea is
positioned in the heavens directly beneath the Divine

27«2}55.3\ RSP SA S;:"J, A "\2543\»

This position demonstrates that the Bahru al-Masjir
carries an all-encompassing reality within the
architecture of creation. Thus, when Amir al-Mu'minin
Ali (p) states that he is the reality of Bahru al-Mas;jur, it
implies that the sacred existence of the Imam holds
complete encompassment over th(:, create}d’o,r(olgr: s
28«9,,3; S\.il & ol %Qs“&' JB»
' Narrations state that Almighty God ordained the orbits
of the sun, moon, and stars within this swollen sea
before setting those calculations into motion across /\
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| Angels are subsequently charged with managing the

i celestial movements based on those pre-established

' decrees. Thus, this sea serves as the locus of planning
and administration for many cosmic affairs?°. On this
basis, when Amir al-Mu'minin (p) says, « gzl ,=J! Gi» he

' reveals that his Wilayah is the effervescent
fountamhead of grace and the channel through which

| divine providence flows into the universe.

‘ In some narratives, the swollen sea is identified as the
"Sea of Life" (Bahr al-Hayawan) *°, meaning the

' primordial ocean that generates life. Exegetical reports

' mention that after the first blast of the Trumpet, when

' all living things perish, God will send down drops from
this sea, reviving the dead earth and causing bodies to

! rise again for eternal life. This meaning indicates that

' the swollen sea is also the origin of life and the renewal

| of existence in the world of the Hereafter. If we examine |

| this reality under the light of Wilayah, it becomes clear |
that just as biological life in the natural world relies on
water, the true spiritual life of humanity relies entirely
on Wilayah. The Wilayah of the Imam is the life-
spring of human hearts and the force that revives
souls; as expressed by the Ahl al-Bayt themselves, the |
recognition (Ma'rifah) and love of them is the ultimate |
source of vitality for hearts and the light of guidance |

 for all servants 3.

origin of all other oceans; the Holy Prophet (p) described |
it as branching into various seas situated across different
tiers of the heavens 32. Consequently, "Bahru al-Masjir"
can be interpreted as the boundless ocean of divine
knowledge and wisdom—a sea whose depths are
unfathomable and which never decreases, no matter
how much is drawn from it. Just as the Holy Quran is
chpared to an ocean whose depths cannot be reached:
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- the Imam—who is the speaking Quran (al-Quran al-
Natiq)—is likewise the boundless ocean of divine gnosis
from which the guidance of all servants springs 34.

Therefore, « gzl ;oI Gi» expresses that the Wilayah
of Amir al-Mu'minin Ali (p) is the infinite ocean of
divine grace, the source of all knowledge and life, and
the channel through which the decree and will of the
Lord operate in the cosmos. It is a sea brimming with
grace and ignited with light, whose waves envelop the
entire creation, and through connection to which the

| spiritual life of humanity flows.

. Every single passage of the magnificent Sermon of

- Iftikhar lays before the eye of the soul a ray of the sacred
. dimensions and luminous qualities belonging to the
Commander of the Universes, Ali (p). In this brief
commentary, after examining the sources that preserve
the gems of this discourse, we have expanded upon

~ three highly exalted phrases through which the very

| breath of the Quran beats, and wherein the Imam

| reveals a reality from among his luminous realities

' through the garments of interpreting those verses.

| From the heart of this study, it becomes manifest that
by the permission and will of the Truth, the Wilayah of
. our Mawla Amir al-Mu'minin Ali (p) is the Qiblah and
the center of gravity for the celestial realm; a Qiblah

. around which the angels revolve, and for the honor of
whose mastership the heavens are held firm.

| It is also understood that the world is encompassed by

. his governance and justice; the elevated canopy of
creation remains stable through his balance, and the

| grace of life flows across the expanse of existence like a
| stream of light from the fountainhead of his sacred ;4\

| being. A
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What has been presented in this discourse was but a
| single drop drawn from the boundless ocean of the
recognition (Ma'rifah) of the Imam —an ocean of which |
we possess only the capacity to taste a fraction, and
whose depth knows no end.

Though speech cannot encompass his praise,

1 speak with difficulty, yet within the bounds of
possibility.

Both worlds are but a single radiance of his
countenance;

| 1have told you what is manifest, and what is hidden too |
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The Blessed Sermon

off Mujakharah




Int roductlon to the Lominovs
Sermon of Mufakharah

Mufakharah comes from the verbal noun of the form mufa‘ala—which
denotes an action taking place between two parties—from the root f-kh-
r, meaning to take pride in and to honor excellence: whether an
excellence inherent in one’s very being, or an excellence rooted in
lineage and ancestry.

It is also an ancient tradition, and one of the most distinguished
rhetorical arts of the Arabic language.

Likewise, the history of the prophets is filled with occasions in which the
prophets, in order to fulfill their missions, expressed their virtues within
the framework of the tradition of Mufakharah.

The Ahl al-Bayt of purity and infallibility (p) as the source of all merits,
prides, and virtues, gave this tradition concrete reality and perfection.
This tradition was customary in the conduct of the Infallible Imams (p).
The most complete and exalted form of it is seen in the mutual
expression of virtues between Amir al-Mu'minin (p) and his only equal,
Lady al-Siddiqa al-Tahira (p).

For the Commander of the Universe says in one of his statements:
2kl g L8ladl w>lo LIy I am the possessor of merits and prides.”
Thus, all the merits and prides of the universe exist within him, and
their expression with his most sacred equal appears in the sermon
known as Mufakharah, which is the subject under discussion.

(Elsewhere in history, another example of this tradition can be seen in
the expression of pride between Amir al-Mu’'minin and Aba Abdillah al-
Hussain (p).)
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This sermon is a sacred dialogue between Amir al-Mu'minin and Lady Fatima (p). It
begins with a question about the superiority of their respective stations before the Final
Messenger (p) and ends with Lady Fatima’s admiring kiss upon the blessed forehead of
Amir al-Mu'minin (p).

They continued enumerating the virtues in this manner until the Final Messenger (p)
said: “Fatima, my daughter! Rise and kiss the head of your cousin, for Jibra’il, Mika’il,
Israfil, and Izrd’il have come with four thousand angels to support your cousin.”

Lady Fatima (p) rose, kissed her husband, and said:

“O Aba al-Hasan! By the right of the Messenger of Allah, I seek excuse before Allah,
the Mighty and Majestic, before you, and before your cousin...”

The presence of the Seal of the Prophets (p), the witnessing of the angels of the heavens
throughout the sermon, and finally the wise response of the Messenger of Allah, namely
that “Fatima is more beloved, and Ali is dearer” to him, have transformed this event
into a great and celestial occurrence.

Another noteworthy point is that, in the passages of this sermon where those noble
figures introduce themselves in their luminous reality, each of them enumerates their
inherent virtues and stations u;sing the expression “I am”/ Ul.

Beginning one’s speech with Ul indicates one’s essence, or the very reality of one’s
existence. In other words, when the independent pronoun Ui is used in a statement, the
speaker intends to introduce his or her own essence directly and explicitly, without
mediation.

Sources in Which the Luminous Sermon Has Been Narrated in it:
e al-Fada’il, al-Qummi, Shadhan ibn Jibra'il, vol. 1, p. 80
e ‘Awalim al- Ultim wa al-Maarif, al-Bahrani al-Isfahani, vol. 11, p. 263
e Hilyat al-Abrar, ‘Allama Bahrani, p. 45 and p. 285
e Safinat al-Bihar, Shaykh ‘Abbas Qummi, vol. 7, p. 38
o Mustadrak Safinat al-Bihar, ‘Allama Namazi Shahrudi, vol. 8, pp. 143-146
e Jannat al-‘Asima, ‘Allama Mirjahani, p. 70
e al-Mawsti‘a al-Kubra ‘an Fatima al-Zahra’(peace be upon her), al-Ansari al-Zanjani, vol. 1, p. 92
e ‘Ishq Dhawi al-Qurba, attributed to Lady Mujtahida Humaytni, one of the distinguished students of Mujtahida
Bant Amin, who wrote a commentary on this blessed sermon.
In these two valuable books, the report of the Sermon of Mufakharah has aJs9 been transr{ﬁtﬁed
i (lghlady BabB 5 22 SR ET D12 s 02 5 33)
eManaqib Al Abi Talib (peace be upon them), Ibn Shahrashib, vol. 3, p. 331 .
o Bihar al-Anwar, ‘Allama Majlisi, vol. 43, p. 38
o In addition, Muhaddith Jaza'iri refers to the hadith of Mufakharah in Riyad al-Abrar fi Manaqib al-A’imma al-
Athar, vol. 1, p. 20.




Passages from the Blessed Sermon of Mufakharah:

v T, ally e Ul
Were the eye of the heart to gaze into the depths of
existence, it would find, at the beginning and the end,
no form of absolute beauty describable except in the
mirror of the love of Lady Fatima and Imam Ali (p);
1«L~,L;.§.ﬂ; o ).2;.” z>»» They are the sacred essences
thi'ough ‘whose existence the ocean of knowledge and
the ocean of prophethood came together2. In the
highest celestial realm, they were joined in marriage by
the angel Rahil, and the angels came in groups,
prepared to serve in their presence.

It was a union inscribed upon the Tablet from eternity,
so that forever after, every sacred love would find
meaning upon the axis of its luminosity.

And the blessed Sermon of Mufakharah, which bears
witness to this love, is among the decisive moments
preserved from history—granting us the honor of
reflecting upon its passages and becoming aware of the
deepest recognitions and truths.

Amir al-Mu’minin (p) said:

«‘,.ééj\ :)T}%j\j &g\i’oj\ G

“l am al-Mathani and the Wise Qur’an.”

Sources for the Ui declarations that were mentioned explicitly
and implicitly:
o [lzam al-Nasib fi Ithbat al-Hujja al-Gha'ib, al-Yazdi al-Ha'iri, ‘Ali, vol. 2, p. 150
o al-Sahih min Sirat al-Tmam ‘Ali, al-' Amili, Ja‘far Murtada, vol. 22, p. 68
e Mashariq Anwar al-Yaqin, Hafiz Rajab al-Bursi, vol. 1, p. 261
o Mashariq Anwar al-Yaqin, Hafiz Rajab al-Bursi, vol. 1, p. 269
o Thqaq al-Haqq wa Izhaq al-Batil, Qadi Nur Allah, vol. 2, p. 246
e ‘Uyun Akhbar al-Rida, Shaykh Sadig, vol. 2, p. 49; al-Wafi, Fayd Kashani, vol. 2, p. 272
o Bihir al-Anwar, ‘Allima Majlisi, vol. 30, p. 546
e al-Fada’il, al-Qummi, Shadhan ibn Jibrail, vol. 1, p. 3
/v e al-Tabrizi, Mirza Jawad, al-Anwar al-llahiyya fi al-Masa'il al-"Aqa’idiyya, vol. 1, p. 180
/% e Shaykh al-Kulayni, a-Kafi (Islamic ed), vol. 2, p. 603 — in some manuscripts: oL G T am
= 4/. sl _the Qur'an.”
o= \§ //‘1 f‘ . o Shaykh Muhammad Muhammadi al-Ray al-Shahri, Mawst ‘at al-Imam ‘Ali ibn
- - Abi Talib (p) fi al-Kitab wa al-Sunna wa al-Tarikh, vol. 4, p. 534.
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' In explaining the following passage from the luminous
Sermon of Mufakharah, we first examine the lexical
meaning of the expression “mathani”:

e

Mathani comes from the root th-n-y (.+) which is used

' in various meanings: repetition, pairing two by two,
praise and commendation, and the inclining of two

sides of a thing toward one another. Therefore, it has
been regarded both as the plural of mathniyya—the

. passive participle of thana—meaning “things that are
turned or inclined,” and as the plural of mathna,

. meaning repetition and reiteration. ,

On this basis, exegetes have mentioned the following

| points regarding the meaning and concept of this

. word—mathani—when it is used to describe the Noble
Qur’an:

1. The repetition of meanings—including stories,

. admonitions, etc.—in the verses of the Qur’an;3 a

| repetition that stirs and moves the soul, and each time
| makes one aspect of that meaning stand out and
become manifest to the audience.*

2. The turning back and correspondence of certain |
| verses to others, such that they explain and clarify one

. another, without any contradiction being found among
them.®

3. The twofold descent of the Noble Qur’an: once all at
once, and once gradually.®

4. The paired and corresponding nature of meanings
such as command with prohibition, mercy with
punishment, promise with warning, reward with

. penalty, Paradise with Hell, believer with disbeliever,
' and so on, in the verses of the Noble Quran.”
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In addition to the points mentioned in the lexical
explanation of the word mathani when it is used to
describe and express the Noble Qur’an, the verses of the
Qur’an—beyond their outward aspect—possess an
inner dimension and a reality to which they return. In
other words, the outward forms of the verses of the

' Noble Qur’an are referred back to their meanings and
inner realities.

¥ ¢ Uy e I f il 352 ) 1t o 5Tt 5148 GBAL B
| Bty V) b6 Y 3 [l T ol 51y |

Indeed, the Qur’an has an outward dimension and an
inward dimension, and its inward dimension has

| another inward dimension, up to seven inner

' dimensions—or up to seventy inner dimensions. There
| is no faith in the outward except with faith in the

| inward, and no faith in the inward except with faith in
the outward.

Thus, the Noble Qur’an being called mathani in the
noble verse:

‘ «[5,’6'/‘ i@"\-‘/""g’ 1\3/5 s}-g-}-‘;j‘ &&.;-i J} P

P’

is also by virtue of this reality: that the Qur’an possesses |
both an outward dimension (zahir) and an inward
dimension (batin). The outward aspect is the revealed
descent of the verses of the Noble Qur’an, while the
inward aspect expresses the truth of the verses.

This passage from the luminous Sermon of
Mufakharah— “I am al-Mathani” —is an affirmation of
the existential reality of Amir al-Mu’minin (p) as the
outward and inward dimensions of the Qur’an
together.

Just as he says in another luminous sermon:

4] \ ° @ -0 3 %o P '
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' In yet another meaning of this truth, according to the
luminous words of the Ahl al-Bayt, we are guided to the
important point that the sacred existence of the Imam is
the truth of mathani.
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' Imam Bagir al-‘Ulim al-Awwalin wa al-Akhirin (p) said
. in interpretation of this noble verse:

(e 1 o) 1225 5 T s 80 255

. “We are the Mathani which Allah granted to our Prophet
. Muhammad—peace and blessings be upon him and his
family.”

That reality by which the Noble Qur’an becomes the

| guide toward the Straight Path, its counterpart and

. inseparable companion is the sacred existence of the
. Imam — to whom the return and ultimate reference of
all its verses also belongs.

The noble hadith of the Two Weighty Things (Thaqalayn) |
. confirms this very matter:

| LA Sy od] 5 ST ) I 53 0l ot T Sl i
oy 35 g Bpds Yl ASATJ.«?-T Ly |
In view of the blessed words of Imam al-Baqir (p) the

meaning of mathani is that the Ahl al-Bayt are the
counterpart and companion of the Qur'an.

And the origin and source of “We are the Mathani”

. which the keeper of Allah’s revelation, Muhammad al-

- Bagqir (p) stated in addressing and describing himself and
~ the Pure Imams—is none other than the reality of “I am

| al-Mathani” of Amir al-Mu’minin (p): 70\
. o (L0
R the root and essence of Imamate and Walayat in . '_".‘h‘\\",/ p @
. the blessed Sermon of Mufakharah. o &
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As a result, Amir al-Mu'minin (p) in this luminous
sermon is indicating that “I am the companion and
counterpart of the Qur'an” through the phrase “I am al-
Mathani,” ("t UI") and also that “I am the reality of
that Wise Qur’an” through the phrase “and the Wise
Qur'an” euSdl olydllg .

In another noble verse, in reference to the word
Mathani in the Noble Qur’an, it is stated:

il §T58015  JB1 6 L BT 1Sy

In this noble verse, Allah, the Mighty and Majestic, A
refers to granting “seven of the Mathani” and “the
Great Qur’an” to the Seal of Prophethood—peace and
blessings be upon him and his family.

In the outward meaning of revelation, Sab® al-Mathani |
refers to the blessed Siirat al-Hamd, which consists of
seven verses." It is the siirah whose station is Umm al- \
Kitab that is, the source and origin of the Noble Qur’an.”

However, in the inward meaning, Sab“ al-Mathani
signifies the sacred existence of the Pure Imams (p).

Just as Imam Ja‘far al-Sadiq (p) said:
16«62\:&3\ ‘e..J" r’ \;U\j :'J;fa»
“By Allah, we are the Seven Mathani.”

What is meant by the number seven is the totality of

the pure Imams (p) because the blessed names of the

Pure Imams, without repetition, consist of seven
names:

Ali, Fatima, Hassan, Hussain, Muhammad, Ja‘far, and
Misa (p).’
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' And among them, the sacred being who is the Father of
the Pure Imams (p) that is, the one in whose existence all
the names, stations, virtues, and inherent merits of the
sacred realities of the Household of Allah (p) are

. gathered, and from whose point they have manifested—
- isthe Hadhrat Waliullah al-A’zam, Amir al-Mu'minin
Ali ibn Abi Talib (p).

As he himself has said:

' The entirety of the Qur'an is contained in Fatihat al-

- Kitab (the “Seven of the Mathani” ;Gall 5o i) the

. entirety of Fatihat al-Kitab is contained in Bismillah; all
of that is contained in the ba’ of Bismillah and in the dot
' beneath the ba’; and “I am the dot beneath the ba’

Be ) s G:J\ gl Giy
. Also, in the blessed Sermon of Mufakharah, which is the

. subject under discussion, he said with the expression “I |
<£ . . . o - _0° -5
. am” ("GI") which indicates exclusivity: «;tall Gi» |

“That is: I am the reality of the Mathani (the “Seven of
the Mathani.)”

) Likewise, in some narrations, whenever the Pure
Imams (p) intended to refer to the blessed Surat al-

. Hamd, they used the word al-Mathani in place of “the
| Seven of the Mathani,” by way of omission based on a
| contextual indication. '

An example is the narration transmitted from the
blessed words of Imam al-Sadiq (p):
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In other words, the entirety of the Qur’an is summarized
in ("ilell (o ") “the Seven of the Mathani,”

which, in its absolute meaning, is understood as the
sacred existence of the Father of the Pure and Purified
Imams, the Master of the Monotheists, Amir al-
Mu’'minin ‘Ali (p) where he said: " _3te)l (0 @) 6" Iam
[the Seven of] the Mathani.”

Therefore, in explaining the luminous statement of Amir
al-Mu’minin (p) “I am al-Mathani,” (")l Gi") we have
pointed to three meanings of this phrase:

First, the Noble Qur’an is described by the word Mathani,

which indicates the outward and inward dimensions of |
the Qur’an. In light of the proofs presented, the existence
of Amir al-Mu’minin (p) is both the outward aspect of the |
Qur’an and its inward.

Second, according to the meaning of being a companion
and counterpart, which is among the other meanings of
the word Mathani, and based on the luminous statement |
of Imam al-Bagqir (p) the truth of the word Mathani is the
sacred existence of Amir al-Mu'minin (p). This indicates
that he is the companion and counterpart of the Qur’an,
concerning whom it is said: «,s831 &1 13,5 Jis 6,385 &»
“They shall never separate until théy return to me at the
Pond.”

Third, in view of the narrations mentioned and the
immediate semantic association of the word al-Mathani
with the phrase sl s low meaning Fatihat al-Kitab,
Amir al-Mu’minin (p) is the truth of Stirat al-Hamd—the
“Pledl (o laww.” This is just as he says in another sermon:

«osJl ol Gi» “I am the Mother of the Book,” and:
«sWl s L3l daadll Uiy “I am the dot beneath the ba’.”
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' In continuation of the aforementioned passage of the
sermon, the Commander of the Universe says:

c«(i.g.;j\ :;T::Ej\ \jj @’\id\ Gl
That is: I am the reality of the Quran—a Qur’an

. described with the attribute “Wise.” . o
,&,J 51 51580 6 5

Now we turn to examining the wisdom of the Quran,

- since the intention of Amir al-Mu'minin (p) in
introducing himself in this passage was that the selected
. attribute for the Noble Qur'an should be its being
hakim—wise. |

. The word hakim which is among the Most Beautiful

. Names of Allah appears in this luminous phrase as an |

intensive adjective derived from the root h-k-m. It points |

to two meanings: muhkam, meaning firm, sound, and :
|

perfectly established; and possessing wisdom.

. The use of the attribute al-Hakim after al-Qur’an is a

. form of praise; that is, it is an adjective brought for the
purpose of glorification. In Arabic, the use of such
attributes after the divine scriptures has significance
beyond its grammatical role. It carries an important

| semantic weight: the attribute does not merely report a
. quality, but expresses the rank and station of that
scripture.

Therefore, in light of the explanation given regarding the
lexical meaning and concept of the word hakim one
inward meaning of the statement of Amir al-Mu’'minin
(p) in the phrase "SI ol,a)l " may be expressed as
follows:

I am that firm and established Qur'an—in respect of
its possessing the Ayat al-muhkamat, the firmly
established verses; the Qur’an that contains the -

decisive verses Ayat al-muhkamat. o)
" BN/
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Amir al-Mu’'minin Ali (p) says in one of the passages of a
sermon known as the Sermon of al-Iftikhar in which he
introduces himself in his luminous reality: N
20«;})\2/&5\ 6\ Gi»
“I am the Umm al-Kitab.” '
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In this noble verse, Allah, the Mighty and Majestic, refers |
to the muhkamat of the Qur’an as “Umm al-Kitab”—that |
is, the foundation, essence, and principle of the Book; the

verses by means of which the other verses become firmly |
established. '

The inner reality and truth of the muhkamat of the
Qur’an is the sacred existence of the Imams (p). That is,
they are the sacred realities who are the essence and
truth of the Book of Allah, and the outward meanings of
the verses of the Book must be interpreted according to
this inner reality so that they may become firmly
established.

Lo B e 51 ol 30 1 U s (S ) 1 e T e |
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According to this blessed statement, what is meant by

the muhkamat of the Qur’an is Amir al-Mu’minin and
the Imams (p).

Likewise, in Du‘a’ al-Nudba, addressing Hadrat Sahib al-

| ‘Asr wa al-Zaman (aj) we recite:

«DlaSowall gab sl»
O son of the muhkamat of the Qur’an.
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- And Hadrat Mawla al-Muwahhidin, Ali ibn Abi Talib (p)
introduced the truth and secret of his own existence as
“Umm al-Kitab.” He is that sacred being who is the
origin and essence of the walaya and Imamate of all the
. Imams (p) and the reality of the Qur’an al-hakim.

It is the Qur’an that possesses the muhkamat, and his
blessed existence is the truth of the muhkamat of the
Qur’an. This is the meaning of: “m.Sal oT,all G,

'~ Amir al-Muwminin (p) said: . e o
A S ATl g SBVG
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The blessed existence of Amir al-Mu’'minin (p)is at once |

' the weighty trust and companion of the Qur'an; the
. foundation and entirety of the Quran—which is the
. meaning of “I am al-Mathani” and also the very reality of !
the Qur’an itself and the possessor of its decisive verses |
"oaSdl Tyall Bl |
|

Bzl gl ey . Ll o3 5K G
| Everything has a foundation and a base, and the

foundation and underlying basis of the Quran is Stirah
al-Hamd. |

| In response to this Mufikharah «s.sadl Szl  i6adl G,
which is stated from the blessed tongue of Mawla al- .
Muwahhidin (p), Hadrat Umm ‘Alam al-Imkan, Fatima al-
Siddiqa (p) says: «ms,SJ1 5.1 Ml Gi» “I am the daughter of
the Noble Prophef.”' ”

And the tradition of love and gnosis (ma’rifat) is nothing
other than this: that, in the end, the most complete and

‘} perfect truth of the luminous statement of Amir al-

. Mu'minin (p) cannot be completed except through
understanding and comprehending the corresponding

statement uttered by the tongue of the Mother. AL
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| al-Mu’'minin, the very truth of the Qur’an.

This inherited love is the very essence of the love-stories
of Karbala—indeed, of every love-story that bears the
color and fragrance of Alawi and Fatimi.

It is seen when a sister ran from the tent toward the
killing ground, so that her veil might become a refuge for
the utter helplessness of her brother.

And it is seen when Fatima al-Ma‘stima (p) out of the
grief of separation, set out from Medina toward
Khorasan to see Ali al-Rida (p).

. A‘cd 20 g, |
Al 3 5 Kgh 5 |
And from that union of lights, pearl and coral are
unveiled.
So that they may give life to the Qur’an, show us its
eternal light, and through their appearance illuminate
our eyes with their own beauty and the beauty of Amir

25 Y Sjj: \;jj :;T}ﬁ‘ @é}: L;;-ij AN

Just as we greet the blessed presence of the living Imam
of our time:

«ZL:&;S*} ‘,&“ 9\2/5 L:;’G G ekl }‘MJ\» ‘
And peace be upon you, O my Master, from whose
tongue the verses of light flow, and from whose very
being their true interpretation streams forth...

How sweet it is to hear the sound of the Qur’an from you,
O heart-stealer;
to gaze upon your face, and hear the speech of God.
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The Blessed Sermon

of Nuwraniyyah




Introdoction to the Lominovs
Sermon of Nuiraniyyah

One of the important sermons with profound meanings attributed to
Amir al-Mu'minin (p) is the “Sermon of Luminosity” (Khutbat al-
Nuraniyyah), also known as “Knowing the Imam through Luminosity”
(Ma‘rifat al-Imam bi’l-Nuraniyyah).

The great scholar al-Majlisi (ra), while completing the section on
Imamate in the book Bihar al-Anwar, included this sermon in the
chapters related to understanding the qualities and conditions of the
Imam, under the topic of knowledge of the Ahl al-Bayt (p) and their
virtues.

2

_At the beginning of the sermon, it is narrated:
gt 0 s g piala 0 33 A 0L
Abii Dharr al-Ghifari asked Salman al-Farsi: ) ’
25550 (k) e a3l (Y18 55 G 2 g
“O Aba ‘Abdillah! What is the knowledge and recognition of Amir al-
Mu’minin through luminosity?”

2
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Salman replied: “O Jundab (Abu Dharr)! Let us go together to Amir al-
Mu’'minin (p) and ask him about this.” Y TN
2dog M5 5650 JB

D

Abi Dharr said: “So we came seeking Amir al-Mu’minin (p), but we did

not find him. S
A oGz 6
We waited until Amir al-Mu’minin (p) arrived.”
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Amir al-Mu’'minin (p) stated:
“What has brought you here?”

2550 34,3 6 SIS bl Sl § B2 V6
They replied: “O Amir al-Mu’'minin (p)! We have come to ask you about
knowledge of you through luminosity.”

S &) i) ipalty W2l ‘u.u‘ﬁ.utuwg,u.us 4;1;.&\&\31;43\’;
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He replied: “bravo to you both, loyal friends devoted to your religion,

who are not neglectful. By my life, this knowledge is obligatory upon
every believing man and woman...”

Then Amir al-Mu’ minin (p) describes himself through “luminosity”:
L Biii e & G- §.4% 0. g B Z o,
1l e e 35 M b 5 Js 55 BB 56 Sy Bk
“Knowledge of me through luminosity is knowledge of God, Mighty
and Exalted; and knowledge of God, Mighty and Exalted, is knowledge

of me through luminosity.”

Because of this discussion of luminous knowledge of Amir al-Mu'minin
(p), the sermon became famous as the “Sermon of Luminosity.”

In this narration, Amir al-Mu'minin (p) himself explains and elaborates
upon the concept of luminous knowledge. The audience of this hadith
includes Salman al-Farsi and Abu Dharr al-Ghifari, two of the closest
companions of Amir al-Mu'minin (p), which indicates the great
importance of this sermon.

1- Bihar al-Anwar, ‘Allamah al-Majlisi, vol. 26, p. 1.
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* Sources in Which the Sermon Is Narrated:

Shaykh al-Hafiz Rajab al-Bursi, one of the scholars of the eighth century AH, mentioned the
Sermon of Niraniyyah in his book Mashariq Anwar al-Yaqin fi Asrar Amir al-Mu minin (p).
‘Allamah al-Amini (ra), in his book al-Ghadir, while listing the poets of Ghadir from the eighth
century, referred to Shaykh al-Hafiz Rajab al-Bursi, praised him, and cited this work. (Mashariq
Anwar al-Yaqin fi Asrar Amir al-Mu’minin (p), Rajab al-Bursi, pp. 255-258.)

‘Allamah Muhammad Bagir al-Majlisi noted that his father, al-Majlisi al-Awwal (Muhammad
Taqi al-Majlisi), had seen the Sermon of Niiraniyyah in an old and valuable manuscript that
contained the virtues of Amir al-Mu'minin (p). (Bihar al-Anwar, vol. 26, pp. 1-7.)

‘Allamah al-Majlisi also mentioned that he found this narration in another ancient manuscript as
well. After mentioning this, he proceeded to transmit the Sermon of Nuraniyyah. In more recent
research, manuscript copies of the very book from which ‘Allamah al-Majlisi transmitted the
Sermon of Nuraniyyah have been discovered.

(This work, entitled al-Managqib, Kitab ‘Atiq fi Fada’il Ahl al-Bayt (p), authored by Muhammad
ibn ‘Ali ibn Husayn al-‘Alawi — one of the notable scholars of the fifth century AH — contains a
comprehensive transmission of the Sermon of Niiraniyyah on pages 67-77.)

Manuscript copies of al-Manaqib are preserved in the following libraries:
The Library of the Islamic Consultative Assembly, Tehran, no. 1114.
The Library of Markaz Ihya’ al-Turath al-Islami, Qom, no. 2678.

The Library of Ayatullah Marashi, Qom, no. 12389/1.

Tlzam al-Nasib fi Ithbat al-Hujjah al-Gha’'ib by Shaykh ‘Ali al-Ha’iri al-Yazdi, vol. 1, pp. 42-50.
Wilayat Kulliyyah by ‘Allamah Mirjahani, pp. 49-60, together with a Persian translation.

Mulla Hadi ibn Mahdi al-Sabziwari (d. 1289 AH) also wrote a commentary upon this narration
after Dhu al-Faqar ibn ‘Ali Akbar Khan Bastami Nadiri requested an explanation of the hadith
from him in a letter. Sabziwari composed the present commentary in response. It was published
within the collection Majmii‘ah Rasa’il Faylasuf Kabir Mulla Hadi Sabziwari, edited by Sayyid
Jalal al-Din Ashtiyani, pp. 371-487.

In some hadith sources, portions of the Sermon of Nuraniyyah have also been transmitted in
accordance with the subject matter of those works.




- — — —

Passages from the Blessed Sermon of Luminosity
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“I did not create jinn and mankind except for worship.”

6

This is the word of the Most Holy Divine Essence, which He
has stated in verse 56 of Surah al-Dharjyat: _ .
«gj.:\‘.;::.:.j Vl &3?\3 5.?.!\ ciliu »
That is, the ultimate purpose of creation is nothing other than
| worship, and according to the explanation of the speaking
Tongue of Allah, this worship is itself ma ‘rifah — meaning
that the final purpose behind the creation of jinn and
mankind is true knowledge and recognition. But what kind of
recognition?
Our Master, Hadrat Aba ‘Abdillah al-Husayn (p), says: it is the
recognition of Allah such that, when they know Him, they
worship Him; and when they worship Him, they become free
from worshipping anything besides Him.

He replied: P B 1
1))/’5 o172 - Y22 ‘,/.‘}" TP |

wae\b o gle Cod () (il oY de.a\ ib,20»
“That the people of every age recognize their Imam — the
one whose obedience is obligatory upon them.”

Thus, attaining this ma ‘rifat al-imam is the very foundation
of God-recognition and the path toward reaching that
ultimate reality. Until it is attained, the way toward true
servitude and worship is never opened.

For this reason, the great companions who were entrusted
with the secrets of the Messenger of Allah and Amir al-

Mu 'minin (p), and who were nurtured and raised within this
path, clearly understood the immense importance of

ma ‘rifat al-imam.

A Sources for the Ul declarations that were mentioned

/,
(s (DN __ explicitly and implicitly:
g \{‘, AT . o Tlzam al-Nasib fi Ithbat al-Hujjah al-Gha'ib, al-Yazdi al-Ha iri, ‘Ali, vol. 2,
Ny o~ p. 150.
(D) @& ‘\ﬂ,‘ e Majma' al-Nurayn, al-Marandi, Shaykh Abui al-Hasan, vol. 1, p. 311.
< 46 J 7!\.,', e al-Sahih min Sirat al-Imam ‘Ali, al-*Amili, Ja‘far Murtada, vol. 22, p. 15.
) ” —_ e . Mashariq Anwar al-Yaqin fi Asrar Amir al-Mu minin, Hafiz Rajab al-
SN Y ® Busi, vol 1, p. 268.
“Nadls \t_/ - e Sirat al-Imam ‘Ali, al-Bakri, Ahmad ibn Muhammad, vol. 1, p. 110.
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Linguistically, BB (al-Haggah) comes from the root
haqq, meaning something established, certain, and real.
- This word is one of the names of the Day of

| Resurrection, because the Resurrection is an inevitable,
true, and certain event.
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. In terminology, Haggah means the Hour whose coming

is unavoidable and whose occurrence is certain; the

' Hour in which destinies are determined, meaning the

. Hour in which reckoning, reward, and punishment take

place; or the Hour in which realities become manifest.

. In this sense, when someone says, “this is not clear to
. me” it means, “I do not know its reality.”

. Al-Hagqah, the feminine form of al-haqq, originally
refers to the calamity of the Resurrection that has
arrived 3. )
O el e J 8 3 Al eland (g aud 4811
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Al-Haggah means the Day of Resurrection, because on
that Day, everyone who argues falsely or opposes the
religion of God through falsehood will be defeated, and
| the falsity of his claim will be exposed. Here, hagq
means one who defeats a false argument or opposition.

N _ "
- Hagq may also mean “complete” or “perfect.” For A |
example, one may say: “A courageous man who is«u " "l

. . e WL
. complete in courage or “a man who is completgﬁ;,_; £ 3N
‘ il

in manliness 47 s )




| In the first three verses of this surah, al-Hagqah is

| mentioned, and for this reason the surah is called al-
Haqgah. What is meant by al-Haqqah is the Day of
Resurrection. The word is derived from haqq and means
that which is certain, decreed, and real®.

(verse 3) 3.&3\33\ G 5\35 G 3 (verse 2) 32\;3\ & (verse 1) 2"\.%\53‘
The Day that will certainly come to pass! What is that
Day that will certainly come to pass? And what can make

you know what that Day that will certainly come to pass
is?

Creating attentiveness, motivation, and a thirst to hear
matters of great importance is necessary. The repetition
of the word &5l while the Holy Prophet (p), the most
noble of creation, is the one addressed by the noble
Qur’an, is intended to draw special attention to the
subject and express its great importance.

«&35d1 s 851y This indicates that the Day of
Resurrection is an immensely great and terrifying
Day. «@BEI G &JI;31 Ly This expression shows that the
Resurrection cannot be truly known except through
revelation.

BE G AR G 5 Bl G By |
As stated, the word al-Haqgah refers to the Great Day of |
Resurrection. It has been given this name because it is a
true and established Day, one that cannot fail to occur
and is beyond doubt. The word al-Haggah comes from
the root haqq, meaning something established, decreed,
and real. .

The word ma in the phrase «&5(5J] ls» is interrogative and
is used to magnify the greatness of the Resurrection. In
English, this may be expressed in a similar way by
saying, “He is a scholar—and what a scholar!”
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. For this very reason, the verse does not simply use a
pronoun and say, “al-Haqgah, and what is it?” Rather,
the word al-Haqqah is repeated once again. This
interrogative sentence serves as the description of al-
- Haqqah.

Therefore, the phrase «&l5J  %GJ1» is intended to
express the greatness of that Day. By repeating its
name, it conveys its majesty and tremendous

~ importance.

«%L;j\ (A 5\33? (A »

' In the absolute sense, the Messenger of God (p) is the |
' addressee of this noble verse. However, in its general
meaning, every person may be addressed by it. The

. verse denies that its audience possesses knowledge of
. the true reality of the Day of Resurrection, saying: You
| do not know what the Resurrection is. |

| This expression alludes to the absolute importance of |

that Day and the highest degree of its greatness.

Perhaps the narration reported from Ibn ‘Abbas also

points to this meaning. He said: Wherever the phrase

| ma adraka—“what could make you know?”—appears in
the Qur’an, the Messenger of God (p) was made to

| understand it; but wherever the phrase ma yudrika—

! “you do not know” —appears, he truly was not informed

. of that matter.

| In brief, the first expression is an allusion to the

| greatness of the matter, while the second is an explicit

statement.

|

Since the root of the word al-Haqqah is haqq, the
meanings of haqq also point toward its meaning.

. The word haqq is used frequently in the verses of the
| noble Qur'an:
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In all of these verses, haqq points to the blessed
existence of Amir al-Mu'minin (p)'.

In its apparent meaning and in the commentaries, al-
Hagqah, which is an inevitable and certain reality, refers
to the Day of Resurrection.

Considering that haqq signifies Amir al-Mu'minin (p)
and his wilayah, the reckoning on the Day of al-
Haggah takes place on the basis of the wilayah of
Amir al-Mu'minin (p), and destinies are fulfilled
accordingly. What truth could be greater than the
wilayah of Amir al-Mu'minin (p)?

The Messenger of God (p) said: !
1> Cm dme y oy cana 3oudly &J\@ e | .
Ali is with the truth, and the truth is with him; it turns

with him wherever he turns.

On that Day when the Truth becomes manifest to
everyone, a reality beyond time and place will be

revealed: « e zo Gl 9 3l 20 Jle» Thisis an
established and certain matter.
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. Amir al-Mu'minin (p) is the meaning and the absolute
reality of truth, just as truth is defined through Ali (p).
He is not merely with the truth; rather, he is the very
truth, because the light of reality shines through the

" mirror of his being. &(5J! s 451 On that Day, whoever
- seeks the truth will find it in the face of the Master of
Truth, and whoever accepts the truth will find peace
beneath the shade of his wilayah.

- This companionship between truth and Ali is

everlasting. Blessed is the truth that always revolves
. around Ali and is never separated from him, even for
a moment. l

' On that Day, which is called Yawm al-Haqgah, what

. reality will come to pass that is of such greatness that
- the luminous being addressed by the noble Quran is

. told: And what can make you know what it is? |

That will be the moment when the ranks of reckoning
are formed in that Great Gathering, so that all may
behold the complete and perfect manifestation of the
Truth.

o dl b ol 1Sy 12 0dl 5 dalall el pn il 0 B lly Dl G 0 Bl 85
36 YL D% a0 o i 2 e B85 06 ¢ g BAD o (Rl D) |
08 3 Pl o e (P ¢ Ju Al S0 0B e B 1 kST
(5 e 5 ) 3T s
Umm Salamah said: I heard the Messenger of God (p), while he was holding
the hand of Ali (p), saying; ) .
318 &5 480 5,5 ¢ 2B 3 (03 55!

. After me, the truth is with Ali. Wherever Ali turns, the truth

| turns with him?3.
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And it is at that time when: A ‘
EAPZRFIZNO (VA [0 W APt
Everyone, standing in ranks, watches in awe as the
Sovereign Queen of the Day of Resurrection, her
Holiness al-Siddigah al-Tahirah Fatimah al-Zahra (p),
steps onto the plain of the Gathering (Mahshar).

But no... not everyone possesses the permission to
behold this grandeur, majesty, and divine splendor.
“Lower your gazes... close your eyes so that Fatimah, the
daughter of Muhammad (p), may pass through the
Gathering...”

On this Day that you have been promised, you are bound
to witness and behold a manifestation of the vindication
of Truth in its most perfect form.

Therefore, it shall be immensely momentous and
unbearably heavy. Its grandeur lies in the soul for whom
justice is sought — concerning the supreme usurpation
of that Absolute Right and ultimate Reality.

That Day is the Day of Retribution (Yawm al-Qisas) for
the greatest affliction and tragedy ever recorded: :
SYSA 5082 aciy esd 45 . 56 33 MK G 238 Yy
‘ ) 15«;})\353\ f}é :}fpi
And since the root of the Day of Torment occurred on

that day, in the Resurrection—which is an absolute

certainty and a fixed reality—the very first auditing and
vindication of justice for this crime will be realized:

sor o0

oty o .0 26 g4
1oyyaaisd oSG Lie bl 3 5| @
“Then, on the Day of Resurrection, before your Lord, you
will dispute.”

In the interpretation of Verse 31 of Surah al-Zumar, it is
narrated that it refers to Amir al-Mu'minin Ali (p)
seeking justice before his Lord against the usurpers of
his right:
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. Therefore, the Master himself declares that for this
dispute and the usurpation of the right they committed,
"I am the first who will stand upon my knees before the
All-Merciful God to plead my case!®."

' Also, the first person regarding whom judgment will be
passed is Muhsin ibn Ali (p) and his Killer... *°

Thus, the Day of al-Haqgah will be a painful and
severe torment for those who turned away from this
- absolute Right, usurping and denying it.

. Additionally, one of the meanings of Resurrection
points toward the Day of Reappearance (Yawm al- |
| Zuhur).

- Itis narrated from Lady Hakimah Khatun (p) about the
. moment Hadrat Bagiyyatallah al-A‘zam (aj) was born:

|
E2Ials 1 opSa oY asls ey cotrlaes 2, Y Litkie dor L :
J 20555 58 Qo B et 3833
| When the veil was lifted, I saw my Master in a state of
| prostration, pressing his forehead against the earth.
Written upon his right arm was: “The truth has come,

and falsehood has perished; indeed, falsehood isever |
. bound to perish.”

. With his global reappearance, this matter will once
again be realized in the most perfect manner: falsehood |
will be obliterated, and truth will prevail over the entire
world.

Viewed through the true meaning of al-Hagqah and the
points mentioned above, the statement of Amir al-
Mu'minin Ali (p) in the Sermon Nuraniyyah becomes

" clear where he declares: 43I Ul (Ana al-Haqqgah).
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(verse 3) 3.2?@3\ G 33\337 U3 (verse 2) :?}9\.'53\ i (verse 1) 3.29\.’53\

The striking event, and what a striking event! And what
will make you know what the striking event is?! [That
event is the Day of Resurrection!]

Exegetes such as Ali ibn Ibrahim (ra) state: "In the verse
dc, &l L U131 kg God repeats it due to its terrifying nature
and the dread it instills in people?.."

In the fourth verse of Strah al-Haggah, after mentioning |
emphatic statements showing that no one can fully
comprehend the grandeur of this reality, it states: :

22<<§.3)\.5\.; HER &35y |
The people of Thamud and ‘Ad denied the striking
divine punishment [and faced its grim consequence].
Here, it speaks of the denial of this immensely vital,
fixed, and definitive reality.

22,6 |
JAals e jJJbJ..“ KRN P sadl-
dala) £s2 ;\.«.«j o |

The word Qari‘ah derives from gar‘, which means
striking one thing against another. One of the names of
the Resurrection is Al-Qari‘ah because it begins with a
striking, thunderous blast, and its torment is
devastatingly crushing.

What is the Qari‘ah? Its explanation is provided in the
subsequent verses [of Surah al-Qari'ah]:

Ogiiadl GlAIE el 953 g3 (Verse 4)

“It is the Day when mankind will be like moths scattered
about,”
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| uvg.ﬂ.m” u.e,.aJlS Jl;.—ijl 49555 (Verse 5)
“And the mountains will be like wool, fluffed up.”
& 5136 &S &e 56 (Verse 6)

. “Then as for one whose scales [of deeds] are heavy.”
dudly dins o 345 (Verse 7)

“He will be in a pleasant life.”

‘ 4.9)'9.0 &5 s Bl (Verse 8)

: “But as for one whose scales are light,”

' Imam al-Baqir and Imam al-Sadiq (p), state in the
. exegesis of these verses:

t’“./. Lﬁﬁj%ﬁ"}%g}éw}i}\jﬁi}&x@\}; 1’:12:}; GE
4 mt@ﬂé-j\:}\&@:&&)\i L6 ((’M‘W)f;};z‘%ﬁ‘jﬁ%\};
S

|

A\

;e &I & BB refers to Amir Al-Mw’minin (p).

&ojlae &5 4s Bl 5 ol dius 3 305 the one who denied
the Wilayah of Ali (p).

i"\.jgtio 50 (Verse 9—meaning the fire of Hell, which God
| renders as their root and final refuge.

| In the Sermon of Luminous Identity, the Commander of
. the Universe (p), after introducing himself through his |
luminous reality, declares:

«diyjlee s ably u‘}ﬁ D) gi 0plls IS po»
“Whosoever's outward alignment with my Wilayah
exceeds his inward commitment, his scales will be light.”

The true state of individuals is exposed on such a day.
. Amir al-Mu'minin Ali (p) proclaims: ds ,IE“JI Gi

. This introduction, in light of the explanation above, » |
. demonstrates the greatness and crushing force of the. “\.\
‘Alawi wilayah — a reality which, for those who - ‘\\)\/ ¥

. evade its burden or deny it, yields nothing _.,_{L‘q 55 )

but loss, punishment, and the Fire. e )
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And he who accepts this Wilayvah and submits to this
reality will be secure from the terror of that dayv, residin

in a comfortable and deeply satisfying life.
We also read in Verse 19 of Surah al-Hagqah:

S 13 E6 (00 ey S 541 0 G0
As for him who is given his record of deeds in his right
hand, he cries out [from sheer joy]: “[O people of the

Gathering]! Take my record of deeds and read it!”

This depicts the state of one who embraced the Wilayah
of the Mawla (p) and traversed the straight ‘Alawi
path..

Amir al-Mu'minin (p) wrote in a letter to Mu'awiyah:
“...God has revealed a specific verse in the Quran
concerning me and you, which you and your likes read
| only according to its outward wording, oblivious to its
inward esoteric interpretation (ta'wil); it is in Surah al-
Haggah.”

Imam al-Bagir (p) states:

S QL@}?\J;SJ S5 5 (hdl ko) 2 5 L5 fﬁ\g@;\ (s B 39 1 T

“Then as for he who is given his record in his right hand...' to the end of the passage—it

was revealed concerning Ali (p) and serves as an archetype/parable for the people of

faith.”* , \ .
(Verse 25) ibs” Sogl &3 20 6 Jpicd dlisy GBS 5 0 Gl

But he whose record of deeds is handed to his left hand will say, “If only my record of
deeds had never been given to me!”
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. Thus, whoever receives their record of deeds in their
right hand will soon face an easy reckoning.
It continues up to where it states:

o

| The matter will unfold such that every leader of
misguidance (Imam al-Hud3) and every leader of

misguidance (Imam al-Dalalah) will be summoned, and
 accompanying each will be their companions who pledged
allegiance to them, and you and I shall also be summoned.

“O Mu‘awiyah! You are the leader of a faction and a sect

' that will cry out: dplaes U 31 21 5 4GS Sl o) LiEd § Joks

. By God, I heard this direcfly from the Prophet (p)
speaking about you. Likewise, for every leader of

. misguidance who came before you or will come after you,
. there shall be a similar humiliation and torment from

| God.”* |

Thus, the entire reckoning and auditing revolves
around and is measured against Amir al-Mu'minin (p)
| and his Wilayah. The sheer magnitude and terror of

| the Resurrection are defined by the reality of this

. mastership.

. And Amir al-Mu'minin (p) proclaims: ds,&l Gl

' Yet in the noble verse 4 of Surah al-Haqgqah,

«de )l.o.lb 3185 5925 Eod5 it states that the people of Thamud
and 'Ad rejected the crushing divine punishment [and
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This implies that the reality which Thamid and ‘Ad
| denied was none other than the Wilayah of Amir al-
Mu'minin (p).

Ali ibn Ibrahim al-Qummi (ra) notes in his
interpretation: )

| OIS 0255 6 42l 3165 3923 £03S
“Thamud and ‘Ad denied the Striking Event' means: the
torment struck them down...”%¢

| u‘wwu”ﬂduuw;@muj\m Mng\((w\w)w,q\,..\ws*
w“‘;w“ww‘wbww‘o}w@@J&U‘Ww‘%ﬁw‘é’l«a’:f
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- In the next verse, Allah says:
«dzelall 15Ul 3925 Ly (verse 5)

overwhelming punishment.”
wilayah.
destruction of the people of Thamud:

1. The earthquake: «&as3l 443356»27
. .2The mighty cry: @5 mesle GLoj Gl»28

| destruction: «lsSUs ... de,) &L Sleg 3945 EoS»

. they denied the Resurrection.”

“As for Thamud, they were destroyed by the

:3And the thunderbolt: «3443 sk &iclo Jion?

. So they perished because of the rebellion and
' transgression they showed toward the truth of the

In the Qur’an, three means are mentioned for the

. Perhaps all three punishments accompanied one

- another and were inseparable — meaning thunder and
| lightning together with earthquake — or perhaps each
punishment destroyed a different group among them.

The deniers of the Resurrection — that is, the deniers of
the reality of the wilayah of Amir al-Mu’'minin (p) and
its greatness — become afflicted by divine wrath and

The Resurrection is a crushing and terrifying event.
| In Surah al-Haqgah, the verse: «ic, i 3165 3455 EoiS»

. and the verses that follow — up to nine verses —
although outwardly they present a concise account of
Nuh, ‘Ad, Thamid, Fir‘awn, the tyrants before him, and
the overturned cities along with their destruction, in
reality they seek to point toward certain attributes of al-
Haggah — the Resurrection — and, in their inner
meaning, toward the greatness and truth of the wilayah
of Amir al-Mu’'minin (p). That is, they indicate that:

“Allah the Exalted destroyed many nations because
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? The meaning, therefore, is that the Resurrection is that
| crushing reality which Thamud, ‘Ad, Fir‘awn, the
tyrants before him, the overturned cities, and the
people of Niih denied; and Allah seized them with a
severe grasp and destroyed them with the punishment
of annihilation. s . 4
| (verse 5) «wizeUally 1, 5,45 Gy
This verse explains in detail the consequénce of the
denial committed by Thamud. Regarding what is meant
by al-Taghiyah — whether it refers to the heavenly cry,
the earthquake, or the thunderbolt — the verses of the
Qur’an mention different expressions.
In Surah Hud, their destruction is attributed to the
mighty cry: «ixpall 1530 6,30l 35» And in Surah al-
A‘raf, it is attributed to the earthquake: «das)l 4g3i>6»

And in Surah Ha Mim al-Sajdah, it is described as a
thunderbolt, where Allah says: «ygell il diclo pgidsd»
Some have said that the word al-Taghiyah, like tughyan |
and taghwa, is a verbal noun (masdar) rather than an
active participle. According to this interpretation, the
meaning of the verse would be: “As for Thamud, they
were destroyed because of their rebellion.” The noble
verse: «lalgxhy 3555 &.535» also supports this
understandir/lg‘ However, the first interpretation is
more consistent with the flow of the following verses,
because the subsequent verses are concerned with
describing the manner of their destruction — namely,
whether they were destroyed by wind, by a severe and
overwhelming seizure, or by the overflowing of water.
Therefore, the verse under discussion should likewise
be understood as speaking about the destruction of
Thamud through an overwhelming punishment,

intending to describe the manner of their destruction.
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. Thus, the word Taghiyah becomes a description of the
punishment, not of the people of Thamiuid themselves.
It is also an indication of the manner of punishment
inflicted upon the people of ‘Ad, which left not a single
. living soul behind. )
' In another verse where the phrase «392‘:3 &3iS» appears,
namely the noble verse: «lalgih, 3545 &535» in Surah al-
Shams, the meaning is: “The people of Thamiid denied
[their prophet] because of their rebellion.”
' Imam al-Sadiq (p) said:
| 5 0k Bl D 56 250 1 ag 5,85 06 i, 3,45 2538 &
PR el (5050 iy o A 1dsinb AGaE 35 G
L5 B 050 18l OB IS 85 5 0 5618 Lt 538 (3) sl
S 5 @ 8 g o Y BE J6 Bgd 5 D1 BG o
;.gf;;.g.;l.’oé:\}:éG)ﬁééfjﬁy\ﬁéﬁg@i&@}g}:@
13 gths 3p S5 Y 06 ke S5g Y 32350 3 J6 BI3ad Lol
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“The meaning of this verse in which Allah says:

| «lalgiday 3483 &i5» is that Thamiid refers to a group

d amoné the Shi‘ah.”

| Allah says in this verse: .

B\l 1333506 0 Jo Al fnan LA6ag 5,45 Gl
«g).gj\ g})\:l’/j\ ,

| thus they were afflicted with a painful and
| humiliating punishment. It is said that this refers to
the sword when al-Qa’im (aj) rises.

Regarding the verse: «JJI Jo; med JB8» it is interpreted as
. referring to the Noble Prophet (p).
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' And concerning: «lalidg 93:” &06» the Nagat Allah refers to
| the Imam, whose understanding and knowledge are
| from Allah; and «laLiaks» means that with the Imam is
the sweet spring of knowledge. As for the verse:
| 1523 g5l 24 n e 2006 By 4350 |
itis interpreted as referring to the raj‘ah.
| And: «laie (155 Yanmeaning that he does not fear if the
like of it should occur again.
Imam al-Baqir (p) said concerning the verse:
«eiSHI L2 plas ikl dblgih, 3455 E535» rebellion means
‘ tHey accused him of lying3!. )
One of the inner meanings of Thamud within the deeper |
dimension of the verses of the Noble Qur’an refers to a

| group among the Shi‘ah who preferred blindness and
| sorrow over guidance. denied their Imam. and because of |
' this rebelled against him.

| The Qari‘ah and crushing punishment that shall descend

' upon them is the sword of Hadrat Q3’im Al Muhammad

‘ (aj). whose wilayah they refused to accept.

' One manifestation of this group of Shi‘ah may be those
who, at the time when the Proof of Allah appears upon

' the earth, despite claiming love and devotion toward
him and considering themselves among his Shi‘ah,

| refuse to submit to his commands. They free themselves

. from his wilayah, become imprisoned by their own

| desires, and do not surrender to the wilayah of their

Master. ‘

For such people, the reappearance of the Mawla will be a

crushing and terrifying event, and because of their

denial and turning away from his wilayah, they will face

a punishment like the sword of the truthfulness of Wali

Allah al-A‘zam.

‘ Yet greater and heavier than all terrifying

» punishments is certainly separation and

A} . = -
! / .. distance from the Imam — a sufferin .
37 \W / of - -
"‘,'I,»-,\ n mparison with any other torment. ||
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k) because its terrifying events suddenly place all

LA
In another passage from the Sermon of Nuraniyyah, our
Master Amir al-Mu’'minin (p) says:
«éz&(E1 Giy I am al-Ghashiyah.” o .
32«5;.;::@‘ g A6 3}:»
. “Has the narration of al-Ghashiyah (That is, the Day of
Resurrection whose terrifying events shall envelop all
creation) reached you?”

- Linguistically, Ghashiyah comes from the root
ghishawah, meaning “covering” or “veil” — something

. by which another thing is covered. For example, a large
cloth spread over the saddle of a horse is called |
- ghashiyah because it covers it. In the verse under
discussion, it refers to the calamity and punishment
| that shall encompass all evildoers.

. covering around the heart; affliction and hardship; the
Day of Resurrection.

gl Gl o35 Y Bl () b csllaill ¢ AW g
21l

4y ase 5 LAl (g S clgelil 25 Y LA B8 ()
35 LG arad coltnis 13 1 ol el Ol o A5l

| Some have said that it refers to the Fire that covers the
faces of the disbelievers and sinners, but the first

. interpretation — namely, being overwhelmed by
terrifying events — is more appropriate than all
others36.

This name is chosen for the Day of Resurrection

' creation beneath their overwhelming covering.
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Ghashiyah and its derivatives in other verses: )
“Do they feel secure that an overwhelming punishment
from Allah will not come upon them?”% )

.. E}L/rﬁ.g« ;,.92\..2? L;;j » |
“And over their eyes is a covering.” 38

o5y i Jo a5y e B FALET G5 440) A5 o 3T
P S o e Jax
Rt IE T S
Ghawash was originally ghawashi, the plural of
ghashiyah, meaning “every kind of covering.” Itisalso |
used for a tent, and in the verse under discussion it may |
carry either the meaning of a tent or of a covering in
general.
| This verse turns toward the fate of the arrogant and
stubborn — those who refuse to submit before the signs
of their Lord and do not surrender to the truth — and
points to a portion of their painful punishment.

Imam al-Sadiq (p), in explaining the verse:
«dai Gl Egas SGT oy states: in the Qur’an:

«playl 32y Guidl» “Those who cover the Imam?*L.”
The commentators, state in explaining the verse
«izp Gl Egas 6T Jax:

| Meaning: “O Muhammad (p), the news of the
Resurrection has indeed reached You, and al-Ghashiyah
means that which encompasses the people.”
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- al-Ghashiyah is also one of the names of the Day of
Resurrection, and understanding its true meaning
requires the explanation and interpretation of the
speaking Qur’'ans — the Ahl al-Bayt (p) — together with
. the other verses revealed regarding this station.
' In the verses that follow, Allah says that al-Ghashiyah is
a Day in which:
«Eia.wb Jisg) o9>g» (Verse 2)

“Faces on that Day shall be humbled.”

. Muhammad narrates from his father that he said to

' Imam al-Sadiq (p): “What does: «dail> Jisg) 09>5» Mean?” |

The Imam replied: «£GisYl j5ub ¥ &sBr
. “They are humbled and subdued, unable to resist.”43

| 4ol delen (verse 3)
“Laboring and exhausted (not getting any result).”

‘ Muhammad narrates from his father that he asked

Imam al-§adiq (p): “What does «dloe» mean?” The

Imam replied: «all J31 G 3% Elacy

“Acted according to something other than what Allah

| revealed.”

| He said: “I then asked: what does «daoby mean?” The

| Imam replied: «,5V1 35 5i& Ecuai»

| “It appointed others besides the rightful possessors of
authority*+.”

Thus, the meaning of yaghshawna al-imam is that
they chose someone other than the rightful Imam
and acted contrary to what the divine command had
ordained. Therefore, their faces are humbled and

. disgraced, and they stand in humiliation.
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Ibn Abi ‘Umayr narrates: “I asked Imam al-Jawad (p)
regarding the verse: «diuob dlole (dxil> i5ag) o929

and He said: «oLaI ge daslylls a3l OLaDI L8 EJ5» “This
verse was revealed concerning the Nasibis, and the
Zaydis and the Wagqifis are among the Nasibis.””#>

Among the manifestations of such people are the
deviant sects that fell into misguidance and chose
someone other than the rightful Imam from the family
of Muhammad (p).

Those who have followed this path of deviation shall be
overtaken by the command of the Imam and by the
terrifying punishment that Allah has prepared for
them.

And this is precisely what shall occur at the time of the
uprising of al-Qa’im (aj), when truth in its most
complete meaning becomes manifest and apparent, and
the dominion of disbelief, oppression, and tyranny is :
swept away:

Muhammad narrates from his father, from Imam al-
Sadiq (p):
g

@ 1 ’/’:u,.’,e - 7 = 91‘-’1
izl A AR J6 3 s 361 Ja &5 36>

He says: ] asked Him, “What is meant by: =

P Y| JOURES Bl Jo» |

The Imam replied: “It means that al-Qa’im (aj) shall

overwhelm them with the sword.”4¢

|

Those who established enmity against family of
Muhammad (p) are the ones who cover the command
of the Imam and seek to extinguish the light of the
Imam.
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. Their description on the Day of al-Ghashiyah is as
follows:
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Regarding the saying of Allah, Mighty and Majestic:
«1:"\.;,/9\3 ,:”\.1.31.3 c%;{»\;- St 2}3»
it means “They are those who established the

- foundation of enmity against the family of
- Muhammad (p).”

| «aols 56 L5x (verse 4)
. “They shall enter a blazing Fire.”
. Muhammad narrates from his father, from Imam al-

' Sadiq (p), that he said to him regarding the verse:
«die> 56 Lai» The Imam replied: |

«(,.&;.é_-fy- 56 §}>;—Tj\ &gj &,.sjh/"z?\ RVPS d/\; L:.:i‘\ Lﬁ g./J;.;j‘JG dt":”
“They shall enter the fire of war in this world durin

the time of al-Q&’im (aj), and in the Hereafter the Fire
| of Hell.” 48

| The noble verses of Surah al-Ghashiyah then continue:
«jéli &S0 Lojl j%:é» (verse 21)

. “So remind, for You are only a reminder.”

‘ iS5 s &a ﬁ;» (verse 23)

“Except the one who turns away and disbelieves.”

. Imam a}-Béqir (p), in explaining this verse, said:
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| “Whoever does not take admonition, does not affirm

| You, denies My Lordship, and disbelieves in My blessing
— Allah shall punish him with the greatest
punishment,” meaning the severe and everlasting
torment. “Indeed, to Us is their return,” meaning their
final destination is toward Us. “Then indeed upon Us is
their reckoning,” meaning their recompense.

391 013 &l 3558 (verse 24)
“So Allah shall punish him with the greatest
punishment.”

Imam al-Baqir (p) said concerning this verse:
€513 3paidl Bad3dl &y 5 “It means a terrible, severe, and
everlasting punishment.”>°

Then the verses continue: «¢36] G| &1» (verse 25)
“Indeed, to Us is their return.”

«paplis Gl &) ri"fs» (verse 26)

“Then indeed, upon Us is their reckoning”

Imam al-Baqir (p) beautifully explains that:
5355 Js5 &a Vl» refers to the one who did not take
admonition, did not affirm the wilayah, denied the
Lordship of Allah, and became ungrateful for the
blessing of Allah. Such a person shall be punished by
Allah with the greatest punishment. Indeed, their return |
is toward Us. Their movement is toward us:
«paplins Gle &) %5» meaning that their recompense rests
with us. ) |
All the realities of existence revolve around the axis of
the wilayah of Amir al-Mu minin and the Pure Imams
(p). In one word, the Resurrection and all its various
dimensions find their inner meaning and
interpretation in the existence of the Imam.

' ,;' The reckoning, judgment, and return of all

‘9";?‘/ Y creation shall be with the Imam and toward
Nay "~(';,W\ﬂthe Imam.
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. In this noble verse Allah says:

« pG) G) &1* pasliae G2 &) 25» “Indeed, to Us is their
return, then indeed upon Us is their reckoning.”

And in Ziyarat al-Jami‘ah we say:

04261 GJ) & Thus, through Ziyarat al-Jami‘ah, it becomes
clear to whom the plural pronoun “na” in these noble
Qur anic verses ultimately points:

| «r;S..Jl d,l:,»JI C;bl»

- “The return of creation is toward you.”

The return of creation is toward you, and the reckoning

. of creation is with you. Therefore, the secret of the
j Resurrection is the Imam, and all the deeds of creation

are weighed according to the wilayah of their Mawla.
If the speaking Qur’an is separated from the silent
Qur’an, nothing remains except paper and outward

form, and the noble verses of the Qur’an cannot have
| their ta’wil and true interpretation clarified.

Amir al-‘Alam (p) said: «3;.;‘:;65! Gix
Meaning: I am that all-encompassing reality through

. which the hidden states of mankind are unveiled, and
| through which their path in this world and their

conditions in the Hereafter become manifest.

Those who accept me and my wilayah shall have
blessed states, while those who turn away from the
Imam shall face the sword of al-Qa’im (aj) on the Day
of reappearance and the Fire on the Day of
Resurrection, which shall become their destined
portion.
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Thus, in light of the explanation presented for these
passages of the sermgn in which the Mawla says:
«dainlal Ulg cdeyladl Ul 811 Gix

the reality, depth, and greatness of the Resurrection and
its states become clear.

In the immensely exalted Sermon of Niuraniyyah —

. wherein the Prince of Eloquence explains that true
knowledge of him through his Nuranivvah is itself the

ath to recognition of Allah— every phrase, word, and
sublime meaning within the Imam’s blessed speech is a
key through which a door from the treasures of the
sciences of family of Muhammad (p) is opened.

These passages explained within the sermon indicate
that there is no reality in existence except the wilayah |
of Amir al-Mu’'minin (p).

The secret of recognition of Allah, prophethood,
servitude, worship, taqwa, wara’, the sirat, the scale, the
Resurrection, and the Return — all of these find their
meaning and are summarized in the wilayah of Mawla
al-Mawali Amir al-Mu minin (p).

| And we, as the lovers and Shi‘ah of Mawla Amir al-
Mu’'minin (p), must through deep reflection and
contemplation upon the words and way of the speaking
Qur ans, become ever more acquainted with the inner
realities and hidden dimensions of the Great Qur an, and
become carriers of its pure teachings.
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The Blessed Sermon

of al-UWasilah




Introdoction to the Lominous
Sermon of al-Wasilah

The sermon al-Wasilah is among the important and profoundly
meaningful sermons attributed to Amir al-Mu minin Imam Ali ibn Abi
Talib (p). It is narrated in al-Kafi by Shaykh Muhammad ibn Ya‘qub al-
Kulayni and transmitted through Jabir ibn Yazid al-Ju‘fi — one of the
trustworthy narrators of the Ahl al-Bayt (p) — from Imam Muhammad
al-Bagqir (p). This sermon is among the distinguished texts in which Shi‘i
theological teachings are presented in a concise yet profoundly
comprehensive form. For this reason, it occupies a special place in
understanding the ‘Alawi perspective regarding Tawhid, Prophethood,
and Imamate.

In this sermon, Imam Ali (p), after explaining the station of Tawhid and
mankind’s inability to fully comprehend the Essence of Allah, speaks
about humanity’s perpetual need for Divine Guidance — a guidance that
first manifested through the Noble Prophet Muhammad (p) as Divine
Mercy, the Lamp of Guidance, and Allah’s supreme proof (Hujjah) upon
creation, and which thereafter continued through the path of Imamate.

This sermon is named al-Wasilah because it addresses the concept of
Wasilah (“the Means of Nearness”) a concept connected to the Qur’anic
verse: §dluvsll | I35 all 1351 Igkal 5uddl 3 G “O you who believe! Be
mindful of Allah and seek the means of nearness unto Him.” (Surah al-
Ma&a’idah, verse 35).

Within this sermon, al-Wasilah is introduced as the exalted station of
the Prophet of Islam (peace and blessings of Allah be upon Him and His
family) on the Day of Judgment — a station described in narrations as the
loftiest degree of Paradise, containing a thousand ascending levels.
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The Noble Prophet (p) occupies the highest rank of Light within this
station, while Imam Ali (p) stands in a station intimately near to him.

Within this framework, Imam ‘Ali (p), by recalling the event of Ghadir
and the Prophet’s explicit declaration, presents Imamate as the divine
continuation of the path of guidance and considers himself a divine
means (Wasilah) for guiding the community after the Prophet (p).

To clarify this truth, the Imam uses foundational and vivid analogies
such as the Ark of Niih, the Gate of Hittah, and the position of Hariin
(Aaron) in relation to Misa (Moses), demonstrating that the path to
salvation, guidance, and success for the community lies in holding firmly
to divine guardianship (Wilayah) and Imamate.

One of the prominent characteristics of this sermon is the way Amir al-
Mu’minin Imam ‘Ali (p) introduces himself. In parts of the sermon, the
Imam uses the expression “I am” (Ana) with clear and direct language to
define His relationship to the guidance of the community. This self-
identification serves to establish proof (hujjah) and clarify the true
position of the Imam within the Divine system of guidance. In reality,
this self-introduction is presented as a response to the deviation that
occurred after the martyrdom of the Prophet (p), which led to the
violation and usurpation of his Divinely appointed succession and
caliphate.

The Sermon of al-Wasilah is not only a statement of the virtues of Imam
‘Ali (p), but also a text exposing deviation from the Prophetic designation
(nass) and clarifying the injustice that was committed regarding the
institution of Imamate.
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* Sources in Which the Sermon Is Narrated:

* Shaykh al-Kulayni, al-Rawdah min al-Kafi, vol. 8, p. 18

+  Shaykh al-Kulayni, al-Kafi (Dar al-Hadith edition), vol. 15, p. 57
« Fayd al-Kashani, al-Wafi, vol. 26, p. 17

« Mulla Salih al-Mazandarani, Sharh al-Kafi, vol. 11, p. 202

* Sources in Which Portions of the Luminous Sermon Have Been
Narrated:

Tuhaf al-‘Uqal ‘an Al al-Rasil (p), vol. 1, p. 92

*  Mustadrak al-Wasa’il wa Mustanbat al-Masa'il, vol. 12, p. 252

* ‘Uyun al-Hikam wa al-Mawa ‘iz, vol. 1, p. 537

*  Ghurar al-Hikam wa Durar al-Kalim, vol. 1, p. 776

« al-Wafi, vol. 10, p. 576, hadith no. 10125

* al-Burhan fi Tafsir al-Qur’an, vol. 4, p. 862

* Ithbat al-Hudat bi al-Nusus wa al-Mu‘jizat, vol. 3, p. 20

* Shaykh ‘Ali al-Namazi, Mustadrak Safinat al-Bihar, vol. 3, p. 116

+ Aqga Buzurg al-Tihrani, al-Dhari‘ah ila Tasanif al-Shi‘ah (Isma‘iliyyan edition), vol. 7, p. 207

* Under the Selected Qur’anic Verses Mentioned:
» Tafsir Kanz al-Daga’iq wa Bahr al-Ghara’ib

+ Tafsir Nur al-Thaqgalayn

»  Tafsir al-Safi

* Under the Selected Hadiths Mentioned:
+ Bihar al-Anwar (Mu’assasat al-Wafa’ edition)
+ Bihar al-Anwar (Dar Ihya al-Turath edition)

+ Additionally, the Sermon of al-Wasilah is mentioned in Mustadrak Safinat al-Bihar by Shaykh
‘Ali al-Namazi, vol. 3, p. 116.




Passages from the Sermon of al-Wasilah:
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Sources for the Ul declarations that were mentioned

explicitly and implicitly:

o Tafsir Kanz al-Daqa’iq wa Bahr al-Ghara'ib, vol. 13, p. 221

o Tafsir al-Safi, vol. 5, pp. 167-168, and vol. 7, p. 180

o Tafsir Nur al-Thaqalayn, vol. 5, p. 311

o Bihar al-Anwar al-Jami‘ah li-Durar Akhbar al-A’immah al-Athar (p), vol. 39, p. 349

o Ikhtiyar Marifat al-Rijal (Rijal al-Kashshi), vol. 1, p. 211, and vol. 2, p. 471

o Misbah Kaf‘ami, Jannat al-Aman al-Waqiyah wa Jannat al-iman al-Baqiyah, vol. 1, p. 699

e Misbah al-Mutahajjid, p. 757, hadith no. 843

e Misbah al-Za'ir, p. 159

e Sayyid Ibn Tawts, al-Igbal bi al-A ‘mal al-Hasanah (modern edition), vol. 2, p. 259

o Shaykh al-Tasi, Ikhtiyar Ma rifat al-Rijal (known as Rijal al-Kashshi), vol. 1, p. 211

o Sayyid Hashim al-Bahrani, Kashf al-Muhim fi Tariq Khabar Ghadir Khumm, vol. 1, p. 65

o Sayyid Muhammad Karaki Ha'iri, Tasliyat al-Majalis wa Zinat al-Majalis, vol. 1, p. 225

o Muhammad Taqi al-Majlisi, Rawdat al-Muttaqin fi Sharh Man La Yahduruhu al-Faqih (old

edition), vol. 14, p. 272

o Bisharat al-Mustafa li Shi‘at al-Murtada, vol. 1, p. 13

o Bihar al-Anwar al-Jami‘ah li-Durar Akhbar al-A’immah al-Athar, vol. 44, p. 266

o Awalim al-‘Ulim wa al-Ma arif wa al-Ahwal min al-Ayat wa al-Akhbar wa al-Aqwal, vol. 17, p.

150

o Sayyid Husayn al-Burjirdi, Jami' Ahadith al-Shi‘ah, vol. 14, p. 405

o Sayyid Hashim al-Bahrani, al-Burhan fi Tafsir al-Qur’an, vol. 5, p. 220

o al-Muhaddith al-Niri, Mustadrak al-Wasa'il, vol. 12, p. 194

o ‘Ali al-Yazdi al-Ha'iri, Ilzam al-Nasib fi [thbat al-Hujjah al-Gha'ib, vol. 2, pp. 150, 179, and 194

o Bihar al-Anwar (Mu’assasat al-Wafa’ edition), vol. 8, p. 70

e Shaykh ‘Ali al-Namazi, Mustadrak Safinat al-Bihar, vol. 6, p. 266

o Shaykh al-Mufid, Tashih I'tigadat al-Imamiyyah, vol. 1, p. 108

o [lzam al-Nasib fi Ithbat al-Hujjah al-Gha'ib (may Allah hasten His noble reappearance), vol. 1, p.

38

o Tlzam al-Nasib fi Ithbat al-Hujjah al-Gha'ib (may Allah hasten His noble reappearance), vol. 2,

pp- 178, 179, and 195

® Shaykh ‘Abbas al-Qummi, Safinat al-Bihar wa Madinat al-Hikam wa al-Athar, vol. 5, p. 98

o Hafiz Rajab al-Bursi, Mashariq Anwar al-Yaqin fi Asrar Amir al-Mu’minin (p), vol. 1, p. 257

o Muhammad ibn Ibrahim al-Nu‘mani, al-Ghaybah li al-Nu‘mani, vol. 1, p. 165

o Bihar al-Anwar (Dar Thya’ al-Turath edition by al-*Allamah al-Majlisi), vol. 94, pp. 112 and 117;

and (Mu’assasat al-Wafa’ edition), vol. 97, p. 117; vol. 39, pp. 89 and 335; vol. 24, p. 191

® al-Managib by Ibn Shahr Ashib, vol. 3, p. 273

o Sayyid Ibn Tawts, al-Igbal bi al-A‘mal al-Hasanah (modern edition), vol. 2, p. 259

o Shaykh al-Tusi, Misbah al-Mutahajjid, vol. 1, p. 757

o Igbal al-A‘'mal, vol. 1, pp. 461 and 463

e Misbah al-Za’ir, vol. 1, p. 154

o Jannat al-Aman al-Wagiyah wa Jannat al-iman al-Bagiyah (al-Misbah), vol. 1, p. 695

e Rawdat al-Wa'izin, vol. 1, p. 101

e al-Amali (by al-Sadug), vol. 1, p. 35

o Tafsir Nur al-Thagalayn, vol. 4, p. 495 A

o Mirza Jawad al-Tabrizi, al-Anwar al-Ilahiyyah fi al-Masa’il al-‘Aqa’idiyyah, vol. 1, p. 180’ ﬁ .

e Shaykh al-Kulayni, al-Kafi (Islamiyyah edition), vol. 2, p. 603 - i') L)
(in some manuscripts: “Ana al-Qur’an” — “T am the Qur’an”) - .,X\E/ b, B

o Shaykh Muhammad Muhammadi al-Rayy Shahri, Mawst‘at al-ITmam ’\( \: u 7y d
‘Ali ibn Abi Talib (p) fi al-Kitab wa al-Sunnah wa al-Tarikh, vol. 4, p. 534. & ,\g&\ 75 (¢




} Seven days had passed since the martyrdom of the Noble ‘
| Prophet (p), that exalted and noble being who, from the
beginning of His luminous creation until his life in this
earthly world, spoke of nothing except guiding creation
toward the guardianship (Wilayah) of Imam ‘Ali (p).
Everywhere, it was only ‘Ali and ‘Ali (p).

Indeed, Allah created the one addressed by “Lawlaka
lama khalaqtu al-aflak” (“Were it not for You, I would
not have created the heavens”) (p) together with love for
‘Ali (p) and the proclamation of His guardianship, both
created from one light.

Who other than the Seal of the Prophets (p) could have
introduced Mawla ‘Ali (p) to humanity in such a manner
and fulfilled, in the most complete way, the
establishment of the matter of Wilayah — the
responsibility that had been placed upon his shoulders
from the Divine Throne?

Although Iblis, together with the people of corruption
and impurity, displayed their schemes even on the Day
of Ghadir, believers such as Salman, Miqgdad, and Abu
Dharr — who remained steadfast upon the true
guardianship — responded with all their hearts and
souls. Yet this response was itself but a renewal of the
covenant with their Master, a covenant stretching back
i to the Day of Alast (“Am I not your Lord?”).

Despite the malice and conspiracies of the people of
Saqifah and the turmoil they caused after the
martyrdom of the Noble Prophet (p), Imam ‘Ali (p),
delivered a sermon in his majestic and noble voice so
that a light might shine upon hearts that had become
affected, upon minds that had grown lost and
bewildered, awakening them from heedlessness.
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" For the Noble Prophet (p) said: 1, p P
L@al o 153 242 3Gl
Ali and I are the two fathers of this community, and we
have rights over them as fathers.

' Amir al-‘Alam (p), in describing and introducing himself
to creation, speaks of himself — in his highest station —
through the pronoun «Ui».

Through the delivery of these sermons, his blessed and

' noble existence is also introduced by himself to all

| people.

| Everything that humanity and all creation will need
until the end of existence and creation itself

' is hidden within these blessed “Ana” declarations.

. Delivering the sermon with this pronoun (“Ana” — “I
am”) affects hearts differently: hearts that have become
saturated with bitter and salty water (milh ujaj) come to

. perceive before them the torment of death, while hearts
blended with sweet and pure water (‘adhb furat) grow
firmer in faith, stronger in certainty and knowledge, and
increase in humility and submission before the Wilayah
| of Amir al-Mu ' minin Imam ‘Ali (p).

| In the Sermon of al-Wasilah, after mentioning the

. virtues and significance of the blessed existence of Abu
al-Zahra’, the Noble Prophet (p), in bringing the religion
. of Allah to completion and establishing the matter of
Wilayah, Imam °Ali (p) speaks about the usurpation of
His caliphate by the accursed first and second
[individuals];
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“...And if those two unfortunate ones clothed themselves |

in this position instead of me,

and disputed with me regarding that over which they

had no right,

and through misguidance committed this deed,

and through ignorance claimed it for themselves—

' how evil is the destination to which they shall return,

and how evil is that which they prepared and stored up

for themselves.

In their graves, in Barzakh, and in the Hereafter, they

shall curse one another,

and each shall disown the other.

And when one faces his companion, he shall say: _
«&ﬁ\&%}ﬁ}éj\ﬁ%j s;éé.:,j\;_» '

! Would that between me and you were the distance of

' the two Easts; what an evil companion you were!”

' And the wretched one shall answer in weakness and

misery:

Would that I had never taken you as my friend and

companion!

Truly,’ you led me as}rawy; ) . Ly . e
Vs gLas W HUassdl 587 g 31 585 S 2 Bl |

He led me away from the Remembrance (Truth) after

it had come to me, and Satan has always abandoned

and betrayed mankind!”

The Imam who divides Paradise and Hell (Qasim al-
Jannah wa al-Nar), in this sermon speaks of the
foundation of all good, which is Tawhid?. Yet he does so
alongside identifying the root of evil — namely, the
accursed first and the second and the actions they
carried out against the Prophetic mission, whose
pl;orpose was the establishment of the Alawi Wilayah.
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And I am that Remembrance (Dhikr) from which he (that
unfortunate one) turned astray!

. Dhikr means remembrance.

The Noble Prophet (p), in every time and place, reminded

people and called attention to this noble Dhikr, just as

Allah, the Exalted, granted this station to His Beloved:

| 33546 &51 3] You are a warner, 3ol p38 JSJ5 and for every
people there is a guide. ’

g 5

“You can bnly warn the one who follows this [Divine]

. Reminder.

. O My Messenger and My Beloved!

' You are the warner of this community toward Ali and
. the Wilayah of Ali (p)! Yet even if you warn all people, |
| not all will believe! |
' Rather, your warning reaches only those who follow and
submit to “Dhikr”. L

It is here that the meaning of: ;54 6& becomes manifest;

| Dhikr means Amir al-Mu’'minin (p) and his Wilayah°.

. One must first enter the fortified sanctuary of the
Wilayah of our Master, Amir al-Mu'minin Ali (p).

. Love for the Master must take root in our hearts and '
' souls so that the warning and guidance of the Noble

' Prophet (p) may become beneficial for us. Then Amir al-
Mu’'minin (p), for those who love him and follow him,

oow s
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| None of your actions and deeds are without being a
| reminder and admonition for those who reflect and -
| seek the truth. [k
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From which (that ill-fated one) went astray!

That ill-fated one refers to the accursed first, Abu Bakr
ibn Abi Quhafah (may Allah’s curse be upon him), who
went astray and led others astray, and chose the
accursed second, ‘Umar ibn al-Khattab (may Allah’s
curse be upon him), as his companion and ally. How then
shall his state be?

1ot 0 s o s g
Woe to me! Would that I had not taken so-and-so [the
astray person] as an intimate friend!
They are the ones who, by usurping the caliphate and
violating the sanctity of the one entrusted with Wilayah, |
deprived the orphans of the family of Muhammad (p)
! from the remembrance of “Dhikr”, that remembrance
' which is Dhikr Alleih (:‘the rszn?mprance of Allah”) and
' through which: 8all 53 &eld)l f2aks and replaced it with
disbelief, transgressic’m,’and disobedience.

The accursed first had many times been presented with
proof and evidence, yet each time turned away in one
manner or another.

After the martyrdom of the Messenger of Allah (p), Abu
Bakr claimed to have accepted leadership according to
the will of the people. Amir al-Mu'minin (p) reminded
him of the Prophet’s statements and pledges regarding
his Wilayah.

Abii Bakr (may Allah’s curse be upon him) said that if the
Prophet himself declares that he had wronged Ali, he
would restore the caliphate. The Noble Prophet (p)

appears and declares: PR R

Sandl el gl L 363)
The Prophet is commanding him to restore therightto |
its rightful owner.
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. Abi Bakr asks whether, if he repented and relinquished
leadership, he would be forgiven, and the Prophet gives
glad tidings of forgiveness.

. Then he resolved to go to the mosque, announce the

' truth publicly, and return the caliphate to Amir al-
Mu’minin (p).

Amir al-Mu’minin (p) is then said: “I will remain with
you, if your devil leaves you.” He replied: “If he does not
' leave me, then I shall leave him.”

. On the way ‘Umar (may Allah’s curse be upon him)

' encountered him and asked about his condition. When
he heard the account, he attempted to dissuade him from
. his decision.

. Abu Bakr (may Allah’s curse be upon him) then says: “Ali
said to me: ‘You will not allow me to emerge from this
darkness, il éﬁ!; and indeed, you are my devil

| (shaytan).” ]

. Umar (may Allah’s curse be upon him) replies: »What has
happened that today you have come to believe in
Muhammad and what he brought, while tous heis a
lying sorcerer?® . s . e .
10y g 9\.&:2@ g@\}fa Sllzad 5y
. The Satan is the accursed second, meaning ‘Umar ibn al-
Khattab (may Allah’s curse be upon him), the very one
who led the accursed first astray from the Dhikr, namely,
the Wilayah and who, together with him, usurped the
caliphate.

Those impure, filthy, and wicked people who, when the
command of Wilayah was revealed and the Messenger of
| Allah (p) took from them the covenant of the

f1 guardianship of Ali Amir al-Mu’minin (p), professed

: faith outwardly but did not affirm it in their hearts. !
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} The unworthy have a long history of breaking pledges
| and covenants;

The loneliness of Ali (p) is repeated throughout history,

A courageous man steps forward to take allegiance for
his oppressed Imam of the Age in the city of the
unworthy and dishonorable...

The air grew darker and darker, and that Hashimite man
more alone...

In the cold and silent alleys of Kufah,

among cowardly criminals...

No one remained anymore;

O dear Husayn!

Do not come to Kufah, Kufah has no loyalty.

I saw after Maghrib that no one remained by my side,
This place they speak of is no place for a woman at all...

They broke the pledge and refused obedience and

submission to the Noble Messenger of Allah (p), which
is obedience to the command of Allah the Exalted, and |
after the martyrdom of the Messenger of Allah (p) they |
became disbelievers; 1

| ERESE REINCR (IR ) g
Indeed, those who disbelieved and turned [people]away |
\ from th% pa/th of Allah haye fallgn iEItO /far-/l/‘eaching error.
| 2 layb i V3 g 5ad WSS I WAl 5 15ES 0 o |
Indeed, those who disbelieved and wronged [themselves ‘:
and others], Allah will never forgive them, nor will He
guide them to any path.
The manifestation of these verses and narrations are
those who made the Saqifah and the accursed document
(Sahifah Mal‘Tinah) into a path and means for achieving
their satanic and accursed objectives — namely, the
usurpation of the caliphate — in opposition to the Path |
/4, of Allah, which is the path of Wilayah and guidance |
i o /8 "~ toward our Master Amir al-Mu 'minin (p);
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And I am the Path from which he turned away, i

I am that very path and way toward which the Noble
Prophet (p) continually reminded and warned you, yet
. you opposed it, turned away from it, and imagined for

| yourselves other paths;
2 ., 3 s 0% -, , “z @ @
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" In the incident of the Hadith al-Qirtas the Noble Prophet |
- (p) requested a pen and paper, saying: «Bring me ink and
. paper so that I may write for you something after which

| you will never go astray after me.» '4

|
. For the Seal of the Prophets (p) intended, just as he had

. done throughout his life, to emphasize the succession

" and caliphate of Imam Ali (p).

For he alone is the Path (Sabil), and he alone is the way
through which we shall never go astray and that is the

. fortified sanctuary of Wilayah. . o

‘ by O3 2] Juldl L350
. We are the Path for whoever follows us... "

But ‘Umar (may Allah’s curse be upon him), once again,

: stood in opposition to the matter of Wilayah and
| becomes the one who Juws & lgdus With harshness and
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} O accursed one!
| What were you so afraid of that you uttered such a grave
and outrageous accusation against the Seal of the
Messengers, Abtl al-Qasim Muhammad (p)?

You knew that if the Prophet’s will, which was the
matter of Wilayah, were put into writing, your affair and |
the affair of those like you would be finished.

On the Day of Ghadir, after the crowning of Amir al-
Mu’minin (p) with the declaration: «s¥gs 5133 8¥gs &35 &e»
Iblis became grief-stricken, because the devils said that
with the introduction of the Imam after the Prophet, this
community would be protected and there would no
longer remain any way to lead them astray.

But Iblis replied that they should not worry, because
some of the companions had promised him that they
would neither acknowledge nor affirm the words of the
Prophet regarding this matter. ¥/

Thus it came to pass that the very first one who pledged
allegiance to the accursed first caliph at Sagifah Bani
Sa‘idah was Iblis himself.

From those very days when the Messenger of Allah (p)
proclaimed the remembrance (Dhikr) of Ali (p) and
defined and clarified the true path and the Path of Allah
through him, the accursed ‘Umar ibn al-Khattab saw,

| heard, and understood all of it. Yet he was the chief
Satan, and in order to please Iblis, even before the
Greatest Eid of Allah — the event of Ghadir — he had
promised him division and the usurpation of this station.
Yes, they are the very ones who, through their vile and
despicable actions and words, turned people away from
the one and only divine path, which is the Wilayah of
Mawla Amir al-Mu’'minin (p).
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. Itis that very path regarding which the Messenger of
Allah (p) said to ‘Ammar:

«O ‘Ammar! If you see Ali going on one path while all
the people go on another path, then go with Ali and
leave all the people aside. »

The path of The Commander of the World (p) ultimately
led to the desert of Karbala’ — that land of lovers;

Only seventy-two souls walked upon the path of Ali (p),
while the rest remained astray...

Qasim ibn al-Hasan (p), the son of the lion of the Battle of
| Jamal, described the path of his grandfather and uncle ;
- with nothing other than: .... Jwsl ¢10 >l Sweeter than
. honey...

Wilayah carries many meanings, and in order to
understand those meanings, we must reflect deeply and
use our intellect to gain true knowledge of its possessor

| — namely, the blessed existence of Imam Ali (p). Indeed,

. these very sermons and the blessed “Ana” declarations of
' the Mawla are among the most important discussions for
| recognizing Wilayah. The more I come to know you, the

- more I free myself from everything other than you,and |
. seek refuge beneath the cloak of the Holy Mother (p)...

According to the verses of the Noble Qur'an, those who !
. disbelieved, turned people away from the path of Allah, |
and opposed the Prophet after guidance had become clear
| tothem, their deeds become nullified and destroyed: _
| WG aliEl g N o 52 A5 1588 2l e
| Just as whoever rejects faith will have all his deeds
nullified: P e .

0 @as bos dab 9@?%4’,&} s
It is in such a position that Amir al-Mu’minin (p), in
| order to separate truth from falsehood and guide the h\ ‘
| ignorant, openly declares “Ana” with clarity:
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And I am that Faith in which he disbelieved,
Wherever the sacred name of Ali (p) is present, it means
faith, for he is the Amir al-Mu’minin. A believer is one
who, in the ‘Alam al-Dharr, answered “Yes” to the
Wilayah of Amir al-Mu’'minin (p). The disbeliever is
precisely the opposite: one who preferred hatred of Ali
(p) over love for Ali (p);
The believer places love for Ali (p) in the highest
chamber of the heart — the very dwelling place of faith
— because that heart belongs to its true Master:

2 1Kl 3 855 B 1K) 5 B T |
Imam al-Sadiq (p) was asked: “Is the title Amir al- '
Mu’'minin used for al-Qa’im (p)?” He replied: No. This
| title is exclusive to Ali (p). No one before him nor after
| him deserves to be called by this name, and whoever
claims it for himself is a disbeliever.?

And the disbelievers were those who, instead of Amir al-
Mu’'minin Ali (p), called the first and second caliphs by
this title, and enthroned these accursed ones within
their hearts.

Just as, according to the practice of their leaders, the
caliphate was also usurped within their hearts.

They granted them a station in their hearts other than
the one they truly deserved.

The very Lord who created the hearts of His servants and
adorned them with faith — namely, love and the
Wilayah of Imam Ali (p) — also declares;

2 (lwandly :5,....:.5‘ F \33.:'&5! “,:{:jg Si’fj» ;
And He has made disbelief, corruption, and
/4, disobedience hateful to you.
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- Itis said that “disbelief” refers to Abu Bakr, “corruption”

(fustig) to ‘Umar, and “disobedience” (‘isyan) to ‘Uthman

(may Allah’s curse be upon them all).>* 6, .
A 4 s H G

. And he became one who disbelieved in the Faith.

The end of the one who disbelieves in the faith and
Wilayah of Amir al-Mu’'minin Ali (p), and who prefers
hatred of him over love for him, is the nullification of

. deeds. The Qur’an compares the deeds of such people to
- ashes: .

| «3k;5 pedlegi» such that when a storm comes and the
wind blows, it vanishes and nothing remains of it. 25

. These very Qur’anic verses and the warnings of the

. Prophet (p) showed the path clearly to all people, yet
some chose another way, and as a result their deeds were
destroyed.

And the Prophet (p) complained about his community
abandoning and neglecting the Qur'an:

-

o, T 4% (- 4. a 0% B w
2 ) s OB lpdsa) 038 o &) by

How familiar is the story of the estrangement of the

Family of Allah (p)...

. Itis as though the story of the restless sister is being

. repeated once more;

Your head is carried upon the spears while I weep tears

of blood beneath the spears

It is the living Qur'an who shines above the spears like

the crescent moon, while luminous verses are whispered

upon his dry lips...

What a strange inheritance this is — the grief of a

. brother and the wounded heart of a sister within your

- family!

And this inheritance comes from the sorrow of the

loneliness of Ali (p), a sorrow written upon every page:,
of history... 0
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The Noble Qur’an, together with the Ahl al-Bayt (p), were |
the legacies left behind by the Prophet (p); «,i43 & lags6»
And those two were never meant to be separéted from
one another. %

b 86 ) S8 05

And I am that Qur’an which he abandoned,

After the martyrdom of the Prophet (p), Imam ‘Ali (p),
according to the Prophet’s instructions, compiled the
Noble Qur’an in the most complete and proper form and |
brought it to the Muhajirin and Ansar so that they might |
accept it as the official reference. But Abu Bakr and
‘Umar (may Allah’s curse be upon them both), when
they saw that this manuscript contained matters
exposing and disgracing certain actions and
individuals, refused to accept it.

Later, during the caliphate of ‘Umar (may Allah’s curse
be upon him), he sought to destroy the codex of Imam
‘Ali (p), but the Imam refused and declared:

“This Qur’an shall only be recognized and touched by
the purified ones from My family, and it shall remain
hidden until the appearance of Imam al-Mahdi (aj). Then
He shall reveal it and guide the people according to its "
true realities and rulings.”?8

Those accursed ones did not understand that no matter
how much they attempted to burn or erase the written
copies of the Qur’an, it would never change the reality
that the Living and Speaking Qur’an is our Master ‘Ali
ibn Abi Talib (p).




. Ibn Muljam (may Allah’s curse be upon him), who was |
himself among the reciters of the Qur'an, struck the i
blessed head of the Living Qur'an during the springtime of
the Qur'an — month of Ramadan — with his sword. For
he was among those vile Khawarij who, because of the
outward and superficial parchments of theQur’an,
abandoned its spirit and true reality and thereby
disbelieved in it.

From the very first days after the appointment and
declaration of succession for the Master of the

| Monotheists, Haydar al-Karrar (may our souls be |

- sacrificed for him), the enemies of Wilayah did everything

. they could to alter the successor appointed by the Prophet

| ()
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They say: Bring a Qur'an other than this, or change it. % |
. In the explanation of this verse, Hadrat Baqir al- "‘Ulim (p) |
| stated:

“They said: ‘Appoint Abu Bakr or ‘Umar (may Allah’s
| curse be upon him) in place of ‘Ali (p), so that we may
follow you.”” 30 |

. All of their efforts were directed toward ensuring that no

trace or name of the Mawla would remain. But could their !
false imaginings, ambitions, and seditions ever truly |

- prevail?

. The first power-seeking caliph, acting upon the command

. of his satanic companion — namely ‘Umar (may Allah’s

| curse be upon him)— abandoned the truth of the Qur’an

and gathered the disloyal people around himself.

' This occurred when Amir al-Mu’'minin (p), only a few days

after the martyrdom of the Messenger of Allah (p), was

. forced into seclusion within His home, while He, by the, |

command of Hadrat Ta Ha (p), occupied Himself with ¢ Q ).

| the gathering and compilation of the Noble Qur’ﬁ}jl.; '
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Again and again, together with the People of the Cloak,
He would go to the doors of the companions seeking
their allegiance; yet by the dawn of the following day, no
good remained among them except four men. Had they
become forty, history would have been written
differently.
O people!

- 20 .ﬁ 2 30 2
P a\gl g,\.!\ o152l Gl
I am that Qur’an which this accursed one abandoned; I
am that Qur’an which was cast aside. I am Amir al-
Mu’'minin, and Wilayah finds its meaning through me!

In the end, they attacked the House of Allah, insulted the |
Lady Hura’ al-Insiyyah (p), bound the hands of the
Commander of the World (p), and by forcing allegiance
upon him usurped his Wilayah.

It was the pages of the Noble Qur’an that burned behind
the door of the house, running after Ali (p), falling to the
ground...

Those accursed ones not only abandoned the truth of the |
Qur’an, but through distorting its verses, they usurped it.

Through these crimes and vile actions, they cast doubt
upon the command of Allah the Exalted, preferring their
own desires and whims over the divine command and

| will.

And they ignored the words of the Messenger of Allah (p):

" ol e 5 o G of ks 505 o s g

And along the path of establishing Wilayah and
completing the religion, they subjected the Noble Prophet
(p) to hardship: «duds &,e¥ Cuds LSy Just as he exhausted
himself for the command of his Lord. 32
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' And even now, the Qur’an remains abandoned and
neglected;

Until that time when a man with the face of Muhammad
and the character of Ali leans against theKa‘bah, and

. through his uprising interprets, verse by verse, the Noble

' Qur’an concerning Amir al-Mu’minin (p) and his Wilayah,
and the earth becomes filled with justice and equity...

When they made the idols of Quraysh — namely ‘Umar

~ and Abii Bakr (may Allah’s curse be upon them both) —

- the caliphs and rulers of their hearts and souls, and asked
| the Prophet (p) to alter the Qur’an, then naturally they |
followed and obeyed those same leaders. Thus, they went

- astray from Ali (p), turned away from Ali (p), disbelieved in
. Ali (p), and abandoned Ali (p). As a result, they denied the

. religion of Allah, which is Islam;
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The greatest and most complete religion before the Lord is
Islam, and Islam means submission to the Wilayah of Ali
| ibn Abi Talib (p). 3
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IS 4 (s ) 2l U

. And I am that Religion which he denied ,

we

| 1am that very religion and that Islam which you rejected
" and denied! You neither bowed before it nor submitted

And by denying the religion, you failed to recognize your
Imam and your Master. Instead, you placed others in his

. position, showed enmity toward him, and thereby fell into
shirk!
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Wilayah of Imam Ali ibn Abi Talib (p), the accursed first
and second caliphs came before the Mawla and publicly
pledged their false allegiance, saying:

Yet inwardly they had no faith in either Islam or the i
Mawla, for from the very beginning they were
idolaters and polytheists;

These two idols of Quraysh (Sanamayy Quraysh) claimed |

that after the advent of Islam they no longer worshipped |

idols, but in reality they had secretly preserved their

idols from the days of ignorance. During the Battle of the

Trench (Khandagq), they swore to the Prophet (p) that

| they did not worship idols;

| The Prophet then instructed Imam Ali (p) to locate their

' hidden idols and destroy them. Imam Ali found the idols,
shattered them, and returned to the Prophet (p), saying:

| By Allah, I continued to see resentment and hatred

toward myself in the faces of those two after the

breaking of their idols until the very day they died. ¥

e 155 540 gyl 36
Who was it that demolished the fortresses of shirk?
Who was it that raised Islam high? And who was it that
gave life to Islam?

| w2l 4 gl ol Jeg b 55 2

Who was it whom TaHa gave precedence over all people?
And whom he appointed as commander over all the
people of faith?

These accursed idols of Quraysh harbored deep hatred
and resentment toward the Commander of the World
(p), because from pre-eternity he had been the destroyer
of idols.
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' Thus, in order to save themselves — they who were the
manifestations of shirk and idol worship — they
resorted to lies and slander and unjustly usurped the true
religion;

The accursed second even admitted in a letter that if the
usurpation of the caliphate had depended solely upon
Abu Bakr, he would never have been capable of carrying
it out, and that it was only through his own schemes and
planning that it became possible. 3°

I was the one who compelled forty men to falsely testify
| against the Prophet and claim that he had left the matter
- of caliphate and Imamate to the choice of the people, 39
- And I was the one who planted the desire for caliphate
. into the hearts of the Muhajirun and the Ansar, until
they raised the slogan: «}uel 15205 Seel Gox Let there be one
leader from us and one leader from you. 4°

| And I was the one who declared and introduced Abu

. Bakr as caliph, and falsely attributed narrations to the

| Prophet claiming that he had spoken virtues concerning
| my companion Abii Bakr. 4

. And I myself was the first person to pledge allegiance to

. him, and because of the fear he had of Ali (p), I constantly
. encouraged and urged him toward this matter.

' And after the people reluctantly pledged allegiance to
Abu Bakr, he said out of fear:

Sl 65 g 50 Glasd  J &1 2Iatg (150 265 2805 055 (880
Gl y

| I have taken authority over you, though with Ali (p)

' among you, I am not the best of you. Know that I have a

devil who overcomes me and whispers to me, and he
' desires no good for me. ¢

|
|




| These power-hungry caliphs, through their vile actions,
| turned the servants away from obedience to Allah and
from the reality of Tawhid — which is the Wilayah of
Amir al-Mu’'minin Ali (p) — and instead called people
toward obedience to themselves. They denied the first
Imam and successor of the Seal of the Prophets (p) and
thereby committed shirk regarding him.
They denied the true religion — namely, the Wilayah
— and distorted its rulings. They abandoned not only
the Noble Qur’an, but the religion of Allah itself;
CGRE NV LA IV ¢uYy 18531 2 Syl o |
Woe to the polytheists who committed shirk concerning
the First Imam and, in opposition to the religion with
which the Noble Messenger (p) was sent — namely, the
Wilayah of Imam Ali (p) — became manifestations of
shirk.
And that community, instead of submitting to their
Mawla, Amir al-Mu'minin (p), submitted themselves to
their desires and to the caliph of their hearts. Thus they
lost their way and gained no true share from the
religion.

Hadrat Shams al-Shumis, Sultan ‘Ali ibn Miisa al-Rida
al-Murtada (p), said:

“We, the Ahl al-Bayt (p), are the light and illumination |
(path) for whoever follows us, and we are the guides
for whoever seeks guidance through us. Whoever is
not with us has no share in Islam. Allah the Exalted
began the religion with us, and with us He shall
complete it.” 43




. The dust of the sanctuary of the noble intercessor, Hadrat
Fatimah al-Ma‘simah (p) — the sister of the Sultan of the
Religion and the scholar of the family of Muhammad,
Imam al-Rida (p) — has become the kohl of the eyes of

. the scholars of religion.

' Indeed, your threshold is the center of the great house of
sacred learning;

the students of religion are like stars from the galaxy of

' Qom.

| Every truth in this world finds its meaning within the |
. blessed existence of the Pure Imams (p).

. All the pillars of religion and Tawhid have taken form

. and become manifest through their sacred beings. They
. are the path of guidance, and only they can bring us to

- the truth. |

' Onthe Day of Ghadir — the sweetest day for the Shi‘ah
— Mawla Amir al-Mu’minin Ali (p), in the presence of all
the people, asked:

4o Gl S 0 8 106 B 3% 1 5 3320 L@,q;b»
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| Do you know what the Path of Allah is, and who His Path

is? 4 2 g 4 <3
‘ 4 (@lyeo G 1411 bie Gin
Iam the Sirat and Path of Allah — the one who departs
from it is destroyed!
I am the Way of Allah; the very one whom Allah
. appointed after His Prophet (p) for the people to follow.
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And I am the Straight Path from which he turned away.

This path and way had been introduced many times by
the Messenger of Allah (p) before people turned away
from it;

In one gathering, the Messenger of Allah (p) pointed
toward his successor, Imam Ali (p), and recited this verse:

ot 12 5 35 A VE 30 Gld Lo i Bl
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And this Ali (p) is my Straight Path. Allah the Exalted
placed me upon this Straight Path. I am that Prophet for
whose sake the universe was created, and He
commanded me to warn the people regarding it and
guide them toward it! Therefore, O my community,

. follow Ali (p) and do not follow another path, lest you be
' led away from the Truth!

The path of Wilayah and Truth was clearly introduced,
and at Ghadir the Mawla and Master of the lovers and
Shi‘ah was appointed.

Thus, it is the human being himself who has the
choice to enter either the Wilayah of Truth or the
Wilayah of Satan!

* (afiinal DA 3 @L\}f ;,.23 f).’.\fﬁ g:i'a:};i l;;o» ;
Since he himself lacked love for Ali (p), he became astray,
and thus he sought to lead others astray as well.

The Holy Mother (p) was insulted. Because of the hatred
and rancor they carried toward Mawla Ali (p), they
burned the door, raised their impure hands, and caused
the Muhammadan jasmine flower to be crushed and
scattered...

They turned away from the Straight Path, which is the
’o Wilayah of Amir al-Mu’minin (p).
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. And they turned away from everything associated with
him and carrying his blessed fragrance — even the
martyred Muhsin (p)...

. And it is we, the servants of Allah, who choose whom we

' place upon the throne of our hearts.

The one whose love illuminates and gives light to our
bodies and souls, or those whose foul odor of shirk and
disobedience makes our bodies and souls weary and aged
- with sin?

| All of my religion and faith, my remembrance and my ;
path, my Qur'an and my Straight Way, my prayer and

. my fasting — and everything to which I was reminded

. and advised through the blessed tongue of the Seal of the
Prophets (p) — is summarized within your blessed
existence, O my Master,

' Ya Amir al-Mu’minin (p)!

. And we recite the remembrances of our daily prayers out
of love for you, O our Master;

&é’z&ﬂ\ L\}faﬂ PRV |
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. Guide us to the path of your Wilayah — that very path
which Taha (p) instructed us to follow;

the path of those upon whom You bestowed the special
blessing of Wilayah and love,

not the path of those who went astray from your
Imamate and caliphate, those upon whose shoulders
rests every sin and act of disobedience committed until
= the Day of Judgment.

. They are the very ones who, by laying the foundations
and bricks of shirk and evil at Sagifah Bani Sa‘idah, set
the tragedy of ‘Ashiird’ into motion... A
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They martyred the bruised jasmine flower, Lady Insiyyat |
al-Hawra’ Fatimah al-Zahra’ (p), out of enmity and
hatred toward Imam Ali (p). And as for Aba ‘Abdillah al-
Husayn (p): S&d5 < b

Allah the Exalted'prepéred a field of love called Karbala
for those believers who, in the ‘Alam al-Dharr, had
answered “Yes” to the love of Ali (p), and who, beneath
the cloak of Umm Abiha, al-Siddigah al-Kubra (p),
learned lesson by lesson the meanings of Wilayah and
love.

In this land, the echoes of the ‘Alawi “Ana” declarations
of the family of Husayn (p) resound, and Wilayah
multiplies within the blessed family of Husayn (p),
deafening the ears of the enemies and inflaming the fire
of their hatred and rancor...

From the mu’adhdhin of Karbala, Ali al-Akbar (p), who
in his adhan proclaims the remembrance of Ali (p) and

calls toward Wilayah: «alll &J5 Gle &1 3.l
to the youngest Ali of Karbala, Ali al-Asghar (p), who,
upon witnessing the loneliness and abandonment of his

father, answered the call even from his cradle...

And the adornment of the father is Lady ‘Aqilah al-
Hawra’, Zaynab (p), who with her Alawi voice shakes the
very foundations of the legacy of Saqgifah with the words:
«&Luo 9"1 &S Ly ‘
On the path of Wilayah, nothing is seen except beauty by J,
the one who is truly in love!
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- Love for Ali penetrates the heart and soul, and that heart
becomes Husayni, and love reaches infinity.

Hadrat Bagiyyatallah, Wali Allah al-A‘zam (may our

. souls be sacrificed for him), following the example of his

' mother Lady Fatimah al-Zahra’ (p) and taking inspiration

from the grief-stricken heart of his aunt Lady Zaynab (p),

shall establish the Husayni Wilayah through his
reappearance.

. And we, the Shi‘ah who by the permission of the Holy
' Mother (p) have entered the fortified sanctuary of the |
Wilayah of Amir al-Mu'minin (p) and the field of Husayni
' love, must make all our actions and words founded upon
| loye for the sake of Allah and hatred for the sake of Allah
(A S sl A S Sl

| Just as we recite in Munajat al-Muhibbin from the

i blessed words of Al} ibn al—I;Iusayn, Say/yid al-Sajidin (p):
(B 4gs5 0305 Yy Bl il bl 2 GRS 6 g

s il ks aally e us ek ey B e

| “O God, make us among those whom You have chosen

! for nearness to Your Wilayah... whose faces You have

. purified from all else for Your sake, whose hearts You

. desirous of what is with You, whom You inspired with
| Your remembrance, and whom You enabled to give
thanks to You.
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22.

Sources and References for the
Commentary on the Sermons

Sources for the Commentary on the Blessed

Sermon of al-Tatanjiyyah:

For the complete narration, refer to: Basa’ir al-Darajat
fi Fada’il Al Muhammad (p), vol. 1, p. 514.

For the complete narration, refer to: Manaqib Al Abi
Talib, vol. 2, pp. 385-386.

Verse 12 of Surah al-Ma’idah.

al-Managib, vol. 1, p. 283.

Verse172 of Surah al-A ‘raf.

al-Kafi, vol. 1, p. 132.

Nahj al-Balaghah, sermon 131.

Tafsir Ahl al-Bayt (p), vol. 5, p. 406 / Bihar al-Anwar,
vol. 38, p. 208.

Tafsir Kanz al-Daqa’iqwa Bahr al-Ghara’ib, vol. 9, p.
590.

Surah al-Naml, verse 82.

Tafsir al-Qummi, vol. 2, p. 130.

Basad’ir al-Darajat, vol. 1, p. 416.

Surah al-Naml, verse 83.

al-Qummi, vol. 2, p. 131.

al-Qummi, vol. 2, p.130.

Verse 47 of Surah al-Kahf.

Irshad al-Qulub, vol. 2, p. 258.

al-Ihtijaj, vol. 1, p. 258.

Surah al-Ra‘d, verse 43.

Bihar al-Anwar, vol. 35, p. 429.

Basad’ir al-Darajat, vol. 1, p. 202.

Bihar al-Anwar al-Jami ‘ah li Durar Akhbar al-
A’immah al-Athar (p), vol. 40, p. 154.

. Nahj al-Balaghah, sermon 5.




Sources for the Commentary on the Blessed
Sermon of al-Iftikhar:
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al-Tahqiq fi Kalimat al-Qur’an al-Karim, vol. 9, p. 38.
2. al-Ghadirfi al-Kitab wa al-Sunnah wa al-Adab, vol. 7,
p. 50.
3. ‘Nalal-Shara’i,vol. 2, p. 407.
4. Asexamples, refertgthe Hadith of
sl oo s gLl & S &c (...A» Mi’at Mangibah min
Manaqlb Amir al- Mu minin wa al-A’immabh, p.33.
The narration: « 5,5 & Kb sl 8 Sl )
«VJUa @\ o Ls.Lc— al-Khara’ij wa al-Jara ’ih, voI 2, p. 811.
5. Tafsiral- -Qummi, vol. 1, p-37.
6. al-Tafsir al-Mansiibila al-Imam al-Hasan al-‘Askari
(p): p-76.
7. al-Ikhtisas, p. 224.
8. Sharh Nahj al-Balaghah by Ibn Abi al-Hadid, vol. 1, p.
124.
9. Kifayatal-Atharfial-Nass ‘ala al-A’immah al-Ithnay
‘Ashar, p. 199.
10. Biharal-Anwar, vol. 5, p. 330.
11. al-Fusul al-Mukhtarah, p. 97.
12. al-Amali (by al-Sadugq), p. 89.
13. Tafsir al-Qummi, vol. 2, p. 324.
14. ‘Talal-Shara’i‘, vol. 2, pp. 406-407.
15. Shawahid al-Tanzilli Qawa‘id al-Tafdil, vol. 1, p. 170.
16. al-Tahgqiq fi Kalimat al-Qur’an al-Karim, vol. 5, p. 153.
17. Mir’atal-‘Uqiil fi Sharh Akhbar Al al-Rasiil, vol. 5, pp.
269-271.
18. Surahal-Anbiya’, verse 32.
19. ‘Uyun Akhbaral-Rida (p), vol. 2, p. 136.
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20. Man La Yahduruhual-Fagih, vol. 2, p. 613. 0\ )

21. Surahal-Ra‘d,verse2. e/ 0
22. Surahal-Rahman, verse7. “{ ZU 10 1 )
23. Muhasabat al-Nafs, p. 28. &7 ';' 4 ) s
24. Surah Ya Sin, verse12. 0 W AN
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25.
26.

27.
28.
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33.
34.

Mufakharah:
1. Surahal-Rahman, verse19.
2. al-Burhanfi Tafsir al-Qur’an, vol. 5, p. 235/ Tafsir Furat
al-Kifi, p. 459.
3. Tafsiral-Safi, vol. 4, p. 320.
4, Tafsir Kanz al-Daqa’iqwa Bahr al-Ghara’ib, vol. 11, p.
298 / Bihar al-Anwar, vol. 17, p. 200 / adapted from
Tafsir Namiinah, vol. 19, p. 433 and Tarjumah Majma’
. ,;' al-Bayan fi Tafsir al-Qur’an, vol. 21, p. 167.
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Bihar al- Anwar, vol. 55, p. 146. ... L@.J.J Jl@.a YAV
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al-Tafsir al Mansub 1la al Imam al- Hasan al Ask ri(p), p.
282.

al-Kafi (Islamiyyah edltlon) vol. 1, p 200.

@39"uuzxungmwwjuwuu\;w\@ww 32
“... And I saw in the seventh heaven seas of light whose
brilliance nearly snatched away eyesight, and within it

were dark seas and seas of snow and ice that thundered...”
Bihar al-Anwar, vol. 14, p. 399.
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Sources for the Commentary on the Blessed Sermon of

Mir’at al-‘Uqul fi Sharh Akhbar Al al-Rasiil, vol. 5, pp.
269-271.

al-Tahgqiq fi Kalimat al-Qur’an al-Karim, vol. 5, pp. 56—
57.

Bihar al-Anwar, vol. 55, p. 107.

Surah Ya Sin, verse ]2.
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Nahj al-Balaghah (Subhi Salih edition), p. 315.
As examples
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Mazar al-Kabir (Ibn al-Mashhadi), p. 305.




al-Mizan fi Tafsir al-Qur’an, vol. 17, p. 256.

Tafsir Namiinah, vol. 19, p. 433.

Tafsir Minh3j al-Sadiqin fi [1zam al-Mukhalifin, vol. 8,
p. 90.

‘Awalial-La’alial-‘Aziziyyah fi al-Ahadith al-
Diniyyah, vol. 4, p. 107 / al-Burhan fi Tafsir al-Qur an,
vol. 1, p. 44 / Ma‘ani al-Akhbar, p. 259 / Basd’ir al-
Darajat fi Fada’il Al Muhammad (p), vol. 1, p. 536 / Bihar
al-Anwar, vol. 24, p. 302.

Bihar al-Anwar, vol. 42, p. 189.

. Surah al-Zumar, verse 23.

. al-Kafi, vol. 1, p. 143/ al-Burhan fi Tafsir al-Qur’an, vol.
4,p.294.

. Mir’atal-"Uqul, vol. 2, p. 115/ Sharh Usul al-Kafi, vol. 4,
p. 155.

. Surah al-Hijr, verse 87.

. Tafsir al-Qummi, vol. 1, p. 376 / Bihar al-Anwar, vol. 89,
p- 235.

. Mustadrak Safinat al-Bihar, vol. 1, p. 269 / Majma' al-
Bayan, vol. 1, p. 34.

. Bihar al-Anwar, vol. 24, p. 115/ Tafsir Furat al-Kifi, p.
231.

. al-Tawhid (by al-Sadiiqg), p. 150.

. Mustadrak Safinat al-Bihar, vol. 1, p. 269 / Tafsir al-
Siratal-Mustaqgim, vol. 3, p. 19.

. al-Burhan fi Tafsir al-Qur’an, vol. 3, p. 386.

. Mashariq Anwar al-Yagqin fi Asrar Amir al-Mu minin
(p), p- 261.

. Surah Al ‘Imran, verse?7.

. Tafsiral-‘Ayyashi, vol. 1, p. 162 / al-Burhan fi Tafsir al-
Qur’an, vol. 1, p. 599.

. Majma‘ al-Bayan, vol. 1, p. 34 (under the names of
Surah al-Hamd).

. Surah al-Rahman, verse 22.

. Jamal al-Usbi‘ bi Kamal al-‘Amal al-Mashri‘ by Sayyid
Ibn Tawus, vol. 1, p. 528.




Sources for the Commentary on the Blessed Sermon of

Nuraniyyah:

1. TafsirKanz al-Daqa’iqwa Bahr al-Ghara’ib, vol. 12, p.
435/ ‘llal al-Shara’i‘, vol. 1, p. 9/ Tafsir al-Safi, vol. 5, p.
75.

Mawsii‘at Mustalahat ‘Ilm al-Kalam, p. 442.
Farhang Abjadi, vol. 0, p. 413.

al-‘Ayn,vol. 3,p.7.

al-Munjid fi al-Lughah, vol. 0, p. 441.
al-Tabataba’i, al-Mizan, 1393 AH, vol. 19, p. 392.
Surah al-Nisa’, verse 170.

Surah Muhammad, verse 3.

Surah al-Isra’, verse 81.

. Surahal-‘Asr.

Tafsir Kanz al-Daqa’igwa Bahr al-Ghara’ib, vol. 12, p.

215/ Tafsir Ahl al-Bayt (p), vol. 3, p. 532 / Bihar al-

Anwar, vol. 9, p. 225/ al-Qummi, vol. 2, p. 92 / Tafsir

Nir al-Thaqalayn, vol. 3, p. 258 / Tafsir Kanz al-Daqa’iq

wa Bahr al-Ghara’ib, vol. 8, p. 70 / al-Tafsir (al-

‘Ayyashi), vol. 1, p. 285/ Bihar al-Anwar al-Jami‘ah 1i

Durar Akhbar al-A’'immah al-Athar (p), vol. 36, p. 99/

Tafsir Ahl al-Bayt (p), vol. 6, p. 462 / Bihar al-Anwar,

vol. 36, p. 99/ al-‘Ayyashi, vol. 2, p. 122.

12. al-Ghadir, 2nd edition, vol. 3, pp. 176-180/ al-T3j al-
Jami" li al-Usl, Book of Virtues concerning the merit
of ‘Ali ibn Abi Talib/Ihqaq al-Haqgq, vol. 1, p. 58 and vol.
7, p. 470.

13. al-Amali(al-Tasi), vol. 1, p. 4.

| 14. Surahal-Fajr, verse 22.

15. ‘Awalimal-‘Uliim wa al-Ma ‘arif, vol. 11, p. 567 /
Nawadir al-Duriir, vol. 3, p. 194 / al-Hidayah al-Kubr3,
p. 417.

16. Surahal-Zumar, verse 31.

17. Tafsir al-Qummi, vol. 2, p. 248 / Tafsir Kanz al-Daqa’iq,
vol. 11, p. 302.

18. Ta’'wil al-Ayat al-Zahirah, vol. 1, p. 330/ al-Burhan fi
Tafsir al-Qur’an, vol. 3, p. 862.
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. Kamil al-Ziyarat, vol. 1, p. 332 / Bihar al-Anwar, vol. 31,
p. 638.

. 0ld edition (t. Kumbani), vol. 13, pp. 4 & 6 / new edition,
vol. 51, pp. 19 & 26.

. Surahal-Haqqah, verse 4.

. Tafsir Ahl al-Bayt (p), vol. 18, p. 344 / al-Qummi, vol. 2,
p. 440/ Niir al-Thagalayn/ al-Burhan.

. Tafsir Ahl al-Bayt(p), vol. 18, p. 346 / al-Managqib, vol. 2,
p.151/al-Burhan.

. Tafsir Ahl al-Bayt (p), vol. 16, p. 536 / Ta’wil al-Ayat al-
Zahirah, p. 692 / al-Managqib, vol. 2, p. 151/ al-Burhan.

. Tafsir Ahl al-Bayt(p), vol. 16, p. 540/ Bihar al-Anwar,
vol. 33, p. 155/ Kitab Sulaym ibn Qays, p. 772.

. Tafsir Ahl al-Bayt (p), vol. 16, p. 514 / Bihar al-Anwar,
vol. 11, p. 377 / al-Qummi, vol. 2, p. 383 / Nur al-
Thagalayn/ al-Burhan.

. Surahal-A‘raf, verse78.

. Surah al-Qamar, verse 31.

. Surah Fussilat, verse13.

. Ta’wil al-Ayat al-Zahirah fi Fada’il al-‘Itrah al-Tahirah,
Mu’assasat al-Nashr al-Islami edition, Sharafal-Din
al-Astarabadi, al-Sayyid ‘Ali, vol. 1, p. 777.

. Tafsir Ahl al-Bayt (p), vol. 18, p. 140/ Bihar al-Anwar,
vol. 11, p. 394 / al-Qummi, vol. 2, p. 424.

. Surah al-Ghashiyah, verse 1.

. Farhang Abjadi, p. 634.

. al-Munjid fi al-Lughah, p. 552.

. Agrab al-Mawarid, vol. 4, p. 43.

. Sharh wa Tafsir Lughat al-Qur’an bar Asas Tafsir
Naminah, Shari‘atmadari, Ja‘far, vol. 3, p. 319.

. Surah Yusuf, verse 107.

. Surah al-Bagarah, verse?7.

. Surah al-Jathiyah, verse 23.

. Surah al-A 'raf, verse 41.

. Tafsir Ahl al-Bayt (p), vol. 18, p. 64 / al-Kafi, vol. 8, p. 178
/ Bihar al-Anwar, vol. 24, p. 364 / Nur al-Thagalayn/ al-
Burhan.

. Tafsir Ahlal-Bayt (p), vol. 18, p. 66 / Bihar al-Anwar, vol.,

7,p. 209 / al-Qummi, vol. 2, p. 418. ff Q \
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43. Tafsir Ahl al-Bayt(p), vol. 18, p. 66 / al-Kafi, vol. 8, p. 50 /
Bihar al-Anwar, vol. 24, p. 310/ Bihar al-Anwar, vol. 51,
p. 50/ Ta’wil al-Ayat al-Zahirah, p. 762 — in it the word
“khadi‘ah” is omitted / Thawab al-A ‘mal, p. 208 / al-
Siratal-Mustaqgim, vol. 2, p. 253.

44, Tafsir Ahl al-Bayt(p), vol. 18, p. 66 / al-Kafi, vol. 8, p. 50 /
Bihar al-Anwar, vol. 24, p. 310/ Bihar al-Anwar, vol. 51,
p. 50/ Ta’wil al-Ayat al-Zahirah, p. 762 / Thawab al-
A‘mal, p. 208 / al-Siratal-Mustagim, vol. 2, p. 253.

45, Tafsir Ahl al-Bayt(p), vol. 18, p. 66 / Bihar al-Anwar, vol.
69, p. 180/ Bihar al-Anwar, vol. 48, p. 267 / Rijal al-
Kashshi, pp. 329 & 460/ al-Burhan.

| 46. Tafsir Ahlal-Bayt(p), vol. 18, p. 64 / al-Kafi, vol. 8, p. 50 /
Bihar al-Anwar, vol. 24, p. 310 / Thawab al-A ‘mal, p.
208 / Nur al-Thagalayn/ al-Burhan.

47. Tafsir Ahlal-Bayt (p), vol. 18, p. 68 / Ta wil al-Ayat al-
Zahirah, p. 762 / al-Burhan.

48. Tafsir Ahlal-Bayt(p), vol. 18, p. 72 / al-Kafi, vol. 8, p. 50 /

| Bihar al-Anwar, vol. 24, p. 310/ Bihar al-Anwar, vol. 51,
p. 50/ Ta’wil al-Ayat al-Zahirah, p. 762 / Thawab al-
A‘mal, p. 208/ al-Siratal-Mustagim, vol. 2, p. 253.

49. Tafsir Ahlal-Bayt(p), vol. 18, p. 80/ Bihar al-Anwar,
vol. 9, p. 251/ al-Qummi, vol. 2, p. 419/ Nir al-
Thagalayn — in both appears “al-ghaliz” instead of
“al-‘adhab.”

50. Tafsir Ahlal-Bayt(p), vol. 18, p. 80 / Bihar al-Anwar,
vol. 8, p. 356 / Bihar al-Anwar, vol. 9, p. 251 — where
“al-‘adhab” appears instead of “al-ghaliz.”

Sources for the Commentary on the Blessed Sermon of

al-Wasilah::

1. Biharal-Anwar, vol. 16, p. 95, chapter 6 / Tafsir Nir al-
Thaqalayn, vol. 4, p. 238.

2. Biharal-Anwar al-Jami ah li-Durar Akhbar al-

A’immah al-Athar (p), vol. 24, p. 303 / al-Kafi, vol. 8, p.

242.

Surahal-Ra‘d, verse?7.

1. Surah Ya Sin, verse11.
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Tafsir Ahl al-Bayt (p), vol. 12, p. 500 / al-Kafi, vol. 1, p. 431/
Bihar al-Anwar, vol. 24, p. 332.

6.

10.

11.

12.
13.

14.

15.

16.

17.

Bihar al-Anwar, vol. 38, p. 38 / Kashf al-Ghummah fi
Ma‘rifatal-A’immah, vol. 1, p. 153.
19.
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20.

21.

22.
23.
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Qasidah Kawthariyyah, Sayyid Rida al-Hindi, Matla“
al-Anwar, 1433 AH, vol. 9, pp. 116-124.

Surah al-Furqan, verse 28.

Surah al-Ra‘d, verse 27.

Bihar al-Anwar al-Jami ‘ah li-Durar Akhbar al-
A’immah al-Athar (p), vol. 29, p. 35/ Madinat Ma ‘ajiz
al-A’'immah al-Ithnay ‘Ashar wa Dala’il al-Hujaj ‘ala
al-Bashar, vol. 3, p. 14 / al-Burhan fi Tafsir al-Qur’an,
vol. 2, p. 356.

al-Burhan, vol. 3, p. 165 / Tafsir al-Qummi, vol. 2, p. 113. |
Tafsir Ahl al-Bayt(p), vol. 3, p. 532 / Bihar al-Anwar, vol.
31, p.576 / al-Burhan.

Surah al-Nisa’, verses 167-168.

Tafsir Ahl al-Bayt (p), vol. 3, p. 530/ Bihar al-Anwar,
vol. 31, p. 578 / al-Qummi, vol. 1, p. 388 / Nur al-
Thaqalayn.

al-Mustarshid fi Imamat Amir al-Mu minin ‘Aliibn
Abi Talib(p), vol. 1, p. 680.

Narrated from Abi Ja‘far (p): Tafsir Ahl al-Bayt (p), vol.
4, p. 640/ Bihar al-Anwar, vol. 24, p. 20 / al-Managib,
vol. 4, p. 283.

Kashf al-Mahajjah li-Thamarat al-Muhjah, vol. 1, p.
117.

Kitab Sulaym ibn Qays al-Hilali, Asrar Al Muhammad
(p), hadith 4, pp. 233-234 / Tafsir Ahl al-Bayt (p), vol. 12,
p. 346 / Bihar al-Anwar, vol. 37, p. 168 / Ta wil al-Ayat
al-Zahirah, p. 463/ al-Burhan.
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Surah Muhammad, verse 32.

Surah al-Ma’idah, verse 5.

al-Amali (al-Sadig), vol. 1, p. 25 / Rawdat al-Wa‘izin,

vol. 1, p. 111/ Bihar al-Anwar, vol. 39, p. 341. A
Surah al-Hujurat, verse7. A (\\;\‘
al-Burhan, vol. 1, p. 416 / Bihar al-Anwar, vol. 37, p33i\\) Y : .
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al-Kafi, vol. 1, p. 426
25. SurahIbrahim, verse18.
26. Surah al-Furqgan, verse 30.
27. Saffar, Basa’ir al-Darajat, 1404 AH, p. 413, hadith 3.
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Bihar al-Anwar, vol. 31, p. 205.

29. Surah Yunus, verse15.

30. al-Burhan,vol. 2, p.180/ al-Bihar, vol. 9, p. 111/ Tafsir
al-‘Ayyashi, vol. 2, p. 120.

31. Kashfal-Ghummabh fi Ma ‘rifatal-A’'immah, vol. 1, p.
148 / Bihar al-Anwar, vol. 38, pp. 35 & 38; vol. 89, p. 80.

32. Sahifah al-Sajjadiyyah, second supplication, fourth
passage.

33. Surahal-Ma‘ln, versel.

34. Surahal-Tin, verse?7. L o
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Tafsir Ahl al-Bayt(p), vol. 2, p. 502 / Bihar al-Anwar, vol. 35,

p- 341/ al-Managqib, vol. 3, p. 95.

36. Biharal-Anwar, vol. 21, p. 383.

37. Kitab Sulaym ibn Qays al-Hilali, pp. 249-250.

38. Qasidah Kawthariyyah, Sayyid Rida al-Hindi, Matla“
al-Anwar, 1433 AH, vol. 9, pp. 116 & 124.

39. Biharal-Anwar, vol. 30, p. 290.

40. Bihar al-Anwar, vol.30, p. 291.

41. ihar al-Anwar, vol. 30, p. 292.

42. Surah Fussilat, verse 6 / Tafsir Ahl al-Bayt (p), vol. 13, p.
484 / Bihar al-Anwar, vol. 23, p. 83 / al-Qummi, vol. 2, p.
262.
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Musnad al-Imam al-Rida (p), vol. 1, p. 359.




44,

45.
46.
47.

Tafsir Niir al-Thaqalayn, vol. 5, p. 311/ Bihar al-Anwar,
vol. 94, p.112.

Surah al-An‘am, verse 153.

Surah al-A ‘raf, verse 16. \
Surah al-Fatihah, verses 6-7.
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